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وأفضل أمته أبو بكر الصديق
And the most excellent one from his nation was Aboo Bakr as Siddeeq

Q1) Did the Companions differ from each other in excellence?
Yes, they have differing levels of excellence.

Q2) If so, then on what basis do they differ from each other in excellence?
They differ from each other in excellence in accordance with precedence in attaining eemaan and with jihaad and hijrah (migration) and giving assistance to the Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam  and in accordance with their level of knowledge. 

Allaah, the Most High, stated:

Not equal amongst you are those who spent (in Allaah’s cause) and fought before the conquest (of Makkah). Those are greater in level than those who spent in Allaah’s cause afterwards and fought. 

And Allaah has promised all of them the best reward (of Paradise).

And Allaah is fully aware of what you do.

Despite this we say that the Companions altogether were the best of generations and the most excellent of the nations even if the Companions differed from one another in terms of their excellence.

Q3) Were the Ansaar more excellent than the Muhaajiroon?
No, the Muhaajiroon (those who emigrated to Madeenah) were the more excellent.
Q4) How can this be deduced from the Qur'aanic aayaat quoted by the Shaykh?
Allaah, the Most High, said:

And there is also a share in the booty for the poor and needy from the muhaajiroon ; those who were expelled from their homes and their property and they left seeking bounty from Allaah and His Pleasure and aiding Allaah and His Messenger. They are the truthful ones. 
 

These saadiqoon (truthful ones) are the Muhaajiroon. Allaah, the Majestic and Most High, then says:

And those who already had homes (in al Madeenah) and accepted eemaan before their arrival
, they love those who migrate towards them.
 

So this refers to the Ansaar. And Allaah mentioned the Muhaajiroon in these aayaat before mentioning the Ansaar, thereby the indicating the virtue of the former over the latter.

And this (mentioning of the Muhaajiroon before mention is made of the Ansaar) is found repeatedly in the Qur’aan.

Allaah, the Most High, says:

And the first and foremost ones from the Muhaajiroon and the Ansaar.

Allaah certainly guided the Prophet and the Muhaajiroon and the Ansaar to turn to Him.

Q5) Who were the best of the Muhaajiroon?
The Muhaajiroon differed from each other in excellence and the most excellent of them without restriction were al khulafaa ar raashidoon (the rightly guided caliphs): Aboo Bakr, ‘Umar, ‘Uthmaan and ‘Alee.
 
Q6) Then who after them?
After al khulafaa ar raashidoon the most excellent of the Muhaajiroon were the ten who were promised Paradise in their lifetimes and they were:

(The four rightly guided caliphs already mentioned, and then)

Talhah

Az Zubayr

‘Abdur Rahmaan ibn ‘Awf

Sa’d ibn Abee Waqqaas

Sa’eed ibn Zayd

Aboo ‘Ubaydah ibn al Jarraah

Q7) Then who after them ?

After these ten, the best of the Companions were the saabiqoon (the first ones) to accept Islaam. They were more excellent than those who accepted Islaam later on.

Not equal amongst you are those who spent (in Allaah’s cause) and fought before the conquest (of Makkah). Those are greater in level than those who spent in Allaah’s cause afterwards and fought. 

And Allaah has promised all of them the best reward (of Paradise).

And the first and foremost ones from the Muhaajiroon and the Ansaar.

Q8) Then who? What special virtues did they have?

Then after the saabiqoon, the most excellent Companions were those who fought at the Battle of Badr (in 2AH) and those of the pledge of ar Ridwaan (in 6AH).

Their special virtues include:

1) Precedence in accepting Islaam

2) Fighting jihaad and making hijrah (migration)

3) Amongst them were those whom the Prophet sall Allaahu ‘alaiyhi wa sallam  mentioned with special virtues, not possessed by others.
Q9) Who was Aboo Bakr?

He was ‘Abdullaah ibn ‘Uthmaan, well known by his kunyah of Aboo Bakr radi Allaahu ‘anhu.

He was from the first of those who accepted Islaam and the stances which he adopted along with the Messenger sall Allaahu ‘alaiyhi wa sallam  are well known. 
Q10) Why does Islam give him such high status?

He was the person who accompanied the Prophet sall Allaahu ‘alaiyhi wa sallam  in the hijrah (migration to al Madeenah). He was also with him in the Cave of Thawr in Makkah (see next question). 

Aboo Bakr’s stances alongside the Prophet sall Allaahu ‘alaiyhi wa sallam  in Makkah before the hijrah are well known as are his defences of the Prophet sall Allaahu ‘alaiyhi wa sallam  and his expending his person and wealth in aiding the Prophet sall Allaahu ‘alaiyhi wa sallam . 

And Aboo Bakr was the constant companion of the Prophet sall Allaahu ‘alaiyhi wa sallam  in his journeys and in his military expeditions. The Prophet sall Allaahu ‘alaiyhi wa sallam  used to love him greatly and praise him.

Q11) Which Qur’aanic aayah quoted by the Shaykh refers to Aboo Bakr in particular?

So if you people do not aid him (the Prophet sall Allaahu ‘alaiyhi wa sallam ) then Allaah aided him when those who disbelieved drove him out. He was the second of the two (i.e. the Prophet sall Allaahu ‘alaiyhi wa sallam  and Aboo Bakr). 

When the two of them were in the Cave (of Thawr), he said to his companion (i.e. to Aboo Bakr), “Do not grieve, Allaah is with us.”

So Allaah bears witness to Aboo Bakr’s companionship of the Prophet in this aayah. 
Q12) The Shaykh mentions which praiseworthy action of Aboo Bakr’s which he did after the death of the Prophet sall Allaahu ‘alaiyhi wa sallam  ?

When those Muslims who apostatised did so after the death of the Prophet sall Allaahu ‘alaiyhi wa sallam  then Aboo Bakr waged war upon them until Allaah gave firmness to Islaam again through him after the time of the Messenger sall Allaahu ‘alaiyhi wa sallam .
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ثم عمر الفاروق
then ‘Umar al Faarooq

Q1. Who was ‘Umar al Faarooq?

He was ‘Umar ibn al Khattaab ibn ‘Amr ibn Nufayl al ‘Adawee radi Allaah ‘anhu. He was the second caliph, a position which he had through the written covenant which Aboo Bakr gave to him.
Q2. Who gave him the title “al Faarooq”?

The Prophet sall Allaahu ‘alaiyhi wa sallam  gave him this title (which means “the one who distinguishes) because through him Allaah distinguished between the Truth and falsehood.

Q3. How did his conversion to Islaam change the condition of the Muslims in general at that time?

Prior to his conversion, the Muslims were in a state of weakness in Makkah, being threatened by the disbelievers. 

When ‘Umar accepted Islaam, Allaah gave might to the Muslims through him and they gained strength through him because of his strength, his bravery and the awe which he inspired in the people radi Allaahu ‘anhu.
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ثم عثمان ذو النورين ثم علي المرتضى رضي الله عنهم أجمعين
then ‘Uthmaan dhul noorayn 

then ‘Alee al murtadaa
(may Allaah be pleased with all of them) 
Q1. Who was ‘Uthmaan?

He was Uthmaan ibn ‘Affaan, the third caliph, the one who performed the two hijrahs, radi Allaahu ‘anhu. He was one of the very first to accept Islaam. 
Q2. What were the two migrations that he performed?

He migrated to Abyssinia and later migrated to al Madeenah.
Q3. Why was he called “dhul noorayn”?

Literally this means “the possessor of two lights”, and ‘Uthmaan was so called because he married two daughters of the Prophet sall Allaahu ‘alaiyhi wa sallam : Ruqayyah, who died whilst being married to him in 2AH then Umm Kulthoom, who died whilst being married to him in 9AH.
Q4. Was the Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam  pleased with him as a son in law?

Yes, as he sall Allaahu ‘alaiyhi wa sallam said:

If I had possessed a third (daughter) I would have married her to you. 

Q5. What other evidences are quoted by the Shaykh hafidhahullaah to show the excellence of ‘Uthmaan?

‘Uthmaan radi Allaahu ‘anhu spent his wealth in the cause of Allaah, as well as equipping the army of ‘Usrah (at the time of Taabook). He was the one chosen (by agreement) by the committee charged with choosing the next caliph by ‘Umar radi Allaahu ‘anhu.

Q6. How did ‘Uthmaan deal with the issue of there being many different recitations of the Qur’aan?

When conquests had occurred and the Companions spread throughout the cities and the reciters (of the Qur’aan) became many with disagreements arising amongst them with regards to the ways of reciting, ‘Uthmaan unified the ways of reciting upon a single written dialect. This was from his great virtues.

He wrote down the well known ‘Uthmaani mus-haf and then distributed it to the cities. In this way, Allaah repelled the fitnah (trial) of disagreement about the Qur’aan as a means of safeguarding His Book:

We have sent down the Reminder (the Qur’aan) and We will certainly safeguard it.

Q7. How did ‘Uthmaan die?

He was murdered as a martyr, an act of oppression against him and this was foretold by the Prophet sall Allaahu ‘alaiyhi wa sallam .

Q8. Who was the khaleefah after ‘Uthmaan?

It was ‘Alee ibn Abee Taalib, the fourth caliph. He was the son of the paternal uncle of the Prophet sall Allaahu ‘alaiyhi wa sallam . His jihaad and bravery are well known, as was his worship, knowledge and zuhd (abstention from the unnecessary things of this world).

Q9. Whom did he marry?

He married Faatimah, the daughter of the Prophet sall Allaahu ‘alaiyhi wa sallam.
Q10. Who were his sons and what virtue of theirs is mentioned by the Shaykh here?

Alee was the father of al Hasan and al Husayn, the two grandsons of the Prophet sall Allaahu ‘alaiyhi wa sallam who will be the noble youths of the people of Paradise.
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لما روى عبدالله بن عمر رضي الله عنهما قال
كنا نقول والنبي صلى الله عليه وسلم حي أفضل هذه الأمة
بعد نبينا أبو بكر ثم عمر ثم عثمان
فيبلغ ذلك النبي صلى الله عليه وسلم فلا ينكره
Because of what ‘Abdullaah ibn ‘Umar radi Allaahu ‘anhu reported, saying:

We used to say, whilst the Prophet sall Allaahu ‘alaiyhi wa sallam was alive,

The most excellent one from this nation after our Prophet is Aboo Bakr, then ‘Umar, then ‘Uthmaan

And that would reach the Prophet sall Allaahu ‘alaiyhi wa sallam and he would not criticise it.

Q1. What does this prove?

This proves the virtue of these Companions, and in particular, their being in this order of virtue. The Companions would clearly state this in the time of the Prophet sall Allaahu ‘alaiyhi wa sallam and he would consent to it.
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وصحت الرواية عن علي رضي الله عنه أنه قال خير هذه الأمة بعد نبيها أبو بكر ثم عمر ولو شئت لسميت الثالث
And the narration is authentic from ‘Alee radi Allaahu ‘anhu that he said:

The best one of this nation after its Prophet is Aboo Bakr, then ‘Umar and if I wanted to, I could name the third one.

Q1. To whom does “the third” mentioned in this narration refer?

It is said that what ‘Alee intended was ‘Uthmaan and it is also said that this refers to ‘Alee himself.
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وروى أبو الدرداء عن النبي صلى الله عليه وسلم أنه قال ما طلعت الشمس ولا غربت بعد النبيين والمرسلين على أفضل من أبي بكر
وهو أحق خلق الله بالخلافة بعد النبي صلى الله عليه وسلم
And Aboo Dardaa reported from the Prophet sall Allaahu ‘alaiyhi wa sallam that he said:

The Sun has never risen or set upon anyone, after the prophets and messengers, who was better than Aboo Bakr.

And was the most rightful one from the creation of Allaah, the Most High, to the khilaafah (caliphate) after the passing away of the Prophet sall Allaahu ‘alaiyhi wa sallam.

Q1. Why was Aboo Bakr the most deserving of the khilaafah (caliphate) after the Prophet sall Allaahu ‘alaiyhi wa sallam ?

Firstly, because Aboo Bakr was the most excellent of the Companions without restriction.

Secondly, because the Messenger sall Allaahu ‘alaiyhi wa sallam chose him to lead the Muslims in prayer when he sall Allaahu ‘alaiyhi wa sallam fell sick. He said:

Command Aboo Bakr to lead the people in prayer. 

The fact that he chose him to lead the prayer and to stand in his sall Allaahu ‘alaiyhi wa sallam prayer place is a proof that he had the most right of the Companions to the khilaafah (caliphate).

Q2. Did the other Companions approve of his being the khaleefah after the Prophet sall Allaahu ‘alaiyhi wa sallam ?

Yes, as is shown by their statement when they wished to give Aboo Bakr the pledge of allegiance:

Can it be right that Allaah’s messenger sall Allaahu ‘alaiyhi wa sallam was pleased with you for our religious affairs, and we are not then pleased with you for our worldly affairs?
And he was chosen by the consensus of the Companions.
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لفضله و سابقته وتقديم النبي صلى الله عليه وسلم له في الصلاة على جميع الصحابة رضي الله عنهم 
And because of his (Aboo Bakr’s) virtue and his precedence, and because the Prophet sall Allaahu ‘alaiyhi wa sallam put him forward over all the Companions radi Allaahu ‘anhum to lead the prayer

Q1. Was Aboo Bakr chosen to lead the prayer because the other Companions were not present at that time?

No, for amongst the Companions present at that time were ‘Umar, ‘Uthmaan and ‘Alee together with the other most excellent ones from the Companions.

He sall Allaahu ‘alaiyhi wa sallam clearly stated that Aboo Bakr was to be put forward. 

And when the Companions questioned him about this, he sall Allaahu ‘alaiyhi wa sallam persisted in saying that Aboo Bakr be put forward to lead the prayer.
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وإجماع الصحابة على تقديمه ومبايعته
And because of the consensus of the Companions radi Allaahu ‘anhum upon putting him forward and upon giving him the pledge of allegiance

Q1. Which Companions did not agree to giving the pledge of allegiance to Aboo Bakr?

None of the Companions disagreed with this; there was consensus on the Day of Saqeefah after the death of the Prophet sall Allaahu ‘alaiyhi wa sallam upon giving Aboo Bakr the pledge of allegiance and making him the khaleefah.
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ولم يكن الله ليجمعهم على ضلالة
And Allaah would not cause them to gather together upon misguidance
 

Q1. Did the Companions agree straight away to give the pledge of allegiance to Aboo Bakr?

No, for some disagreement occurred initially. The matter was then discussed and the disagreement ended. There was then consensus upon giving the pledge of allegiance to Aboo Bakr radi Allaahu ‘anhu.
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ثم من بعده عمر رضي الله عنه
Then after him, ‘Umar radi Allaahu ‘anhu 

Q1. Who chose ‘Umar to be the khaleefah after Aboo Bakr?

It was Aboo Bakr himself, who gave written instructions at the point of death that ‘Umar should be made khaleefah after him.

For if a ruler gives written instructions that a particular person should be made ruler after him, then that becomes binding.

Q2. What virtues did ‘Umar possess which made him suitable for this job?

It was due to ‘Umar’s excellence, which was well known as well as his precedence in accepting Islaam and his strength and his bravery. And it was because ‘Umar did not fear the rebuke of anyone, doing so for the sake of Allaah. 

In addition, ‘Umar was put forward by the Companions, acting upon the instructions of Aboo Bakr radi Allaahu ‘anhu.
258
لفضله وعهد أبي بكر إليه
ثم عثمان رضي الله عنه لتقديم أهل الشورى له
because of his (‘Umar) virtue and because Aboo Bakr wrote, entrusting him with that. 

Then ‘Uthmaan radi Allaahu ‘anhu , because the shooraa (consultative body) put him forward.
Q1. How was ‘Uthmaan chosen to be the third khaleefah?

He was chosen by the consensus of the shooraa (the consultative body), those who were entrusted with the task by ‘Umar ibn al Khattaab when he was at the point of death.

Q2. Which people does the Shaykh mention to have made this decision?

The people of the shooraa were six in number:

‘Uthmaan

‘Alee

‘Abdur Rahmaan ibn ‘Awf

Talhah

Az Zubayr

Sa’d ibn Abee Waqqaas
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ثم علي رضي الله عنه لفضله وإجماع أهل عصره عليه
Then ‘Alee radi Allaahu ‘’anhu because of his virtue and the consensus of the people of his time upon (choosing) him
Q1. How did ‘Uthmaan die?

He was killed as a martyr, and a person oppressed.
Q2. How and why was ‘Alee chosen to be the next khaleefah?

The Muslims united in giving the pledge of allegiance to him because he was the most excellent one of the Companions after the three who preceded him. He was in truth worthy and fitting for the caliphate. 
Q3. What sort of calamities occurred during his caliphate?

There occurred in his time splitting and the people of desires and the enemies of Islaam infiltrating the ranks of the Muslims, so a great deal of war and splitting took place.
Q4. Does this mean that his caliphate was a “bad” one?

No, because all of these trials and tribulations were not something which he wanted.
Q5. How did ‘Alee radi Allaahu ‘anhu deal with the situation?

He tried to stop these trials and tribulations, striving hard and fighting against the Khawaarij, expending all his efforts in doing so. 

However the matter concluded in a manner that was not what was desired.
Q6. What was the intention of the Companions who fought against ‘Alee?

They were not challenging him with regard to the caliphate. 

Rather those who fought against him at the Battle of the Camel (in 36AH) and at Siffeen (in 37AH) along with Mu’aawiyyah did so not challenge ‘Alee’s right to be the caliph, but were instead demanding retaliation to be established upon the murderers of ‘Uthmaan.
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وهؤلاء الخلفاء الراشدون المهديون الذين قال
رسول الله صلى الله عليه وسلم 

فيهم‏:‏ ‏"‏عليكم بسنتي وسنة الخلفاء الراشدين المهديين
من بعدي عضوا عليها بالنواجذ 

And they are the Rightly Guided Orthodox Caliphs, those about whom the Messenger sall Allaahu ‘alaiyhi wa sallam said:

Adhere to my Sunnah and to the sunnah of the Rightly Guided Caliphs after me. Bite upon it with your molar teeth. 

Q1. Which Companions are being referred to in this hadeeth?

They are: Aboo Bakr, ‘Umar, ‘Uthmaan and ‘Alee.
Q2. What did the Prophet sall Allaahu ‘alaiyhi wa sallam  command with in this hadeeth?

He commanded us to act upon their sunnah along with his sunnah.
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وقال صلى الله عليه وسلم‏:‏ ‏‏الخلافة من بعدي ثلاثون سنة‏
فكان آخرها خلافة علي رضي الله عنه
And he sall Allaahu ‘alaiyhi wa sallam said:

The caliphate after me will be for thirty years 

So at its end was ‘Alee radi Allaahu ‘anhu.

Q1. What happened after these thirty years?

After these thirty years of caliphate, the affair became one of kingship. 
Q2. Which Companion was the best of the rulers after these thirty years?

The most excellent and most just of these kings was Mu’aawiyyah ibn Sufyaan radi Allaahu ta’aala ‘anhu.
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ونشهد للعشرة بالجنة كما شهد لهم النبي صلى الله عليه وسلم
أبو بكر في الجنة
 وعمر في الجنة
 وعثمان في الجنة
 وعلي في الجنة
وطلحة في الجنة
 والزبير في الجنة
 وسعد في الجنة
 وسعيد في الجنة 

وعبد الرحمن بن عوف في الجنة 
وأبو عبيدة بن الجراح في الجنة
And we bear witness for the ten who were given glad tidings of Paradise

just as the Prophet sall Allaahu ‘alaiyhi wa sallam bore witness for them saying:

Aboo Bakr will be in Paradise, 

and ‘Umar will be in Paradise,

and ‘Uthmaan will be in Paradise,

and ‘Alee will be in Paradise,

And Talhah will be in Paradise,

and az Zubayr will be in Paradise,

and Sa’d will be in Paradise,

and Sa’eed will be in Paradise,

and ‘Abdur Rahmaan ibn ‘Awf will be in Paradise,

and Aboo ‘Ubaydah ibn al Jarraah will be in Paradise. 

Q1. Who bore witness that these people would go to Paradise?

It was Allaah’s Messenger sall Allaahu ‘alaiyhi wa sallam, the one who does not speak from his own desires. And this shows the tremendous virtue of these Companions; indeed it is the greatest of their virtues.
Q2. Which tribe were they from?

They were all from Quraysh.
Q3. Were they from the Muhaajiroon or the Ansaar?

They were all from the Muhaajiroon radi Allaahu ‘anhum.
Q4. Were they the only Companions who were promised Paradise?

No, there were others. For example, the Prophet sall Allaahu ‘alaiyhi wa sallam bore witness for ‘Ukkaashah ibn Mihsan that he would be from the people of Paradise, when he said to him sall Allaahu ‘alaiyhi wa sallam,

 “Make supplication that He makes me one of them!
”

So he sall Allaahu ‘alaiyhi wa sallam replied:

You are from them.

And he sall Allaahu ‘alaiyhi wa sallam bore witness for Thaabit ibn Qays ibn Shammaas al Ansaaree radi Allaahu ‘anhu that he would be in Paradise, saying to him:

You are from the people of Paradise. 

And Thaabit ibn Qays was killed as a martyr in the wars of al Yamaamah in 12AH.

Q5. Were al Hasan and al Husayn promised Paradise?

Yes, when the Prophet sall Allaahu ‘alaiyhi wa sallam said:

Al Hasan and al Husayn are the two noble chiefs of the youths of the people of Paradise. 
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وكل من شهد له النبي صلى الله عليه وسلم بالجنة
شهدنا له بها
كقوله الحسن والحسين سيدا شباب أهل الجنة
وقوله لثابت بن قيس إنه من أهل الجنة
ولا نجزم لأحد من أهل القبلة بجنة ولا نار
And everyone for whom the Prophet sall Allaahu ‘alaiyhi wa sallam bore witness 

that he would be in Paradise, then we bear witness to that for him.

Such as his sall Allaahu ‘alaiyhi wa sallam saying:

Al Hasan and al Husayn are the two noble chiefs of the youths of the people of Paradise. 

And his saying to Thaabit ibn Qays that he was from the people of Paradise. 

And we do not declare anyone from the people of the qiblah to be certainly in Paradise nor in the Fire…
Q1. About which people are we allowed to say that they will be people of Paradise?

We only say with certainty that a specific person will be in Paradise if Allaah’s Messenger sall Allaahu ‘alaiyhi wa sallam bore witness for that for them. 
Q2. And about which people are we allowed to say that they will be people of the Fire?

Likewise, we only say with certainty that a specific person will be in the Fire if Allaah’s Messenger sall Allaahu ‘alaiyhi wa sallam bore witness for that for them.

However we have hope for the doers of good and we have fear for those who do evil. 

But as for stating with certainty that a specific person will definitely go to Paradise or the Fire, then this would require a proof from the Book of Allaah or the Sunnah of His Messenger sall Allaahu ‘alaiyhi wa sallam .
Q3. And about which people are we allowed to say that they have died as martyrs?

We can say this about a person - that he has died as a martyr- only if there is a proof from the Book or the Sunnah to show this. 

However this does not stop us having hope for martyrdom for those who died whilst fighting in Allaah’s cause and fighting for the Word of Allaah to be raised high.
Q4. Will Allaah send all the sinful Muslims to the Fire?

No, for although we have fear for those who are disobedient to Allaah that they will enter the Fire, it may be that Allaah grants them repentance from their sin and accepts it from them.
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إلا من جزم له الرسول صلى الله عليه وسلم 

…except for those whom Allaah’ Messenger sall Allaahu ‘alaiyhi wa sallam declared to be such.
Q1. Who knows whether the people will go to Paradise or the Fire?

This knowledge is from the ‘ilm ul ghayb (knowledge of the hidden and unseen). So none knows it except for Allaah, and that which He informed His Messenger sall Allaahu ‘alaiyhi wa sallam about from it.
Q2. Will all the people who do good deeds go to Paradise?

No, for there will be people who go to the Fire even though they manifest acts of obedience to Allaah. However we have hope for the does of good that they will go to Paradise and we have good thoughts about him.
Q3. What difference do a person’s final actions make to his or her destination in the Hereafter?

The Prophet sall Allaahu ‘alaiyhi wa sallam said:

One of you will perform the actions of the people of Paradise until there is not between him and it except for a cubit (distance of a forearm). And then what was written overtakes him and he performs the actions of the people of the Fire, and so he enters it.

And a man may perform the actions of the people of the Fire until there does not remain between him and it except a cubit. And then what was written overtakes him and he performs the actions of the people of the Paradise, and so he enters it. 

Actions are in accordance with their conclusions and we do not know the conclusions of each individual person.
Q4. Should we therefore harbour suspicion about a Muslim who dies if he appeared to be a person who did good deeds?

No, we have good thoughts about the Muslims who do good deeds, hoping for Paradise for them. And in contrast, we have misgivings about the evil doer, the sinner, fearing an evil destination for him.
265
لكنا نرجو للمحسن ونخاف على المسيء
ولا نكفر أحدا من أهل القبلة بذنب ولا نخرجه عن الإسلام بعمل
However we have hope for the doer of good deeds and we fear for the doer of evil deeds.

And we do not declare anyone from the people of the qiblah to be a kaafir on account of a sin and we do not eject him from the fold of Islaam due to a (bad) deed (he has committed).

Q1. What topic is going to be dealt with here and is this a minor issue?

It is the topic of takfeer (declaring someone to be a kaafir) and it is a matter which is dangerous and of great importance.

This issue of takfeer is of great importance particularly in this time when the Truth has become obscured by falsehood for many people because of their ignorance and because of the many false claimants to knowledge.

Q2. Why have some people, who claim to have knowledge of Islaam, gone astray in this issue?

These people who claim falsely to have knowledge have not taken their knowledge from the ahl ul ‘ilm and have begun to give speeches about this issue, despite their ignorance of it.
Q3. What examples of clear kufr are mentioned by the Shaykh?

He hafidhahullaah mentions:

a) committing shirk with Allaah

b) sihr (sorcery)

c) mocking the religion

d) belittling the Book and the Sunnah

So someone who falls into any of these has clearly fallen into kufr .

Q4. What ruling is passed on a person who falls into these?

The ruling is that he has committed riddah (apostasy) and departed from the religion of Islaam. So he is declared to be a kaafir because of that.
Q5. What examples of major sins are mentioned by the Shaykh?

He hafidhahullaah mentions:

a) drinking alcohol

b) taking ribaa (usury)

c) fornication

d) drinking intoxicants

e) stealing

So these are major sins and destructive sins.
Q6. What ruling is passed upon people who fall into these?

So these are major sins and destructive sins. However the ruling upon the person who commits these sins is not that of kufr.

Rather we say that he is a believer in accordance with his eemaan and a sinner in accordance with his major sin.

Or it can be said: he is a believer deficient in his eemaan.

Q7. Who opposes the ahl us sunnah wal jamaa’ah in this issue?

The Khawaarij and the Mu’tazilah oppose the ahl us sunnah wal jamaa’ah in this issue.
Q8. What does each of these two groups say in this matter?

These deviant groups declare the Muslims who fall into major sins which are less than shirk to be kuffaar. 

So the Khawaarij pass the judgement of kufr upon the Muslim who falls into major sins - for example, upon the one who drinks wine, upon the fornicator and upon the person who takes usury.

And the Mu’tazilah say that the major sinner exits from the fold of Islaam but does not enter into kufr.  Rather this person is, in this world, in a manzilah bayna al manzilatayn (station between two stations), being neither a believer nor a disbeliever. And if this person dies upon that then he is a kaafir and will remain forever in the Fire. 

And both of these groups are misguided in their opinion. For the correct position is that the believer remains a believer even if he commits a major sin; this major sin will reduce his eemaan and causes him to be a sinner. But it is not to be said that this person is a kaafir. This is the position of the ahl us sunnah wal jamaa’ah. 

Q9. How have the Murjiah gone astray in the issue of the effect of sins on eemaan ?

This group is opposite to the Khawaarij and the Mu’tazilah. This group, the Murjiah, say:

Eemaan is just in the heart and is belief in the heart - and actions do not enter into it.
So they believe that no matter what actions a Muslim does, he cannot be judged to be a kaafir as long as he is a believer in his heart. Even if he commits shirk with Allaah, he is not judged to be a kaafir as long as he has eemaan in his heart.
Q10. Can eemaan increase and decrease?

Yes, eemaan can increase and decrease.

But the Murjiah do not accept this, and instead believe that eemaan is a single entity. The logical consequence of this false position would be that the eemaan of Aboo Bakr radi Allaahu ‘anhu is just the same as the eemaan of the most sinful of the people.
Q11. How are the ahl us sunnah wal jamaa’ah balanced in this matter?

They are balanced between these two extremes: that of the Murjiah on one hand, and the Khawaarij and Mu’tazilah on the other.

For the ahl us sunnah wal jamaa’ah say: major sins do harm when there is eemaan in the person and they decrease the person’s eemaan and the judgement is passed that the one who commits them is a sinner, deficient in his eemaan – this opposes the false belief of the Murjiah.

However such a person does not exit from the fold of Islaam because of the major sins that he commits – and this opposes the false belief of the Khawaarij and the Mu’tazilah.
Q12. What ahaadeeth are quoted by the Shaykh to prove this?

He mentions that Allaah, the Majestic and Most High, will say:

Take out from the Fire on the Day of Resurrection whoever has in his heart the slightest, slightest, slightest mustard seed of eemaan.

And he mentions the hadeeth of the Prophet sall Allaahu ‘alaiyhi wa sallam;

There is no servant who says: none has the right to be worshipped except Allaah and then dies upon that except that he will enter Paradise.

So Aboo Dharr said: Even if he fornicated and stole?

So he sall Allaahu ‘alaiyhi wa sallam said: 

Even if he fornicated and stole.

The Aboo Dharr repeated to him:
O Messenger of Allaah, even if he fornicated and stole?
So he sall Allaahu ‘alaiyhi wa sallam said: 

Even if he fornicated and stole.

The Aboo Dharr repeated to him:
O Messenger of Allaah, even if he fornicated and stole?
So he sall Allaahu ‘alaiyhi wa sallam said: 

Even if he fornicated and stole, may Aboo Dharr’s nose be put in the dust. 
Aboo Dharr would narrate this hadeeth in later life and repeat the phrase:

…may Aboo Dharr’s nose be put in the dust. 
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وجوب الحج والجهاد مع كل إمام برا كان أو فاجرا
ونرى الحج والجهاد ماضيين

مع كل إمام
(The obligation of the hajj and jihaad along with every ruler, be he righteous or sinful)

And we hold that the hajj and jihaad continue along with every ruler

Q1. In what circumstances do the ahl us sunnah wal jamaa’ah obey the Muslim ruler?

They obey him and do not rebel against him in everything that is not disobedience to Allaah, the Perfect and Most High. 

Q2. What benefits are brought about by their approach to the Muslim ruler?

This approach results in ijtimaa ul kalimah (concord) and unity of the Muslims and their strength being retained.
 In contrast, disputing causes harm to the Muslims and their being overcome by the enemy as well as other adversities.
Q3. Do the ahl us sunnah wal jamaa’ah pray behind a sinful Muslim ruler? With what important condition?

Yes, they pray behind him, even if he is a faasiq (sinner)
 as long as their sins do not reach the level of kufr. 

So if the rulers’ sins do not reach this level, then their authority remains and obedience to them is obligatory. 

And no one refuses to pray behind them in this case except for a mubtadi’ (innovator) because the Prophet sall Allaahu ‘alaiyhi wa sallam commanded with concordance and unity beneath the leadership of the person in charge of the affair.

This is true even if the ruler is a sinner or if he is a tyrant, seizing wealth and shedding blood, for these sins do not make it permissible to oppose him and to rebel against him.

Q4. Did the Companions pray behind the sinful Muslim ruler?

Yes, they did, as long as the sins of the Muslim rulers did not reach the level of kufr and shirk.

Q5. Which sinful Muslim rulers are mentioned by name here?

Examples of sinful rulers behind whom the prayer was prayed include:

Al Waleed ibn ‘Uqbah, al Hajjaaj, al Mukhtaar ibn ‘Ubayd, ibn Ziyaad. It is not mentioned from any of the Companions nor from the Imaams that they abandoned praying behind them.

And the same is true for the hajj  (pilgrimage) which the salaf performed under the leadership of these sinful Muslim rulers, acting upon the instructions left by the Prophet sall Allaahu ‘alaiyhi wa sallam.
Q6. Which ahaadeeth are mentioned by the Shaykh to prove his point?

The Prophet sall Allaahu ‘alaiyhi wa sallam said:

Whoever lives long amongst you, then he will see a great deal of differing; however adhere to my Sunnah.

He also said:

I enjoin upon you hearing and obeying even if a slave becomes your ruler. 

And in one narration:

Even if an Abyssinian slave whose head is like a raisin becomes your leader. 

I enjoin upon you to hear and obey even if a slave becomes your leader for whoever amongst you lives long will see a great deal of differing. 

So adhere to my Sunnah and to the sunnah of the rightly guided orthodox caliphs after me; cling onto it and bite onto it with your molar teeth. And beware of newly introduced affairs. 


Q7. How have people fallen into innovation in this matter?

Some Muslims have fallen into khurooj (making rebellion) against the leaders of the Muslims, and abandoning praying behind them and violations similar to this.
Q8. Are the Muslim rulers allowed in the Sharee’ah to command their Muslim subjects to make jihaad ?

Yes, they are allowed to do this and if they do so, then they must be obeyed in this.

The Prophet sall Allaahu ‘alaiyhi wa sallam said:

If you are called to go forth to fight then go forth. 

Q9. Did the Companions refuse to make hajj behind the sinful Muslim ruler?

No, they would perform hajj along the rulers whose acts of disobedience did not reach the level of kufr. 
Q10. What feeble excuse is made by those who have innovated in this issue?

These people, who in fact wish to break up Islaam and the Muslims, claim that they are rebelling against the sinful Muslims and not obeying them out of gheerah (sense of honour for and jealousy for Islaam). 

But their acts are not those of gheerah; rather they are nothing but acts of bid’ah (innovation in the religion).
Q11. Are the Muslim rulers to be advised when they fall into error?

Yes, they are to be advised in this case in a manner which is befitting which will cause the rulers to have love for good and which will cause them to beware of evil.

So it is not the case that the scholars remain silent about the mistakes of the scholars. Rather they advise the rulers, but in the correct way.
Q12. How did the Salaf do this?

They would advise the sinful Muslim rulers without making open and public criticism of them and without speaking about the rulers in gatherings, or other than these. For such methods of criticism will not bring about good; rather it will only increase the evil.

So if sincere advice is given to rulers confidentially and they accept , then alhamdulillaah (all praise is for Allaah). And if the rulers do not accept the advice, then the person has fulfilled his duty and the responsibility is upon the shoulders of the ruler himself.
Q13. What are some of the consequences that may ensue if the Muslim ruler is rebelled against?

Rebellion may lead to shedding of blood, the splitting of the unity of the Muslims and evils which are greater than the private evils particular to those in authority. 
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برا كان أو فاجرا
be he righteous or sinful

Q1. What is the meaning of birr here?

Literally “righteousness” and it refers to acts of obedience to Allaah, being upright upon obedience to Allaah.
Q2. What is the meaning of fujoor here?

It means “sinfulness”, but not the sinfulness of kufr. For if the ruler commits kufr, then there is no disobedience to him.
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وصلاة الجمعة خلفهم جائزة
And the Friday congregational prayer is correct behind them

Q1. Which one of the scholars of the salaf refused to pray behind the sinful or oppressive Muslim ruler?

None of them, and the same is true for the ‘eid prayer. It is not reported from any of the salaf that they refused to pray behind the sinful Muslim ruler on the basis of his being a sinner or oppressor.
Q2. What benefit is brought about by all the Muslim subjects praying behind their Muslim ruler?

It brings about unity of the Muslims.
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قال أنس قال النبي صلى الله عليه وسلم‏
‏"‏ثلاث من أصل الإيمان
الكف عمن قال لا إله إلا الله
ولا نكفره بذنب
ولا نخرجه من الإسلام بعمل
والجهاد ماض منذ بعثني الله عز وجل حتى يقاتل آخر أمتي الدجال
لا يبطله جور جائر ولا عدل عادل
والإيمان بالأقدار‏"‏‏
رواه أبوداود
Anas said:

The Prophet sall Allaahu ‘alaiyhi wa sallam said:

Three things are from the foundation of eemaan:

Refraining from whoever says laa ilaaha ill Allaah and we do not declare him to be a kaafir because of a sin and we do not eject him from Islaam because of an action.

And jihaad continues from the time that Allaah, the Mighty and Majestic sent me until the last of my nation will fight against the dajjaal.

It will not be invalidated by the tyranny of the tyrant nor by the justice of the just one.

And eemaan in everything that has been decreed.

Reported by Aboo Daawud.

Q1. When is a person who says laa ilaaha ill Allaah judged to be an apostate?

They are judged to have apostatised when they commit one of the acts of apostasy. But if there does not appear from them anything to oppose the statement laa ilaaha ill Allaah which they have uttered, then they are a Muslim.
Q2. How much is it upon us to investigate as to what is really in the heart of someone who appears to us to be a Muslim?

We do not try to seek out what is in their heart for the affairs of what is in the hearts is something for Allaah.

The Prophet sall Allaahu ‘alaiyhi wa sallam said: 

I have been commanded to fight the people until they say:

Laa ilaaha ill Allaah (none has the right to be worshipped except Allaah).

So if they say it, then they have rendered their blood and their wealth inviolable from me except with its right. And their reckoning will be with Allaah, the Mighty and Majestic.

Q3. Can a Muslim be deemed to have left the religion based upon a sin that he committed?

Yes, for even if that sin is lesser than shirk (which would take him out of Islaam) if he declares that sin to be something lawful, then he is a kaafir.
Q4. Is the person who consumes ribaa (usury) deemed to be a kaafir by his doing this?

Even though taking usury is a major sin, then the Muslim who does so does not leave Islaam providing that the does not declare taking usury to be something halaal (permissible). He is however a faasiq. 

And the same is true for the person who steals, or commits fornication or drinks alcohol. On account of doing the sinful action, he does not leave Islaam - if he acknowledges that he is committing a sin.
Q5. Why do we pass the ruling of kufr upon the person who makes permissible that which Allaah has made forbidden (or vice versa)?

We do this because such a person is denying the truthfulness of Allaah and His Messenger sall Allaahu ‘alaiyhi wa sallam.

Q6. What proof does the Shaykh hafidhahullaah quote to show the importance of the Muslim believing in qadr ?

He quotes the hadeeth of Jibreel, when the Prophet sall Allaahu ‘alaiyhi wa sallam said:

And that you truly believe in qadr (predecree), the good of it and the evil of it. 
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ومن السنة تولي أصحاب رسول الله صلى الله عليه وسلم ومحبتهم
Q1. What topic is going to be addressed here?

Q2. Why should we love the Companions?

Q3. What should our approach to the Companions be?

Q4. Did the Companions fall into errors?

Q5. What Qur’aanic proof(s) does the Shaykh quote to show in praise of the Muhaajiroon?

Q6. What Qur’aanic proof(s) does the Shaykh quote to show in praise of the Ansaar?

Q7. What hadeeth does the Shaykh quote to show the great virtue of the Companions over the Muslims that came after them?

Q8. Did disputes occur between the Companions?

Q9. Who was responsible for stirring up the fitnah in the time of ‘Alee radi Allaahu ‘anhu ?

Q10. What excuse do we find for the Companions who fell into dispute?

Q11. Do the Companions’ good deeds outweigh their mistakes or vice versa?

Q12. Are we therefore allowed to delve into the issue of the wars between the Companions?

Q13. What benefit does the Shaykh hafidhahullaah take from the aayah quoted from Soorah al Hashr (59:10)?

� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Safaareeniyyah about Aboo Bakr radi Allaahu ‘anhu :





And it is said that the first time that he was given the name (as Siddeeq) was when the Prophet sall Allaahu ‘alaiyhi wa sallam reported (what happened) during the Israa (Night Journey) and the Mi’raaj (Ascension to the heavens), so the Quraysh sought to use this as an opportunity (to attack the Prophet sall Allaahu ‘alaiyhi wa sallam). 


They went to Aboo Bakr and they said: Indeed your companion is speaking with speech of the lunatics – he claims that he went to Bayt al Maqdis and came back from it and we cannot reach there except in (a journey lasting) a month, and we cannot return back except in (a journey lasting) a month.


So he (Aboo Bakr) said:


If what you say (about his claim) is true, then he is a person who is telling the truth.


Look at this caution (in Aboo Bakr’s statement) – he did not (merely) say: Then he is a person who is telling the truth


Because it is possible that they were lying upon the Messenger. 


(So what Aboo Bakr meant was):If what you have narrated to me is true, then he is telling the truth.


So he was known from that day as as Siddeeq (the truthful one who attests to the truth).


(al ‘Aqeedah al Safaareeniyyah p464)


� Soorah al Hadeed (57) aayah 10


� Soorah al Hashr (59) aayah 8


� Referring to the arrival of the Muhaajiroon (Tafseer at Tabaree)


� Soorah al Hashr (59) aayah 9


� And at Tabaree rahimahullaah mentions with regards to this aayah:


What is meant by this is that: the Ansaar loved the Muhaajiroon.


� Soorah at Tawbah (9) aayah 100


� Soorah at Tawbah (9) aayah 117


� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of Lum’at ul I’tiqaad:





So Aboo Bakr – he was as siddeeq (the truthful one, the one who attested to the truth), ‘Abdullaah ibn ‘Uthmaan ibn ‘Aamir from the tribe of Banoo Taym ibn Murrah ibn Ka’b.. He was the first of the men to believe in the Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam and he was his (sall Allaahu ‘alaiyhi wa sallam) companion in the migration, and his deputy in the prayer and the Hajj (pilgrimage). He was his successor in his nation. 


Five of the (ten) promised (Paradise) accepted Islaam at his (Aboo Bakr’s) hand: ‘Uthmaan, az Zubayr, Talhah, ‘Abdur Rahmaan ibn ‘Awf and Sa'd ibn Abee Waqqaas.


He died in Jumaadah al Aakhirah in the year 13AH at the age of 63 years.


And these five (aforementioned Companions) together with Aboo Bakr and ‘Alee ibn Abee Taalib and Zaid ibn Haarithah constitute the eight who were the first of the people to accept Islaam. This was stated by ibn Is-haaq i.e. (the first) from the men after the (start) of the Messengership.





And ‘Umar  - he was Aboo Hafs al Faarooq ‘Umar ibn al Khattaab, from Banoo ‘Adiyy ibn Ka’b ibn Lu-ayy. He accepted Islaam in the 6th year after the Prophethood (commenced), after approximately forty men and eleven women (had accepted Islaam). So the Muslims rejoiced in that and Islaam became manifest in Makkah after that. Aboo Bakr chose him to be the caliph of the (Muslim) nation and he shouldered the burden of the caliphate in the best manner until he was killed as a martyr in Dhul Hijjah in the year 23AH at the age of 63 years.





And ‘Uthmaan – he was Aboo ‘Abdillaah, dhul noorayn (possessor of the two lights) ‘Uthmaan ibn ‘Affaan from Banoo Umayyah ibn ‘Abd Shams ibn ‘Abd Manaaf. He accepted Islaam before the Prophet sall Allaahu ‘alaiyhi wa sallam enter Daar ul Arqam . He was rich and generous and took over the caliphate after ‘Umar ibn al Khattaab by the consensus of the Shooraa up until he was killed as a martyr in Dhul Hijjah in the year 35 AH at the age of 90 years according to one of the sayings.





And ‘Alee – he was Abul Hasan ‘Alee ibn Abee Taalib. And Aboo Taalib’s name was ‘Abd Manaaf ibn ‘Abdil Muttalib. He (‘Alee) was the first of the youngsters to accept Islaam and the Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam gave him the banner on the Day of Khaybar so Allaah gave victory at his hands. He was given the caliphate after the killing of ‘Uthmaan radi Allaahu ‘anhumaa. He was the legislated caliph until he was killed as a martyr in Ramadaan of the year 40 at the age of 63 years. 





(Ta’leeq mukhtasar ‘alaa kitaab lum’at il i’tiqaad p72)





� The proof is the hadeeth of Sa’eed ibn Zayd himself (found in Tirmidhee (3757) and declared saheeh by Shaykh Al-Albaanee rahimahumullaah) who mentioned the nine of the ten promised Paradise by the Prophet sall Allaahu ‘alaiyhi wa sallam but only when the people implored him by Allaah to disclose the name of the final person did he mention himself as being the final one of the ten. 





� Soorah al Hadeed (57) aayah 10


� Soorah at Tawbah (9) aayah 100


� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Safaareeniyyah about Aboo Bakr radi Allaahu ‘anhu :





There is not the like of Aboo Bakr in this ummah (Muslim nation), to the extent that the Messenger sall Allaahu ‘alaiyhi wa sallam one day was encouraging (the people) to (give) charity, so the people went away in order to give charity.


So ‘Umar radi Allaahu ‘anhu said: Now I will (try to) outstrip Aboo Bakr!


Look at how they would try to outdo one another (in performing good deeds).


So he (‘Umar) brought half his wealth – Allaahu akbar – he brought half his wealth….


So he brought half his wealth and the Messenger  ‘alaiyhissalaatu was salaam asked him, “What did you leave for your family?”


So he (‘Umar) said: Half my wealth.


So Aboo Bakr brought all his wealth, so the Messenger ‘alaiyhissalaatu was salaam asked him, “What did you leave for your family?”


He said: I have left for them Allaah and His Messenger.


Allaahu akbar – his entire wealth, with nothing remaining.


So ‘Umar said: Now I will never be able to outdo Aboo Bakr.





So he realized that he was incapable of outdoing him (Aboo Bakr) – and ‘Umar was the second (most excellent) man (from the Companions) in this nation. Therefore no one from this nation can outdo Aboo Bakr since the second man was incapable of trying to outdo him or getting ahead of him, so even more so for everyone other than him (‘Umar).





(al ‘Aqeedah al Safaareeniyyah pp463 to 464)





� Soorah at Tawbah (9) aayah 40


� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Safaareeniyyah about ‘Umar radi Allaahu ‘anhu :





It has already preceded with us (an explanation of) the excellence of this nation,


then a explanation that the best of this nation were the (first) three generations,


then an explanation that the best of these generations were the Companions.


then an explanation that the best of the Companions were the Muhaajiroon,


then an explanation that the best of the Muhaajiroon were the four (rightly guided) caliphs,


then an explanation that the best of the caliphs was Aboo Bakr radi Allaahu ‘anhu,


then we mentioned something from his virtues and excellent qualities radi Allaahu ‘anhu,


and whoever wishes further detail in that, then let him read the books of history such as al Bidaayah wan Nihaayah of ibn Katheer and other than this from that which has been written specifically about Aboo Bakr radi Allaahu ‘anhu…





So after Aboo Bakr was al Faarooq, and (the word) al Faarooq is in the form of faa’ool and it is in a form (which shows possessing something) in great amounts, taken from al farq (distinguishing).





And he (‘Umar) was called this (al Faarooq) because Allaah, the Most High, distinguished the Truth from falsehood through him. 


So Allaah, the Perfect and Most High, gave might to Islaam with ‘Umar ibn al Khattaab radi Allaahu ‘anhu and Allaah, the Most High, distinguished the Truth from falsehood through him in his caliphate and before his caliphate. And Allaah placed the Truth upon his tongue and the Prophet ‘alaiyhissalaatu was salaam said about him:


If there were amongst you muhaddathoon  - meaning those who were inspired with revelation – then it would be Umar.


And he radi Allaahu ‘anhu would be in concordance with that which was correct such that  revelation would come sometimes which would be in agreement with his statement and his suggestion. So he radi Allaahu ‘anhu was faarooq, Allaah distinguished the Truth from falsehood through him.





And he radi Allaahu ‘anhu was after Aboo Bakr radi Allaahu ‘anhu in excellence, and after Aboo Bakr in caliphate, and the ahl us sunnah wal jamaa’ah have consensus upon these two men, Aboo Bakr and Umar, that they were the most excellent of this nation and that Aboo Bakr was more excellent than ‘Umar.


 (al ‘Aqeedah al Safaareeniyyah pp 464 to 465)





� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Safaareeniyyah about ‘Umar radi Allaahu ‘anhu :





And the end of his affair was that he asked Allaah, the Perfect and Most High, that He bestow upon him martyrdom in His Path, and that his death be in the city of His Messenger.


So the people were astonished (for) al Madeenah was the city of Islaam, and there was no fighting in it. 


Then how could (these) be brought together -  that he be a martyr in the Path of Allaah (yet) dying in the city of the Messenger of Allaah? So Allaah responded to his invocation and he was killed as a martyr in the city of the Messenger ‘alaiyhissalaatu was salaam.


(al ‘Aqeedah al Safaareeniyyah p 467)


� Reported by ibn ‘Asaakir in “Taareekh Dimashq” (39/43 - 45) through chains of narration, some of which are connected and some of which are disconnected. However the authenticity of this narration is not clear.


� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Safaareeniyyah about the statement of Imaam as Safaareenee:


And after him (‘Umar) was ‘Uthmaan, so leave off dispute.


Meaning: argumentation. So this is a matter which is settled and decided, that ‘Uthmaan was the third in the caliphate and in (terms of) excellence. 


And he (the author) only said, “leave off dispute” due to the abundance of argumentation with regards to him (‘Uthmaan) and with regards to ‘Alee ibn Abee Taalib – which of them was the more excellent? Until some of the scholars of the Sunnah said:


‘Alee ibn Abee Taalib was more excellent than ‘Uthmaan.


So they put him (‘Alee) on the third level in excellence and ‘Uthmaan on the fourth level


And from them were some who said:


Aboo Bakr, then ‘Umar, then ‘Uthmaan


Then (they) remained silent.


And from them were some who went along with that which the author was upon, and it was that the more excellent was ‘Uthmaan then ‘Alee.


Shaykh ul Islaam (ibn Taymiyyah) said:


And this is what the ahl us sunnah wal jamaa’ah are firmly established upon – that their (i.e. the four rightly guided caliphs’) order in (the issue of) caliphate is the same as their order in excellence.


 (al ‘Aqeedah al Safaareeniyyah p 468)





� Soorah al Hijr (15) aayah 9


� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of Lum’at ul I’tiqaad:





So the caliphate of Aboo Bakr radi Allaahu ‘anhu was for two years and three months and nine nights from 13th Rabee’ ul Awwal 11AH until 22nd Jumaada al Aakhirah in 13AH.





And the caliphate of ‘Umar radi Allaahu ‘anhu was for ten years and six months and three days from 23rd Jumaada al Aakhirah 13 AH until 26th of Dhul Hijjah in the year 23AH.





And the caliphate of ‘Uthmaan radi Allaahu ‘anhu was for twelve years minus twelve days from 1st Muharram in 24 AH until 18th Dhul Hijjah in the year 35AH.





And the caliphate of ‘Alee radi Allaahu ‘anhu was for four years and nine months from 19th Dhul Hijjah in the year 35AH until 19th Ramadaan in the year 40AH.





So the caliphate of these four caliphs in total comprised twenty nine years and six months and four days.





Then al Hasan ibn ‘Alee radi Allaahu ‘anhumaa was given the pledge of allegiance on the day his father ‘Alee radi Allaahu anhu died. And in Rabee’ ul Awwal in the year 41AH he handed over the affair to Mu’aawiyyah and in this way the sign of the Prophet sall Allaahu ‘alaiyhi wa sallam was made manifest as per his statement:


The caliphate after me will be for thirty years


And his statement about al Hasan


This son of mine is a sayyid (noble leader) and it may be that through him Allaah brings about rectification between two tremendous groups from the Muslims.


Reported by al Bukhaaree (2704).


(Ta’leeq mukhtasar ‘alaa kitaab lum’at il i’tiqaad p74)





� Reported by al Bukhaaree (3698) and Aboo Daawud and at Tirmidhee.


� Reported by at Tabaraanee in al Mu’jam al Awsat (vol 7, p239, hadeeth no 7382) and by Ahmad in his book “The Virtues of the Companions) with a hasan chain of narration.


� A da’eef (weak) hadeeth due to its chain of narration containing al Jurayj who was mudallis and he reports it with ’an’ana (i.e. he sometimes reports narrations from people from whom he did not hear directly).


� Reported by al Bukhaaree (713) and Muslim from the hadeeth of ‘Aaishah radi Allaahu ‘anhaa.


� As shown by the hadeeth “Allaah has saved my nation from coming together upon misguidance”, declared hasan by al Albaanee rahimahullaah in as Saheehah (1331).


� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of Lum’at ul I’tiqaad:





So the one of them who was most deserving of the khilaafah (caliphate) after the Prophet sall Allaahu ‘alaiyhi wa sallam was Aboo Bakr radi Allaahu ‘anhu because he was the most excellent one of them and his precedence amongst them in (accepting) Islaam and because the Prophet sall Allaahu ‘alaiyhi wa sallam put him forward to lead the prayer and because the Companions radi Allaahu ‘anhum had consensus upon giving him precedence and giving him the pledge of allegiance and Allaah would not cause them to unite upon misguidance.





Then ‘Umar radi Allaahu ‘anhu because he was the most excellent one of the Companions after Aboo Bakr and because Aboo Bakr gave (written instructions) entrusting him with the khilaafah.





Then ‘Uthmaan radi Allaahu ‘anhu because of his excellence and because the people of the shooraa (consultative body) put him forward – and these (people of the shooraa) are mentioned in this line of poetry:





‘Alee and ‘Uthmaan and Sa'd and Talhah


Zubayr and dhu ‘Awf were the men of the consultative body





Then ‘Alee radi Allaahu ‘anhu because of his excellence, and (due to) the consensus of the people of his time upon (choosing) him.


(Ta’leeq mukhtasar ‘alaa kitaab lum’at il i’tiqaad p73)





� With regards to the remaining individuals from the ten Companions promised Paradise:


Aboo Bakr had already passed away


Aboo ‘Ubaydah had also passed away


‘Umar was the current khaleefah, close to death at that time


Sa’eed ibn Zayd – but he was left out of the shooraa by ‘Umar because (as adh Dhahabee and ibn Katheer mention) Sa’eed was the brother in law of ‘Umar as well as his paternal cousin. So he was left out deliberately by ‘Umar so that there be no nepotism in the decision as to who the next khaleefah should be.





� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah :





And the mujtahid if he reaches the correct decision receives two rewards; and if he arrives at an incorrect decision, then he has one reward, as per the statement of the Prophet sall Allaahu ‘alaiyhi wa aalihi wa sallam:


If the judge passes a judgement and he makes ijtihaad (strives to reach the correct decision) then reaches the correct decision, then for him are two rewards. And if he makes ijtihaad, then reaches the incorrect decision, then he receives one reward.


(Reported by al Bukhaaree in the Book of al i’tisaam and Muslim)





So whatever occurred between Mu’aawiyyah and ‘Alee radi Allaahu ‘anhumaa emanated from ijtihaad and ta’weel (difference in interpretation).


However, there is no doubt that ‘Alee was closer than Mu’aawiyyah to that which is correct in it. Rather we are almost able to say with certainty that he was correct, except that Mu’aawiyyah was a mujtahid .


(Sharh al ‘Aqeedah al Waasitiyyah p618 to 619)





Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah also adds in his explanation of al ‘Aqeedah al Waasitiyyah when discussing the attitude of the ahl us sunnah wal jamaa’ah towards the disputes that took place between the Companions:





..And there occurred disputes after the murder of ‘Umar ibn al Khattaab radi Allaahu ‘anhu and the affair became more severe after the killing of ‘Uthmaan. So there occurred between them that which occurred between them from that which led to killing.





So these issues are well known, and without doubt, they occurred due to ta’weel (interpretation) and ijtihaad (striving to arrive at the true ruling). Each one of them thought that he was upon the Truth. And it is not possible for us to say: ‘Aaishah and az Zubayr ibn al ‘Awwaam fought against ‘Alee – may Allaah be pleased with them all – whilst truly believing that they were upon falsehood and that ‘Alee was upon the Truth.





And (yet) their firm belief that they were upon the Truth does not necessitate that they had (actually) arrived at the Truth. 





However if they were upon error - and we know that they would not come to this matter except from a basis of ijtihaad  - then it is indeed established from the Prophet sall Allaahu ‘alaiyhi wa sallam that he said:





If the judge passes a judgement and he makes ijtihaad (strives to reach the correct decision) then reaches the correct decision, then for him are two rewards. And if he makes ijtihaad, then reaches the incorrect decision, then he receives one reward.


(Reported by al Bukhaaree in the Book of al i’tisaam and Muslim)





We therefore say: they reached the incorrect decision and were (also) people who made ijtihaad, so they have a single reward….





So it is obligatory upon us with regards to these matters that we remain silent about whatever occurred between the Companions and that we do not delve into the reports nor the history (books) that deal with these matters – except for a research that (is done) for necessity. 


(Sharh al ‘Aqeedah al Waasitiyyah p617 to 618)





� Reported by Aboo Daawud (4607), Ahmad and at Tirmidhee from the hadeeth of al ‘Irbaad ibn Saariyah radi Allaahu ‘anhu. 


� Reported by Ahmad in his Musnad, Aboo Daawud and at Tirmidhee from the hadeeth of Safeenah radi Allaahu ‘anhu and it was declared to be saheeh (authentic) by al Albaanee rahimahumullaah  - with the addition of “then Allaah will give kingship to whomsoever He wishes” in the versions reported by Aboo Daawud and at Tirmidhee.


� Reported by Ahmad in his Musnad, ibn Maajah and at Tirmidhee from the hadeeth of ‘Abdur Rahmaan ibn ‘Awf. Its chain of narration is strong, to the condition of Muslim. Al Albaanee declared it to be saheeh.


� Meaning that ‘Ukkaashah be one of the seventy thousand who will enter Paradise with neither reckoning nor punishment.


� Reported by Ahmad in his Musnad from the hadeeth of ‘Imraan ibn Husayn and it is a hadeeth which is saheeh (authentic). A similar narration is reported by al Bukhaaree (5705, 5752 and 6541) and Muslim from the hadeeth of ibn ‘Abbaas radi Allaahu anhumaa.


� Reported by al Bukhaaree (3613), Muslim and Ahmad in his Musnad from the hadeeth of Anas ibn Maalik radi Allaahu ‘anhu.


� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah:





Thaabit ibn Qays radi Allaahu ‘anhu was one of the public speakers of the Prophet sall Allaahu ‘alaiyhi wa sallam; he had a loud voice. So when His Statement, He the Most High, was revealed - 





O you who believe, do not raise your voices above the voice of the Prophet and do not speak aloud to him as you speak aloud to one another, lest your deeds be rendered null and void while you do not realise it!


Soorah al Hujaraat (49) aayah 2





- he (Thaabit) feared that his good deeds be nullified without his realising it. So he hid himself in his house. So the Prophet sall Allaahu ‘alaiyhi wa sallam was missing him, and sent a man to him to ask him about his hiding himself (in his house). He (Thaabit) said:


Indeed Allaah sent down his statement:


O you who believe, do not raise your voices above the voice of the Prophet and do not speak aloud to him as you speak aloud to one another, lest your deeds be rendered null and void while you do not realise it!


And I am one who raised my voice above the voice of the Prophet sall Allaahu ‘alaiyhi wa sallam (so) my deeds have been rendered null and void, I am from the people of the Hellfire!





So the man came (back) to the Prophet sall Allaahu ‘alaiyhi wa sallam and he informed him of what Thaabit had said.


So the Prophet sall Allaahu ‘alaiyhi wa sallam said:


Go to him and say to him, “Indeed you are not from the people of the Hellfire and rather you are from the people of Paradise.


(Reported by al Bukhaaree in the Book of Virtues and Muslim)


So the Prophet sall Allaahu ‘alaiyhi wa sallam gave him glad tidings of Paradise.


(Sharh al ‘Aqeedah al Waasitiyyah p602 -603)





� Reported by Ahmad in his Musnad from the hadeeth of Abu Sa’eed al Khudree and it is a hadeeth whose chain of narration is saheeh.


� Ibid.


� Reported by al Bukhaaree (3208), Muslim and Ahmad from the hadeeth of as saadiq al masdooq  of ‘Abdullaah ibn Mas’ood radi Allaahu ‘anhu.


� Shaykh Saalih al Fawzaan hafidhahullaah was asked:


Does the person who openly performs an act of disobedience – such as singing, fornication or (taking) usury –commit kufr ?





Answer: Acts of disobedience are of two types: 


1) major sins 


2) lesser sins


And the major sins are of two types: 


1) major sins that take a person out of the religion and


2) major sins that do not take the person out of the religion.





So the major sins that take a person out of the religion are those such as shirk with Allaah, the Mighty and Majestic, and kufr (disbelief) in Allaah, the Mighty and Majestic; these are major sins that take a person out of the religion. And (they include) supplicating to other than Allaah and seeking deliverance from other than Allaah and worshipping the graves and performing sacrifice for the graves; and sorcery , both learning it and teaching it; and abandoning the prayer deliberately, even if the person does not reject the obligation of it (the prayer) according to what is the correct (opinion).


So these are the major sins that take a person out of the religion.





And there are major sins lesser than that and they are of two types:


1) The major sins related to ‘aqeedah (creed and belief)


2) The major sins related to actions.


(As for) the major sins related to ‘aqeedah (creed and belief) – such as the statement of the Khawaarij and the Ash’arees and other than them from those people who reject the Names of Allaah and His Attributes, or those people who reject the Names of Allaah without the Attributes, or those people who reject some of the Attributes and affirm others. So these are major sins, and the person who commits them is a faasiq (sinful person) committing a sin related to ‘aqeedah.


And as for the second type – and it is the major sins related to actions – such as drinking intoxicants and fornication and stealing and killing a person without due right and such as slandering the chaste women, then these are major sins related to actions. And the person who commits them is deemed a faasiq with a sin related to actions. And he does not exit from the religion (by committing them).


So the major sins related to ‘aqeedah (creed and belief) which are lesser than shirk as well as the major sins related to actions, all of these render the person who commits them as being a faasiq (sinful person)…..





Therefore only the major sins containing kufr and shirk  take a person out of the religion, just as He, the Most High, said:


Allaah does not forgive that partners be set up in worship with Him but He forgives less than that to whomsoever He wishes.


Soorah an Nisaa (4) aayah 48


And Allaah, the Perfect and Most High, has made obligatory the hadd (the due Islaamic punishment) upon the one who drinks intoxicants and the thief and the fornicator, and if they were actually kuffaar (rather than sinful Muslims), He would have commanded them to be killed; so the establishment of the Islaamic punishments upon them is a proof for their Islaam. 


And Allaah, the Most High, has deemed those (Muslims) who fight against each other to be brothers in eemaan. He, the Most High, said:


And if two parties from the believers fight, then make peace between both of them….


Soorah al Hujaraat (49) aayah 9





up to His statement, He the Most High:


The believers are nothing other than brothers. So make peace between your brothers.


Soorah al Hujaraat (49) aayah 10


So He called the killer a believer and a brother to the one who was killed; and He commanded with making peace between the ones who were fighting against each other and He deemed them to be from the believers.


And if two parties from the believers fight, then make peace between both of them….


Soorah al Hujaraat (49) aayah 9


This proves that the major sin which is less than shirk does not take (a person) out of the religion; however the person who commits it is judged to (have committed) a sin, just as He, the Most High, said:


And those who accuse chaste women and do not produce four witnesses then flog them with eighty lashings and do not accept their testimony ever. They are indeed the faasiqoon (sinners).


Soorah an Noor (24) aayah 4


So He called them faasiqoon and commanded with rejecting their testimony, unless they repent to Allaah, the Perfect and Most High. He, the Most High, said:


O you who believe! If a faasiq comes to you with some information, then verify it.


Soorah al Hujaraat (49) aayah 6


 (quoted in Muhaadaraat fil ‘aqeedah wad da’wah 3/410-412)





� Shaykh Saalih al Fawzaan hafidhahullaah adds in Muhaadaraat fil ‘aqeedah wad da’wah 


The ruling upon the person who commits a major sin, according to the view of the ahl us sunnah wal jamaa’ah


As for the position of the people of the Sunnah, then they say:


It is not to be said about the believer who commits one of the major sins (that he is) “complete in eemaan”.


Rather he is deficient in eemaan and those who do say, “He is complete in eemaan”  are the Murjiah, those who (also) say, “An act of disobedience (to Allaah) does not harm in the presence of eemaan just as an act of obedience does not benefit in the presence of kufr.”


And by this (opinion of theirs) they are opposition to the Khawaarij and the Mu’tazilah, those who say that he (the major sinner) has departed from eemaan; so they are upon two opposing extremes.


And the position of the people of the Sunnah is that they are justly balanced in this issue. So they do not say (about the major sinner), “He is complete in eemaan” as the Murjiah say. Nor do they say, “He is a kaafir (disbeliever)” as the Khawaarij say nor that he is upon a manzilah baynal manzilatayn (station between two stations) as the Mu’tazilah say.





Rather they (the people of the Sunnah) say (about the major sinner): He is a believer deficient in eemaan, a believer in accordance with his eemaan, a sinner in accordance with his major sin, he is loved from one angle and he is hated (another) angle. And if he dies without having repented then his affair is with Allaah, the Perfect and Most High, so he is under the wish and will of Allaah. If Allaah wills, He will forgive him and if He wishes, He will punish him, then he will be taken out of the Fire after that, just as Allaah, the Perfect and Most High, stated:


Allaah does not forgive that partners be set up in worship with Him but He forgives less than that to whomsoever He wishes.


Soorah an Nisaa (4) aayah 48


And just as in the hadeeth:


Go and take out of the Fire whomsoever has in his heart the slightest mustard seed of eemaan.


(Reported by al Bukhaaree in his Saheeh (8/200, 201) from the hadeeth of Anas ibn Maalik).


So the position of the ahl us sunnah wal jamaa’ah is built upon the evidences from the Book and the Sunnah, and the position of moderation and being justly balanced because it is justly balanced between the misguided sects, just as the Islaamic nation is justly balanced between the disbelieving nations. Allaah, the Most High, says:





And likewise We have made you the nation which is wasat (justly balanced and best so that you should be witnesses over mankind and the Messenger should be a witness over you.


Soorah al Baqarah (2) aayah 143


 (Muhaadaraat fil ‘aqeedah wad da’wah 3/384)


� Reported by al Bukhaaree (7510) and Muslim from the hadeeth of Anas ibn Maalik.


� Reported by al Bukhaaree (5827) and Muslim and in the Musnad of Ahmad.


� Allaah, the Most High, states:


O you who believe, obey Allaah and obey the Messenger and those of you in authority. And if you differ amongst yourselves in a matter, then refer it back to Allaah and His Messenger if you truly believe in Allaah and in the Last Day.


Soorah an Nisaa (4) aayah 59


Al Haafidh ibn Katheer rahimahullah said:


And what is apparent – and Allaah knows best – is that it is general to every person in authority from the rulers and the scholars… (to the end of his statement)


(Tafseer ul Qur’aan il Adheem, 1/530)


And ibn Taymiyyah rahimahullaah said:


The people in authority are of two types: the scholars and the rulers.


(Majmoo’ al Fataawa 28/170)





And Abul Qaasim al Asbahaanee rahimahullaah stated in at Targheeb:


Allaah, the Mighty and Majestic, said:


O you who believe, obey Allaah and obey the Messenger and those of you in authority.


It is said: they are the scholars.


And it is said: they are the rulers.


And for each of these there is an obligatory right.


(at Targheeb wat Tarheeb, 3/66)





And it is reported from ibn ‘Umar radi Allaahu anhumaa that the Prophet sall Allaahu ‘alaiyhi wa sallam said:


Upon the Muslim is hearing and obeying in that which he loves and that which he dislikes  - except if he is commanded with an act of disobedience. So if he is commanded with an act of disobedience, then there is no hearing and no obeying.


(Reported by al Bukhaaree (13/121), Muslim, at Tirmidhee and others.)





And al Mubaarakfooree rahimahullaah said:


And in it – meaning this hadeeth – (is a proof) that when the imaam commands with a recommended action or a permissible action, then it (becomes) obligatory. 


And al Mutahar said: meaning hearing the speech of the ruler and obeying him is obligatory upon every Muslim, regardless of whether he commands with something which his (the Muslim subject’s) character finds agreeable or whether he does not find it agreeable – with the condition that he (the ruler) does not command him with an act of disobedience (to Allaah). So if he command him with that (act of disobedience) then it is not permissible to obey him; however it is not permissible for him (the Muslim subject) to wage war against the imaam.


(Tuhfat ul ahwadhee 5/365)


And al Barbahaaree rahimahullaah said:


And it is not permissible to fight the Sultaan nor to make rebellion against him, even if he oppresses.


(as Sunnah, pt 78)





� Aboo Hurayrah radi Allaah ‘anhu narrated that the Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam said:


Whoever obeyed me has obeyed Allaah, and whoever disobeyed me has disobeyed Allaah. And whoever obeyed the ruler then he has obeyed me, and whoever disobeyed the ruler has disobeyed me.


(Reported by al Bukhaaree (13/111), Muslim, an Nasaaee and others.)





Al Haafidh ibn Hajar rahimahullaah said:


And in the hadeeth (is a proof for) the obligation of obedience to the one in authority, and it is restricted to that which is not a command to disobedience (of Allaah). 


And the wise purpose behind the command to obey them (the people in authority) is: protecting the unity (of the Muslims) due to the corruption which would be contained in splitting. 


(Fat-h ul Baaree 13/112)





� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in 'ash Sharh ul Mumti’ (4/304):


The faasiq (sinful person) is (linguistically) “the one who goes out”. In the technical sense, it is whoever goes out from obedience to Allaah by committing a major sin which is less than kufr – or by persisting upon a lesser sin.


� Al Haafidh ibn Hajar rahimahullaah said:


And the scholars of fiqh have consensus upon the obligation of obeying the ruler who has seized authority and (the obligation) of making jihaad with him; that obeying him is better than rebelling against him due to what that (obedience) contains from sparing blood and maintaining calm amongst the common folk.


(Fat-h ul Baaree 13/8)





� Muhammad ibn Munkadir narrated that:


(News) reached ibn ‘Umar that Yazeed ibn Mu’aawiyyah had been given the pledge of allegiance so he said: “If he is good, then we are pleased, and if he is evil, then we have patience.”


(Reported by ibn Abee Shaybah in al Musannaf (11/100)


And ibn Abbaas radi Allaahu ‘anhumaa said: Whoever departs from obedience (to the ruler) by a handspan, then dies  - then he dies the death of Jaahiliyyah.


(Reported by ‘Abdur Razzaaq in al Musannaf 11/339)


� Sufyaan ath Thawree rahimahullaah said:


O Shu’ayb! What I have written will not benefit you until you hold prayer behind every righteous and sinful (ruler), and that jihaad continues up to the Day of Resurrection, and having patience beneath the banner of the ruler, be he oppressive or just.


(Reported by al Laalikaa-ee in al I’tiqaad (1/151))


� Reported by Ahmad in his Musnad (4/126), Aboo Daawud and at Tirmidhee from the hadeeth of al ‘Irbaad ibn Saariyah radi Allaahu ‘anhu and declared to be saheeh by al Albaanee.


� Ibid and see also Saheeh Muslim (648) (240) and (1218)(311).


� Reported by al Bukhaaree (7142) from the hadeeth of Anas ibn Maalik.


� Reported by Ahmad in his Musnad from the hadeeth of al ‘Irbaad ibn Saariyah.


� Al Awzaa’ee rahimahullaah said:


Upon you is (adhering to) the narrations from the salaf, even if the people reject you. 


And beware of the opinion of men, even if they beautify it for you with speech.


For the affair will become manifest and clear, and you are from it upon a straight path.


(Reported by ibn ‘Abdil Barr in Jaami Bayaan ul ‘ilm (2/1071))


And al Awzaa’ee rahimahullaah also said:


Keep yourself patiently upon the Sunnah and stop where the nation (of the salaf) stopped, and say that which they said, and desist from that which they desisted from, and proceed upon the path of your righteous salaf, for indeed you will be sufficed by that which sufficed them.


(Reported by al Asbahaanee in al Hujjah (1/102)


� Reported by al Bukhaaree (2783), Muslim and Ahmad in his Musnad from the hadeeth of ibn ‘Abbaas radi Allaahu ‘anhumaa.


� Shaykh Saalih al Fawzaan hafidhahullaah was asked about the youth who revile and abuse those in authority. So he replied:


It is known that this speech (of theirs) is false and futile. And either these (youth) intend evil, or they have been influenced by other people from the people of the misguiding da’waat (calls)…so this is not the path of the salaf, the ahl us sunnah wal jamaa’ah.


(al ajwibah al mufeedah p57)


And Aboo ‘Uthmaan Sa’eed ibn Ismaa’eel rahimahullaah said:


Give sincere advice to the ruler, and make plentiful supplication that he be righteous and guided in speech and action and ruling; for if they (the rulers) are righteous, then the servants will be righteous through their (the rulers’) righteousness. 


And beware of supplicating against them with cursing, for the evil will increase and the affliction upon the Muslims will increase. Rather supplicate for them for sincere repentance so that they leave off the evil so that the affliction will be raised from the believers.. (up to the end of his speech)


(see al jaami’ li shu’ab il eemaan of al Bayhaqee 13/99))





And Shaykh ‘Abdul ‘Azeez ibn Baaz rahimahullaah said:


It was not from the methodology of the salaf to publicise the faults of the leaders and to mention this upon the minbars because that would lead to revolutions and to the absence of hearing and obeying in those matters which were good; and it would lead to rebelling, that which brings about harm and does not bring about benefit. However the path followed by the salaf was giving sincere advice in that which was between them and the ruler, and writing to him or contacting the scholars who were in contact with him such that he would be directed towards goodness.


(al ma’loom min waajib il ‘alaaqah baynal hakim wal mahkoom p22)


� Imaam at Tahaawee rahimahullaah stated in al ‘aqeedah at tahaawiyyah;;


And we do not hold rebelling against our rulers and those in authority of our affairs, even if they oppress, and we do not make supplication against them; and we do not take our hand away from obedience to them. 


And we hold that obedience to them is part of obedience to Allaah, the Mighty and Majestic, an obligation as long as they do not command with an act of disobedience.


And we make du’aa (supplication) for them that they be rectified and be kept safe and secure…(to the end of his speech).


� Reported by Aboo Daawud (2532) and it is da’eef (weak).


� Reported by al Bukhaaree (6924), Muslim and Ahmad in his Musnad from the hadeeth of Aboo Hurayrah.


� Reported by Muslim (8), Aboo Daawud, at Tirmidhee, an Nasaaee and ibn Maajah and other than them from the hadeeth of ‘Umar ibn al Khattaab radi Allaahu ‘anhu.





