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ومن السنة هجران أهل البدع
Q19. What roles did a) Aboo Moosaa and b) ibn Mas’ood radi Allaahu ‘anhumaa have at the time of the incident quoted here?

Aboo Moosaa al Ash’aree radi Allaahu ‘anhu  was the Governor of the city of Koofah.

‘Abdullaah ibn Mas’ood radi Allaahu ‘anhu  was the Muftee (person who delivers fatwas) and the judge in Koofah.
Q20. What strange activities did they witness occurring in the masjid?

They saw Muslims gathered together in the mosque and these people had mounds of pebbles. A man from this group would say, “Say subhaan Allaah or Allaahu akbar or laa ilaaha ill Allaah such and such number of times” and the people would then count that upon the pebbles. 
Q21. How did ibn Mas’ood rebuke the people in the masjid?

When he saw this, ibn Mas’ood stood over these people and said:

“Either you people are better guided than the Companions of Allaah’s Messenger sall Allaahu ‘alaiyhi wa sallam  - or you are innovating a tremendous innovation! “

Q22. What futile excuse did they give and what did ibn Mas’ood reply?

They replied, “Why is that O Aboo ‘Abdir Rahmaan? We are remembering Allaah and we wish for good! ”
So ibn Mas’ood replied:

And how many people wish for good but do not attain it!

And then he criticised them for their action.

Q23. Is making the tahleel and the takbeer considered to be a bid’ah?

No, they are not in and of themselves innovations – in fact they are praiseworthy actions. But making these adhkaar in the manner that this group of people were doing so – in a group together, making the adhkaar a specific number of times  - is something blameworthy, unless there is an evidence from the Qur’aan or authentic Sunnah to justify it.
Q24. Did ibn Mas’ood rebuke these people for praising Allaah?

No, he rebuked them for praising Allaah in this particular manner for which they had no proof from the authentic Sunnah i.e. they were making remembrance of  Allaah in an innovated way. 

So he was not criticising them for making remembrance of Allaah per se.
Q25. Did these people in the masjid who had the good intentions go on to be imaams of the sunnah later on?

According to the narrator of this narration, he later saw most if not all of these people from the masjid fighting with the Khawaarij against the ‘Alee ibn Abee Taalib and the Companions at the Battle of an Nahrawaan.

So this innovation which they were performing in the mosque led them ultimately to adopting the position of the Khawaarij. Thus the outcome of bid’ah can be seen in their example. 
Q26. Why do the people of the Sunnah boycott the ahl ul bid’ah ?

They boycott the ahl ul bid’ah (people of innovation) until the latter are deterred from their innovation. 

For not boycotting them will merely encourage the people of innovation and assenting to what these people are upon, as well as misleading the rest of the people into being fooled by them.

But if the people of knowledge and those who are taken as examples by the common folk boycott the people of innovation, then the rest of the people will follow suit; and the people of innovation will be put to shame in front of the people.
Q27. What innovations became widespread and manifest during the times of the first three generations of Muslims?

Innovations remained unknown in the time of the Companions and the most excellent generations. They only became apparent after the fourth generation of Muslims.  
Q28. Do we mention the good qualities of the innovators when warning against them?

No, this corrupt and innovated principle of al muwaazanaat
 (mentioning the good points of the innovators as well as their bad points) has no basis in the Sharee’ah. For this would result in the promotion of innovations and will result in the lessening of the seriousness of the innovations in the eyes of the common folk.

We have not been commanded to enumerate the good deeds of the innovators because this is something for Allaah, the Most High. 

Rather we are commanded to warn against the mistake of these innovators so that the people should avoid it and so that the innovator should repent from his mistake. 

Q29. Is it possible that an innovator might repent from his innovation?

Yes, if Allaah wishes good for him.
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ومباينتهم
and dissociating from them

Q1. What is the meaning of this word?

It means separating from them and not keeping company with them or sitting with them.
Q2. Why is this action from the Sunnah?

This is done so that the people should beware of them and so that the people of innovation should be put to shame and rendered weak in society.
Q3. Did the innovators achieve success in propagating their innovations during the times of the first three generations of Muslims?

No, the innovators were obscure and hidden; they had no value and no one took any notice of them. And they only became manifest after the most excellent generations had passed away.
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وترك الجدال والخصومات في الدين
and abandoning argumentation and debating in the religion

Q1. Why is there no need for khusoomaat in the religion?

There is no need for argumentation in the religion because the religion is clear, having been clearly explained by Allaah and His Messenger. 

Q2. What has Allaah obligated upon us with regards to our religion and what has He not obligated upon us?

It is obligatory upon us to comply with what we have been told to do and to act upon that. When the evidence is authentic from Allaah and/or His Messenger sall Allaahu ‘alaiyhi wa sallam then it is obligatory upon us to comply and to leave off argumentation and disputing.
It is also obligatory upon us to not have disputes about the matters of worship and the affairs of the religion and to discuss the religion with questions such as “Why did Allaah legislate such and such? What is the benefit in this ruling? What is the wisdom behind this ruling? ”
So some people waste their time asking these questions – as if the people asking these questions have some doubt about the legislation of Allaah. 
Q3. What aayah from Soorah al Ahzaab is relevant in this context?

Allaah, the Most High, says:

And it is not for a believing man or a believing woman when Allaah and His Messenger have decreed a matter that they should have any choice concerning their affair. 

Q4. Is it necessary for us to know the hikmah behind a command from Allaah before we comply with it?

No, it is not necessary.

If we know the wisdom behind a ruling, then alhamdulillaah (all praise is for Allaah). And if we do not know it, then we have not been given the duty of searching after it. 

We have been given the duty of knowledge and awareness of the proof for that command. And with the knowledge of the proof comes the obligation to comply with the command. 

So our compliance with the command is not conditional upon knowing the wisdom behind the command. 
Q5. What is the approach of the people of doubt and misguidance in this issue?

Their approach of these people is argumentation and disputing over and entering into discussions about the commands of Allaah and His Messenger sall Allaahu ‘alaiyhi wa sallam  - and thereby wasting time in doing so.

And in this way, the commands and prohibitions of Allaah become diminished in the eyes of these people. 
Q6. Are all forms of debate in Islaam forbidden?

No, only those forms in which there is no benefit. As for the debating in which there is benefit, the debating which makes the religion manifest and refutes doubts, then this is obligatory.

Allaah, the Most High, said to His Prophet sall Allaahu ‘alaiyhi wa sallam :

And debate with them in the manner which is best. 

And He also said:

And do not debate with the People of the Book except in the manner which is best – except for those amongst them who transgress.

Q7. If not, then what types of debate are forbidden?

It is forbidden to enter into debating where the intention is merely to overcome the opponent or to debate for show or to debate to manifest one’s own personality to the people. For there is no benefit in this type of debating; it only serves to produce malice in the hearts and causes enmity between the people. 
The debating where the intent is to make the Truth clear, to subdue falsehood and to rebut false doubts is in fact a praiseworthy debating. This type of debating is done to clarify the Truth and to defend the religion. 

Q8. Who was Sabeegh and how did ‘Umar radi Allaahu ‘anhu deal with him?

He was a man in the time of ‘Umar ibn al Khattaab radi Allaah ‘anhu  who used to debate about certain matters, asking about the mutashaabihaat  in the Qur’aan
. 

So  ‘Umar called for him and beat him before banishing Sabeegh from al Madeenah until Sabeegh had repented to Allaah from what he was upon. 

This proves that the person who desires nothing but mere debating and disputing in the affairs of worship and causing doubts about the affairs of the religion is an evil man. He should therefore be disciplined and prevented from going into these matters and from manifesting them in front of the people. 
Q9. What modern day example does the Shaykh bring here? How are the common folk from amongst the Muslims affected by this?

He mentions that some of the ignorant people raise doubts about certain ahaadeeth and declare them to be da’eef (weak), and then disseminate these ideas amongst the common folk. 

So where is the benefit for the people in this? All this achieves is making the people doubt about the affairs of their religion. 

These issues should not be manifested in front of the people nor in front of the people who are beginners in seeking knowledge. Rather these issues are from the affairs of the scholars who are specialized in the science of al jarh wat ta’deel (praising and criticising the narrators) and in the affairs of the Sharee’ah. These issues should be kept amongst the scholars and not spread amongst the ordinary folk.
� Reported by ad Daarimee in his “Sunan” and at Tabaraanee in “al Mu’jam al Kabeer” and  ‘Abdur Razzaaq and others.  


� And this topic is discussed in length by Shaykh Rabee’ ibn Haadee al Madhkhalee in his two books,


Manhaj ahl is sunnah wal jamaa’ah fee naqd ir rijaal wal kutub wat tawaaif and Al Mahajjat ul Baydaa fee himaayat is sunnat il gharraa to which the reader is advised to refer.


� Shaykh Saalih al Fawzaan hafidhahullaah was asked:


Are we obliged to mention the good qualities of those against whom we are warning?





He replied:


If you mention their good qualities, then this means that you have called to following them. No, do not mention their good qualities. Mention only the mistake which they are upon. This is because you have not been charged with praising their condition. You have been charged with clarifying the error which they have with them so that they may repent from it and so that others might be warned against it.


And the error that they are upon may be such that it wipes away their good qualities completely, if it is kufr or shirk. And sometimes it may be that it outweighs their good qualities. And it may be that they appear to you to be good qualities but they are not good qualities (in the sight of) Allaah. 


(al ajwibah al mufeedah p31)


Shaykh Saalih ibn Muhammad al Luhaydaan hafidhahullaah was asked:


Is it from the methodology of the ahl us sunnah wal jamaa’ah, when warning against the people of innovation and misguidance, to mention the good qualities of the innovators and to praise them and to glorify them – with the claim that (this is) fairness and justice?





So he replied:


And that the Quraysh whilst in Jaahiliyyah (pre Islaamic ignorance) and the leaders of shirk – was it the case that none of them had any good qualities?


(Yet) is there, in the Qur’aan, a mention of any of their good qualities?


Is there a mention in the Sunnah of any of their noble characteristics?


And they (the Quraysh) used to honour the guest; the ‘Arabs in Jaahiliyyah used to honour the guest and take care of the neighbour. Despite this, the virtues of those who disobey Allaah, the Majestic and Most High, are not mentioned.


The issue is not that of enumerating the good qualities and making things equal; it is only an issue of warning against danger. 





If a person wishes to see (this) then let him look at the statements of the scholars such as Ahmad ibn Hanbal and Yahyaa ibn Ma’een and ‘Alee ibn al Madeenee and Shu’bah.


Did any of them, when asked about a person who had been criticised and said “(He is) a great liar”  - did they (then) say, “However he is (also) noble in manners, generous in spending wealth, someone who performs much night prayer” !!





So if they say “He was a mukhallat (someone whose memory deteriorated in later life” and if they say “Heedlessness overtook him”, did they (then) say “But he has (this good characteristic) …but he had (this good characteristic)…but he had (this good characteristic)” ?


No! So why is it sought from the people nowadays that, when a person is warned against, it be said: But he has (this good characteristic)… and he has (this good characteristic)… and he has (this good characteristic) ?!!





This is the false propaganda of the one who is ignorant of the principles of jarh and ta’deel (praising and criticising the narrators) and who is ignorant of the causes of bringing about benefit, and of repelling that which will cause (the benefit) to be lost. 


(Quoted in Manhaj ahl is sunnah wal jamaa’ah fee naqd ir rijaal wal kutub wat tawaaif 3rd edition pp10 to 11)





Shaykh Rabee’ ibn Haadee al Madhkhalee hafidhahullaah  lists some of the evils that result from al muwaazanaat (deeming it necessary to mention the good points of the people of innovation when mentioning their bad points) in his book, al Mahajjat ul Baydaa:





The most important of (these evils) are:


1) Declaring the salaf to be ignorant 


2) Accusing them of oppression and injustice


3) Glorifying the innovations and its people, and disparaging the scholars of the salaf and that which they (the salaf) were upon from the Sunnah and the Truth





1) As for accusing them of ignorance:


Indeed if this methodology (of al muwaazanaat) were to have this station in Islaam, you would certainly have seen that as salaf as saalih (the Pious Predecessors) would have been the firmest of people in adhering to it and the firmest of people in putting it into practice in all of their statements, with regards to the one who was close and the one who was distant, and their friend and their enemy. And they (the salaf) would certainly have established their books and their statements upon this meezaan (rule) with regards to the individuals and the groups; and in the books and writings… 





2) And as for accusing them of oppression and injustice:


For indeed their statements and their books (i.e. those of the salaf) are full to the brim of unadulterated jarh (criticism of the people of misguidance), free from al muwaazanaat  - so what is to be said about them, and their statements, and their writings whose true nature is like this and which oppose this methodology (of al muwaazanaat )?





So there must be one of two matters here:


Either we say: Their criticising and dispraise (of the people of misguidance), which is free from mentioning their good qualities, is established upon the Truth and justice and giving sincere advice and knowledge and piety and having fear and awe of Allaah, the Lord of all of creation and defending the religion of Allaah and the Sunnah of His Messenger sall Allaahu ‘alaiyhi wa sallam and (that) they (the scholars of the salaf) were people of justice and fairness and their methodology was established upon the Truth and upon the Book and the Sunnah and the principles of Islaam and its correct creed.


And with this statement and affirmation, the innovated, newly concocted position – “the position (which states) the obligation of al muwaazanaat between (mentioning) the good qualities and the bad qualities (of the people of misguidance)” – is abolished.





Or it is said: Indeed their (i.e. the salaf’s) criticising -  which is free of mentioning the good qualities and which is restricted to mentioning criticism and their evil qualities – is established upon injustice and oppression and their (the salaf’s) methodology is established upon deception and ignorance and lack of piety and (lack of) having fear and awe of the Lord of all creation – far from the methodology of the Book and the Sunnah, far from the just Sharee’ah of Allaah, far from the foundations of Islaam and its fundamental principles. So in this way, they (the salaf) were the most oppressive of the creation and the furthest from Justice.


But this was not the case, and Allaah and the believers rejected this…





3) And as for the third matter, and it is glorifying the people of innovations:


And this is a matter which is clear upon the one who embraced the position of al muwaazanaat between the good qualities and the evil qualities – how could it not be so? And this (false) methodology was not brought about except for this purpose (of glorifying the people of innovations).


(Al Mahajjat ul Baydaa fee himaayat is sunnat il gharraa  pp43 to 47)





� Shaykh Saalih ibn ‘Abdil ‘Azeez aale Shaykh hafidhahullaah adds in his explanation of Lum’at ul I’tiqaad on this point:





“And from Sunnah is to boycott the people of innovations and to dissociate from them”





This is what the imaams of the ahl us sunnah used to enjoin with – not associating with the innovators in their gatherings and not mixing with them, rather boycotting them with speech and physically boycotting them so that their innovations should die out and so that their evil should not spread. 


So entering along with the innovators and living with them – whether these innovations be small ones or large ones  - and remaining silent about that, and not boycotting them and being sociable with them and not raising one’s head in concern at their condition along with their innovations  - (these actions) are from the condition of the people of misguidance. 





(This is) because the people of the Sunnah are distinguished by the fact that they have their greatest stance which contains strength and sternness along with the people of innovations, regardless of what the innovations are.





So they boycott the people of innovations. Boycotting the innovator is from the fundamentals of Islaam; rather it is from the fundamentals of the people of the Sunnah because innovations are more severe than major sins, the innovation is more severe and worse than the major sins, and that is from five angles, and we will mention some of them here:





The first of them is that innovation is from the shubuhaat (having false doubts) whereas major sins are from shahawaat (following desires); and the angle of shubuhaat (having false doubts) is something which it is difficult to repent from, in contrast to the aspects of shahawaat (desires).  Therefore there occurs in the ahaadeeth from the hadeeth of Mu’aawiyyah and others that the Prophet sall Allaahu ‘alaiyhi wa sallam said in description of the people of innovations:


Their desires run through them like rabies runs through a person; it does not leave any vein or any joint except that it enters it. 





And he sall Allaahu ‘alaiyhi wa sallam explained – if the hadeeth is authentic, and it has been declared to be authentic by a group of the scholars – that he said:


Allaah has refused to accept the repentance of an innovator until he abandons his innovation.





And there occur some ahaadeeth in that regard also, some of them being authentic and some of them being not authentic; and from them is what is related that he said:


Whoever honours a person of innovation, then he has assisted in demolishing Islaam.





And we notice today that in this matter, (people have) abandoned this principle; so it often occurs from the people that they mix with the people of innovation and they do not boycott them with different excuses, either worldly ones or sometimes for reasons of the da’wah or for the religion. And this is something that should be pointed out and warned against because boycotting the people of innovations is something certain and definite. So it is not permissible to mix with them based on the (false) claim that is done for da’wah nor mixing with them with the claim that it is for worldly reasons nor mixing with them and not criticising them with the claim that this will contain such and such benefit  - except for a person who wishes to move them (the innovators) away to that which is better than what they are upon and to criticise them and to change them.





Giving importance to the Sunnah and refuting the innovators, as you know, is something very clear in the condition of the Imaams of the people of Islaam. So their lives would be spent in refuting the innovators; and they did not occupy themselves in refuting the kuffaar (disbelievers) from the Jews and the Christians. 





So if you look at the speech of Imaam Ahmad (ibn Hanbal) and Sufyaan and Hammaad ibn Zayd or Hammaad ibn Salamah and Nu’aym – and they were the Imaams of the people of the Sunnah – and al Awzaa’ee ad Is-haaq and ‘Alee ibn al Madeenee and their like from the people of the Sunnah and Islaam, then you will find that most of their speech and their jihaad was in refuting the innovators and in demolishing the fundamental principles of the innovators even though they (the innovators) remained upon the asl (basis) of Islaam. And they did not occupy themselves in refuting the Jews and the Christians and the rest of the religions of the people of kufr. 





And that is because the evil of the innovator is not clear to the people of Islaam and the people of Islaam are not safe from him.


But as for the outright kaafir  from the Jews and the Christians, then his evil and his harm is manifest and clear to every Muslim because Allaah, the Majestic and Most High, has made that clear in His Book and they (the kuffaar ) are manifest (in their kufr ).





As for the people of innovations, then the evil from them is abundant and it is therefore not correct to ascribe the ahl us sunnah wal jamaa’ah that they are negligent in refuting the Jews and the Christians and are preoccupied with refuting the people of Islaam, as is said by some of the rationalists from the Mu’tazilah and other than them who say that “The people of the Sunnah are preoccupied in refuting the people of Islaam and they leave off refuting the kuffaar from the Jews and the Christians and the rest of the people of the false religions.”





The reason for this is what I have explained to you  - that the evil of innovations is greater. Those (innovators) can enter upon the Muslims in the name of Islaam. But as for those (kuffaar) then people have in their hearts aversion to the Jews and the Christians.





Therefore the approach of the Imaams of Islaam was very clear in refuting the innovators and in refuting the deviant sects; and not a great deal of action is known from them (the Imaams) in refuting the Jews and the Christians. 





This does not mean that the believers from the ahl us sunnah do not occupy themselves whatsoever in refuting the Jews and the Christians  - no, but rather we are mentioning (here) the distinguishing quality of the people of the Sunnah. Otherwise refuting everyone opponent of Islaam from the kuffaar and from the people of innovations is a duty and is obligatory. 





However it should not be said about a person who is occupied in refuting the innovator, “Why have you abandoned the Jews and the Christians, not refuting them and you have preoccupied yourself with those (innovators)?”





We say: this was the way of the earliest Imaams and each person refutes in his own field. There are some from us who refute the Jews and Christians; and there are some from us who refute the innovators. And we are all in that way defending the homeland of Islaam from the deceptions of the deceivers and from the innovations of the innovators and from the shirk of the people of shirk and from the misguidance of the kuffaar from the Jews and Christians and other than them. 





� Soorah al Ahzaab (33) aayah 36


� Soorah an Nahl (16) aayah 125


� Soorah al ‘Ankaboot (29) aayah 46


� See the questions relating to box 24 of these Questions and Answers for a further discussion of mutashaabihaat.





