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وأما بالنسبة إلى إمام في فروع الدين كالطوائف الأربع فليس بمذموم
And as for ascription to an imaam with regards to the furoo’ (subsidiary matters
) of the religion  - such as (ascription to) the four groups – then it is not blameworthy
Q1. What is meant by the usool of the deen ?

The usool (fundamentals) of the religion refer to the ‘aqeedah (creed and belief). 

So ascribing oneself to other than the Messenger sall Allaahu ‘alaiyhi wa sallam in these usool  is not permissible.
Q2. What role is there in this for ijtihaad  in these?

There is no role for ijtihaad (personal deduction, striving to reach what is correct) in the fundamentals of the religion because ‘aqeedah is tawqeefiyyah (restricted to that which is contained in the Qur’aan and the authentic Sunnah).
Q3. In which of these usool did the salaf disagree with one another?

They did not differ in the usool of the religion.
Q4. What is the Muslim’s ‘aqeedah built upon?

It is built upon tasleem (submission) to and inqiyaad (compliance) with what is contained in the Book of Allaah and in the Sunnah of His Messenger sall Allaahu ‘alaiyhi wa sallam .
Q5. In which usool did the later imaams of the Sunnah have disagreements with each other?

They did not disagree in matters of ‘aqeedah because there is no scope for differing or for ijtihaad in these matters.

Q6. What is the ruling upon the person who differs from the salaf in issues of ‘aqeedah ?

Such a person is daal (astray).
Q10. In which issues did differing amongst the imaams occur? Why?

They differed in certain issues from the furoo’ (subsidiary issues) of the religion, referring to the practical affairs of fiqh . This is because these issues are not stated directly in a text so they depend upon istinbaat (extracting the rulings) and ijtihaad (personal deduction striving to reach the Truth)
Q11. Which examples does the Shaykh hafidhahullaah bring of issues of fiqh about which there is no differing amongst the scholars?

As for the issues which are stated directly in a text, then there is no more to be said about them. The Muslim must simply accept the rulings from the text(s) about them.

So this would include the prohibition of ribaa (usury), the prohibition of zinaa (fornication), the prohibition of alcohol, the prohibition of intoxicants, the prohibitions of cutting off ties of kinship.
Q12. What role is there for ijtihaad in these issues and their like?

There is no role for ijtihaad in these issues and their like whose ruling is already mentioned in a text from the Qur’aan and/or the Sunnah. All that is required of us in this case is tasleem (submission).
Q13. In what issues then do the scholars of fiqh and the mujtahidoon have scope to differ?

The arena in which these people of knowledge have made ijtihaad  is in issues of furoo’ (subsidiary matters of fiqh) whose ruling has not been stated directly in a text from the Book or the Sunnah.

So these scholars may have differed from each other in these issues. And in this regard, the madh-dhabs came to be formed.
Q13. Which four madh-dhabs does Shaykh al Fawzaan hafidhahullaah mention here?

He mentions the “four madh-habs” of:

Aboo Haneefah

Maalik

Shaafi’ee

Ahmad ibn Hanbal

Q14. Did all these four imaams make ijtihaad and istinbaat in exactly the same way?

No, each one of these imaams had a certain approach in making ijtihaad  and in istinbaat (extracting rulings). But all of these imaams aimed to arrive at the Truth and intended to use the correct proof.
Q15. Do the scholars blindly follow other scholars?

No, it is not permissible for the scholar to blindly follow someone else if he himself has the ability to become aware of the proof and to search for the ruling. 

So he should then himself make ijtihaad (striving to reach the correct verdict) according to his own ability. And whatever his ijtihaad leads him to, then he acts upon that.

The Prophet sall Allaahu ‘alaiyhi wa sallam said:

Be upon correctness and be close to correctness. 

Being close to correctness here means: being close to what is correct, even if he did not actually attain it. So if the person has proficiency in knowledge and ability to research and to examine issues deeply then he must perform ijtihaad  and he should not blindly follow others.
And blind following is only for the common person from the Muslims and for the beginner.

Q16. Does the mujtahid receive reward from Allaah if he comes to the wrong verdict in a particular issue?

Yes, he receives the reward for his ijtihaad although he does not receive the reward for attaining the correct answer. And Allaah forgives him for that mistake.

And if he comes to the correct answer, then he receives two rewards: the reward for attaining correctness and the reward for the ijtihaad itself.

Q17. So are we allowed to follow him if he does come to the wrong verdict?

No, it is forbidden for us to follow him if we are aware that he has made a mistake in that issue.

Q18. Do some people follow their desires in issues of ikhtilaaf and ijtihaad ?

Yes, for the person may only take that which is in agreement with his own desires and with what he wants - and this is something impermissible and blameworthy.

Q19. Is affiliating oneself with one of the “four madh-dhabs” something permissible? If so, with what important condition?

Yes, it is permissible to do this with the condition that the person does not make ta’assub (bigoted adherence) to the madh-dhab. 

So if evidence is made clear to him then he accepts that, even if it is not from the madh-dhab of his imaam. 
Q20. What did the “four imaams” themselves advise with regards to people following them?

All of the imaams rahimahumullaah commanded us with following the evidence and not following anyone other than the Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam.

So they used to say: Do not take our sayings until you are aware of their evidences.

Imaam ash Shaafi’ee rahimahullaah said:

If my saying is found to be contrary to the saying of the Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam then throw my saying against the wall.

And he also said:

If the hadeeth is authentic then that is my madh-dhab.

And he also said:

The Muslims are agreed in consensus that whoever is such that the sunnah of the Messenger sall Allaahu ‘alaiyhi wa sallam becomes clear to him, it is not right for him to leave it for the saying of anyone.

And Imaam Maalik rahimahullaah said:

If it were the case that whenever a man came to us who argues better than another man we would leave that which Jibreel came down with to Muhammad sall Allaahu ‘alaiyhi wa sallam for the argument of that one.

And he also said:

Every one of us has things which are correct and things which are rejected – except for the occupant of this grave (meaning the Prophet sall Allaahu ‘alaiyhi wa sallam).

So the issue is not one of madh-dhabs ; rather the issue is one of following the proof.
Q21. What is the meaning of fitnah in the aayah quoted (24:63)by Imaam Ahmad ibn Hanbal rahimahullaah ?

Imaam Ahmad rahimahullaah said:

I marvel at the people who know the chain of narration and its correctness but then hold the opinion of Sufyaan (ath Thawree instead) , whereas Allaah the Most High says:

So let those who oppose his command (i.e. that of the Prophet sall Allaahu ‘alaiyhi wa sallam) beware lest a fitnah (trial) come upon them or a painful punishment afflict them.

Do you know what the fitnah is? The fitnah is shirk; perhaps if a person rejects part of his saying, something from deviation may occur in him so he is then destroyed.
Q21. Should we then abandon the ijtihaad of the “four imaams” completely?

No, we derive benefit from their ijtihaad because what they left behind is a treasure store of knowledge which we can benefit from. In light of what they contain, the scholars can derive rulings and research.

Q22. Is a Hanbalee allowed to take anything from other madh-dhabs ?

Since it is obligatory for us to seek after the truth and accept the truth from the sayings of our imaams then there is no harm for a Hanbalee (for example) to take from a Shaafi’ee (for example). For all the four imaams were scholars and all were brothers.
Q23. Are the “four madh-dhabs” to be considered from the different sects that have arisen in Islaam?

No, these four madh-dhabs are not from the sects in Islaam. These four sects are in fact one group upon the Truth. 

Q24. Is affiliating oneself to a madh-dhab like affiliating oneself to the different sects that Imaam ibn Qudaamah has discussed in the previous points? If not, then why not? 

No, it is not like affiliating oneself to the Murjiah or the Khawaarij or the Mu’tazilah or their like because these sects differed from the people of the sunnah in matter of usool whereas the four madh-dhabs represent differences in issues of fiqh and istinbaat. 

And some of the four madh-dhabs made contain errors in issues of ijtihaad . In that case, the error is left alone and a person takes from someone else who has reached the correct answer in that issue.
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فإن الاختلاف في الفروع رحمة
Since differing which occurs in the subsidiary issues is a mercy

Q1. Why should this be a mercy?

This is because Allaah has given scope to the people, commanding people to strive to attain the Truth; but He did not restrict the matter for them and give them the duty of accepting just one saying. 

Rather he commanded them with ijtihaad and expending effort to attain awareness of the legislated ruling.
Q2. What important condition must be fulfilled for this to be a mercy?

In order for this differing to be a mercy, it must not oppose a proof from the Book and the Sunnah. 
Q3. Is differing in issues of ‘aqeedah  a mercy?

No, it is a punishment and is not a mercy.
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والمختلفون فيه محمودون في اختلافهم
and those who differ in it are praiseworthy in their differing

Q1. Is this referring to those who differ in issues of ‘aqeedah ?

No, it refers to differing in issues of fiqh .
Q2. Why might the mujtahidoon differ?

It is not possible for the people who make ijtihaad to all be upon a single uniform approach to this because people’s faculties, knowledge and conditions vary.
Q3. Which book of Shaykh ul Islaam ibn Taymiyyah’s rahimahullaah  is mentioned by Shaykh al Fawzaan in this context?

It is the book “Raf’ ul malaam ‘an il a-immatil a’laam” which deals with the topic of the differing between the scholars.
Q4. How are the people of the Sunnah justly balanced in the issue of following a specific madh-dhab?

They do not become inflexible upon blind following of a particular madh-dhab on one hand nor do they entirely forsake the goodness and the fiqh and the principles contained in that madh-dhab on the other.
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مثابون في اجتهادهم واختلافهم رحمة واسعة
They are rewarded for their ijtihaad 
and their differing is vast mercy

Q1. How has Allaah been merciful to us in this issue?

Their differing in fiqh is a mercy and istinbaat (extraction of rulings) is a vast mercy and so Allaah has given scope to the people. 

He did not command them nor restrict them to taking the statement of just one of the scholars of ijtihaad  , be he correct or incorrect in his statement. 
306
واتفاقهم حجة قاطعة
And their agreement is a decisive proof

Q1. What three usool of proofs are agreed upon by the whole Muslim nation?

They are:

i) The Book (i.e. the Qur’aan)

ii) The Sunnah

iii) The ijmaa’ (consensus)

Q2. What is the fourth asl that the Shaykh mentions as well?

He mentions qiyaas (analogy).

Q3. Is there differing between the scholars with regards to this fourth asl ?

The Shaykh hafidhahullaah mentions that there is disagreement in this fourth principle, in that the majority of the scholars accept it but some of the scholars – such as the Dhaahirees – reject it. 
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نسأل الله أن يعصمنا من البدع والفتنة ويحيينا على الإسلام والسنة ويجعلنا ممن يتبع رسول الله صلى الله عليه وسلم في الحياة ويحشرنا في زمرته بعد الممات برحمته وفضله آمين ‏.‏
وهذا آخر المعتقد والحمد لله وحده وصلى الله على سيدنا محمد

وآله وصحبه وسلم
We ask Allaah that He save us from innovations and tribulations

 and that He causes us to live upon Islaam and the Sunnah 

and that He makes us from those who truly follow the Messenger of Allaah sall Allaahu ‘alaiyhi wa salaam in our lives 

and that He gathers us in his company after death through His mercy and His favour

This is the end of the creed and all praise is for Allaah alone 

and may Allaah extol

our noble chief Muhammad

and his true followers

and his Companions

and grant them

peace and security.
� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of Lum’at ul I’tiqaad :


And furoo’ is the plural of far’ and its language (meaning) is: that which is built on something else.


And its technical usage is: that which is not connected to the issues of creed and belief – such as issues of purification, and prayer and the like.


(Ta’leeq mukhtasar ‘alaa kitaab lum’at il i’tiqaad p89)





� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of Lum’at ul I’tiqaad :


Aboo Haneefah an Nu’maan ibn Thaabit, the Imaam of the people of ‘Iraq. He was born in the year 80AH and died in the year 150AH.


 (Ta’leeq mukhtasar ‘alaa kitaab lum’at il i’tiqaad p90)





� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of Lum’at ul I’tiqaad :


Aboo ‘Abdillaah Maalik ibn Anas, the Imaam of the Daar ul Hijrah (al Madeenah). He was born in the year 93AH and died in the year 179AH.


 (Ta’leeq mukhtasar ‘alaa kitaab lum’at il i’tiqaad p91)





� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of Lum’at ul I’tiqaad :


Aboo ‘Abdillaah Muhammad ibn Idrees ash Shaafi’ee. He was born in the year 150AH and died in the year 204AH.


 (Ta’leeq mukhtasar ‘alaa kitaab lum’at il i’tiqaad p91)





� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of Lum’at ul I’tiqaad :


Aboo ‘Abdillaah Ahmad ibn Muhammad ibn Hanbal. He was born in the year 164AH and died in the year 241AH.


 (Ta’leeq mukhtasar ‘alaa kitaab lum’at il i’tiqaad p91)





� Reported by al Bukhaaree (6464, 6467), Muslim and Ahmad in his Musnad from the hadeeth of ‘Aaishah radi Allaahu ‘anhaa.


� Soorah an Noor (24) aayah 63


� Shaykh Saalih aale Shaykh hafidhahullaah adds in his explanation of lum’at il i’tiqaad :





The imaams differed in questions of fiqh. Muwaffaq ibn Qudaamah (the author of Lum’ah ul I’tiqaad) said:


The differing is mercy.


This is correct from one aspect and incorrect from another aspect.


Their differing is truly a mercy in the aspect that they strove in accordance with their capability to (direct and) guide the people. And along with their expending effort and their ijtihaad , differing occurred. So it can be said that their differing was a mercy – meaning: the reason for their differing was because they strove with ijtihaad  in explaining the issues and to benefit the people – so this is a mercy, even if differences occurred. So if this is what was intended here then this is a mercy.





And if what is meant is that their differing and their having different directions and their having conflicting sayings is a mercy,  by which this nation has been shown mercy  - then this is not correct. This is because from these differing sayings is that which opposes the Sunnah and from them is that which has split the (Muslim) nation so they are not a mercy, as is clear and apparent.





So therefore his saying “their differing in the religion is a mercy” may be given an explanation which is a correct explanation and it may be given an explanation which is an incorrect explanation. So if the correct explanation is what is intended by it then it is declared to be correct. And if the incorrect explanation is what is intended by it, then it is declared to be incorrect.





So this differing – what is our position regarding it?





Firstly it is obligatory to supplicate for mercy upon all the scholars and that they be excused for their differing. And they are not to be followed in what they erred in from their ijtihaad which opposed the Sunnah. So the scholar is not to be followed in his error and he is not be followed upon his statement or his action in which he erred. And the person should love all (the scholars). And we hold as our creed that the mujtahid  from them is rewarded with one reward if he errs and with two rewards if he reaches the correct decision. And as for the person who follows them in their statement then if this following is (done) out of ta’assub (bigoted following) after becoming aware of the proof (contradicting the one he is following) then this is blameworthy and baatil (false and futile). 





And this is what the salaf spoke strongly against  - against those people who follow this way and who give precedence to the sayings of men over what the evidences from the Book and Sunnah prove.





And as for if his following is not done out of ta’assub but rather from being convinced of that which they used as proofs and of their usool then there is no blame or criticism levelled at the one who does this.


 (Sharh lum’at il i’tiqaad pp82 to 83)





� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of Lum’at ul I’tiqaad :


The language meaning of Ijmaa’ is: resolution and agreement.


And its technical usage is: agreement of the scholars, those who are mujtahidoon from the nation of Muhammad sall Allaahu ‘alaiyhi wa sallam upon a ruling of the legislation after the Prophet sall Allaahu ‘alaiyhi wa sallam.


And it is a proof, as per His statement, He the Most High:


So if you differ amongst yourselves in a matter then refer it back to Allaah and the Messenger.


Soorah an Nisaa (4) aayah 59


And the statement of the Prophet sall Allaahu ‘alaiyhi wa sallam:


My nation will not come together in consensus upon misguidance.


Reported by at Tirmidhee (2167) (and declared Saheeh by Al Albaanee)


(Ta’leeq mukhtasar ‘alaa kitaab lum’at il i’tiqaad p90)








