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وما أشكل من ذلك وجب إثباته لفظا وترك التعرض لمعناه ونرد علمه إلى قائله ونجعل عهدته على ناقله اتباعا لطريق الراسخين في العلم الذين أثنى الله عليهم في كتابه المبين بقوله سبحانه ‏‏(والراسخون في العلم يقولون آمنا به كل من عند ربنا)‏‏ وتعالى
And whatever is unclear from that, then it is obligatory to affirm its wording, and to leave off delving into its meaning, and we refer knowledge of it back to the One who spoke with it, and we put the responsibility (for its reliability) back to the one who transmitted it, following the path of those firmly grounded in knowledge whom Allaah praised in His clear Book, with His Statement, the Perfect and Most High:

And those firmly grounded in knowledge say ‘We believe in it, all of it is from our Lord”.

Soorah aale ‘Imraan (3) aayah 7

Q1. How does it seem that ibn Qudaamah rahimahullaah is subdividing the texts relating to Allaah’s Names and Attributes in this part of his book?

It seems as if the imaam is dividing these texts into two types:

a) Those whose meaning and explanation is apparent to us and therefore we believe in its meaning and explanation.

b) Those whose meaning is not apparent to us, we make tafweed of them (we leave and entrust them) to Allaah, the Most High.

Q2. Is this division correct? Why?

No, this is not correct at all.

The meaning of all of the texts regarding Allaah’s Names and Attributes are known; there is nothing from them which is unclear or obscure.

Q3. Which of the salaf said that some or all of Allaah’s Names and Attributes are from the mutashaabihaat?

None of them said this.

Shaykh ul Islaam ibn Taymiyyah rahimahullaah mentioned that he did not find anyone from the salaf nor from the scholars whose opinion is taken account of who said that the Names and Attributes or anything from them are from the mutashaabihah (those whose meaning is unclear) that which is not known except to Allaah.
Q4. What is the meaning of the term muhkam?

This word means: that whose meaning is clear, being in no need of anything else to explain it.
And all of the texts related to Allaah’s Names and Attributes are muhkam, whose meaning is known to us and which are explained and made clear.

Q5. What is the meaning of mutashaabih ?

Literally, it means ‘unclear’ and refers to that which requires another text for explanation of it and clarification of its meaning.

Q6. What is our approach to the texts found in the Qur’aan and authentic sunnah whose meaning is not immediately apparent to us?

If these texts are referred back to other texts which clarify them, then the difficulty in understanding the text that we have disappears, and the Truth is made manifest.

So this approach is found in the Qur’aan and the Sunnah – that evidences whose meaning is not clear to us are referred back to other texts to clarify them; parts of the Qur’aan help to explain other parts of the Qur’aan, and parts of the Sunnah help to explain other parts of the Sunnah. 

Q7. What is the meaning of al umm ?

Literally it means ‘the mother’ and it refers to the origin/source which something relates back to.

And the aayah from Soorah aale ‘Imraan mentioned by the Imaam here states that:

From it
 are aayaat which are muhkam, and they are the umm of the Book.
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Q8. How do the raasikhoona fil ‘ilm derive the correct explanation of the mutashaabihaat ?

They return the mutashaabihaat  back to the muhkam, and they use parts of the Speech of Allaah
 to explain other parts. 

And they use parts of the speech of the Messenger sall Allaahu ‘alaiyhi wa sallam to explain other parts.

And they use the Sunnah to explain the Speech of Allaah.
And they use the Speech of Allaah to explain the Sunnah.
This is because all of it is from Allaah, and so they say:

We believe in it, all of it is from our Lord.
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And this includes the muhkam and the mutashaabihaat.
Q9. What is the incorrect approach of the ahl uz zaygh to the mutashaabihaat and the muhkamaat?

The ahl uz zaygh (people of deviation) take hold of the mutashaabihaat  and seek to use these a proof for their false ideas – yet they leave alone the muhkam. 

So they do not refer the mutashaabihaat  back to the muhkam.

Q10. Why do they follow this incorrect approach?

They do this for an evil purpose.

…seeking al fitnah (trials).

Soorah aale ‘Imraan (3) aayah 7

So they seek to tempt the people away from their religion by bringing aayaat or ahaadeeth which are from the mutashaabihaat, and then saying to the people: this is the Speech of Allaah and this is the Speech of the Messenger, so what do you people say about that?

Q11. Why does the shaykh quote the aayah from Soorah al Baqarah (2) aayah 28 in this context?

They cut off that which Allaah has commanded should be joined.

Soorah al Baqarah (2) aayah 28
So this is the path of the people of deviation in every time and in every place. 

They try to cause separation between one part of the Qur’aan and another, and between one portion of the speech of the Messenger sall Allaahu ‘alaiyhi wa sallam and another, with the false claim that: We are using the Speech of Allaah and the Speech of the Messenger as proofs!
Q12. What is the first meaning of ta’weel  mentioned by Shaykh al Fawzaan?

It is: explanation and a clarification of the meaning. And this was a meaning of ta’weel which was well known amongst the earliest scholars.

Q13. Which scholar from the salaf used ta’weel with this meaning?

The shaykh mentions the example of ibn Jareer at Tabaree rahimahullaah.

Q14. How may the aayah from Soorah aale Imraan (3:7) be recited if ta’weel is given this meaning?

…and none knows its ta’weel except Allaah and those who are firmly grounded in knowledge.

They say ‘We believe in it, all of it is from our Lord.’
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So this implies that Allaah knows the explanation and the meaning, as do the people who are firmly grounded in knowledge – in contrast to the people who are not raasikhoona fil ‘ilm and who do not therefore know the meaning of the mukham and the mutashaabihaat.

Allaah taught the raasikhoona fil ‘ilm the explanation and the meaning of these aayaat because these scholars are the inheritors of the Prophets.

Q15. What is the second meaning of ta’weel  mentioned by Shaykh al Fawzaan?

It is: awareness of the reality which a thing will lead to in the future.

Q16. How must the aayah from Soorah aale Imraan (3:7) be recited if ta’weel is given this meaning? Why?

It is obligatory to stop after the name of Allaah in the aayah, i.e.:

..and none knows its ta’weel except Allaah. 

And those who are firmly grounded in knowledge, they say ‘We believe in it, all of it is from our Lord.’
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This is because none knows the realities of the matters which Allaah mentions in the Qur’aan such as Paradise, the Fire, and what will occur on the Day of Judgement – none knows the reality of these things and how they will be except for Allaah alone.

And similarly none but Allaah knows the reality and the exact nature of the Names and Attributes except Allaah.

Q17. Which other aayaat does the shaykh quote in which ta’weel carries this meaning?

Are they waiting for other than its ta’weel?

Soorah al A’raaf (7) aayah 53
Meaning: Are they waiting except for how it will turn out in the future?

On the Day when its ta’weel occurs.

Soorah al A’raaf (7) aayah 53
Meaning: the Day when its reality
 and its kayfiyyah (how it actually is) occurs, as Allaah informed us about it.
 

And as shown by the statement of Yoosuf ‘alaiyhissalam:

And he (Yoosuf) said:

O my father! This is the ta’weel of my dream from before
 – my Lord has made it come true.

Soorah Yoosuf (12) aayah 100
Meaning: this is the explanation of its reality and its outcome; it has now happened and become clear.

Q18. Was it allowed in previous sharee’ahs to prostrate to a human being?

Yes, as shown by the statement of Allaah, the Most High:

…and they fell down prostrating to him.

Soorah Yoosuf (12) aayah 100
Meaning: they fell down prostrating to Yoosuf, the sajdah of greeting which was permissible in their religion . However the permissibility of prostrating to the creation was abrogated in our sharee’ah.

Q19. So who has knowledge of the ta’weel  if the first meaning of ta’weel is intended? And who has knowledge of ta’weel if the second meaning is intended?

The first type of ta’weel – the knowledge of something’s meaning – then the scholars have knowledge of this ta’weel.

The second type of ta’weel – awareness of the reality of what a thing will lead to in the future and how this will be – then none knows this except Allaah.

Q20. What is the third type of ta’weel and who invented it?

This third type was invented by the scholars of kalaam (theological rhetoric) and it is: to take the wording away from what is apparent to another meaning because of an evidence in the context along with it.

And there is no basis for this type of ta’weel in the Book of Allaah nor in the Sunnah of the Messenger of Allaah. Rather it is just a new terminology which they have invented.

Q21. What examples of this third blameworthy ta’weel does the shaykh mention?

These misguided people twist the meaning of the Attributes of Allaah. So for example they say that:

the Hand (of Allaah) means (His) ability.

the Face means self.

the Mercy means the desire to bestow favour.

the Anger means the desire to take revenge.

the Descending and the Coming to mean the coming of His Command and the Descent of His Command.

Q22. So where is the correct ta’weel taken from?

It is what is mentioned in the Qur’aan and the Sunnah.

Q23. What error of the Khawaarij does the shaykh illustrate with regards to:

a) Soorah al Jinn (72) aayah 23

And whoever disobeys Allaah and His Messenger, then for him will be the Fire of Hell, they will remain in there forever.

Soorah al Jinn (72) aayah 23

The Khawaarij say that this aayah proves that the sinful Muslim is in fact a kaafir and that he will remain in the Fire forever.

And yet the Khawaarij do not refer this aayah back for further clarification to the statement of Allaah, the Most High:

Indeed Allaah does not forgive that partners be associated with Him in worship, but He forgives less than that to whomsoever He wishes.

Soorah an Nisaa (4) aayah 48

Nor do they refer the aayah from Soorah al Jinn back to the statement of Allaah, the Most High in Soorah an Nisaa:

If you avoid the major sins which you have been forbidden from, We will wipe away from you your evil deeds and enter you in an honourable manner into Paradise.

Soorah an Nisaa (4) aayah 31

b) Soorah an Nisaa (4) aayah 93 

c) the hadeeth ‘Do not return back after me as disbelievers …’ (till the end of the hadeeth)?

Allaah, the Most High, says:

Whoever kills a believer intentionally then his
 recompense will be the Hellfire, remaining in there forever.

Soorah an Nisaa (4) aayah 93

And the Messenger sall Allaahu ‘alaiyhi wa sallam stated:

Do not return back after me as disbelievers, striking the necks of each other….

So the Khawaarij take hold of these texts but do not refer them back to the statement of Allaah, the Most High:

And if two parties from the believers fight each other then make peace between both of them. And if one of them transgresses against the other….

Soorah al Hujuraat (49) aayah 9

- up until the statement of Allaah, the Most High:

The believers are but brothers, so make peace between your brothers.

Soorah al Hujuraat (49) aayah 10

Q24. What is the significance in this context of the aayaat:

a) Soorah al Hujaraat (49) aayaat 9-10

These aayaat mentioned above show that Allaah has named both groups as believers despite their fighting against each other, and He commanded that peace should be made between them and He declared them to be brothers – all of this in spite of their fighting against each other. So this shows that the one who kills
 does not commit kufr by doing so.
b) Soorah al Baqarah (2) aayah 178?

Allaah, the Most High states:

So whoever is pardoned a part of the blood money due for his brother..

Soorah al Baqarah (2) aayah 178

The word ‘brother’ here refers to the person that he has murdered. So Allaah declared the murderer and the person who was murdered to be brothers – and therefore the murderer does not leave Islaam
 and is still the brother in eemaan of the murdered person.

So the people of deviation, such as the Khawaarij, take only one part from the proofs – the proofs which are mutashaabih (which require other texts to clarify their meaning) – and these people leave another part which would clarify and explain the proof that they have quoted.
Q25. When the ahl uz zaygh say that they are making istidlaal (using proofs) from the Qur’aan and Sunnah to justify their arguments, then are they correct in saying this?

No, they are not correct in saying this.

Rather what these misguided people are doing is cutting off some of the texts from the rest. And this is an istidlaal that is false and futile.

It is just as Allaah, the Most High stated:

They cut off that which Allaah has commanded should be joined.
Soorah al Baqarah (2) aayah 27

So proofs are to be referred back to each other, and parts of the Qur’aan are not to be used against other parts – and similarly for the Sunnah.
Q26. What is meant by the raasikhoona fil ‘ilm when they say ‘We believe in it, all of it is from our Lord
’?

‘All of it’ refers here to the muhkam and the mutashaabihah.
So since all of it is from our Lord, then some parts of it explain others.

Q27. What proof does the shaykh quote to show that there can be no contradictions within the Speech of Allaah?

He quotes the aayah:

Do they not reflect on the Qur’aan?

And if it were from other than Allaah, then they would surely have found much contradiction in it.

Soorah an Nisaa (4) aayah 82

Q28. What types of knowledge related to this topic must the mujtahid have in order to be able to perform ijtihaad ?

The people of knowledge mention that the mujtahid
 must be a scholar of the Book and of the Sunnah of the Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam.

He must know the naasikh (those texts which abrogate) and the mansookh (that which is abrogated).

He must also know the mutlaq (that which is left unrestricted) and the muqayyad (that which is restricted).

As must he know that which is general and that which clarifies, and the muhkam and the mutashaabih.
� Referring to the Qur’aan.


� Referring to the Qur’aan.


� Which would be the correct approach, were they to follow it.


� At Tabaree mentions that there is a difference of opinion amongst the scholars of tafseer as to the meaning of seeking fitnah here, some preferring the view that it means ‘shirk’ and others holding that it means seeking shubuhaat (doubts).


� As mentioned by ibn Zayd who said this ta’weel means: ‘When its haqeeqah (reality) occurs’. (Tafseer at Tabaree).


� Referring to the Day of Judgement, as is related from ibn ‘Abbaas radi Allaahu ‘anhumaa (Tafseer at Tabaree).


� Referring to Yoosuf’s statement at the beginning of the soorah:


O my father! I have seen eleven stars and the sun and the moon – I have seen them prostrating to me.


Soorah Yoosuf (12) aayah 4


� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah:


…not all ta’weel is blameworthy. The Prophet sall Allaahu ‘alaiyhi wa sallam said:


O Allaah, grant him understanding of the religion, and teach him the ta’weel. 


(Reported by al Bukhaaree in the Book of Wudhoo and by Muslim).


And Allaah, the Most High, said:


And none knows its ta’weel except Allaah and those firmly grounded in knowledge.


Soorah aale ‘Imraan (3) aayah 7


So He praised them due to their knowing the ta’weel. 


And not all ta’weel is blameworthy, because ta’weel has several meanings.


It can have the meaning of tafseer (explanation). And it can have the meaning of the end result and final outcome. 


And it can have the meaning of taking a word away from its apparent meaning… and this type can be divided into that which is praiseworthy and that which is blameworthy. So if there is a proof to support it, then it is a praiseworthy type and it is in fact from the first type (of ta’weel mentioned above) and this is tafseer (explanation). And if there is no proof to support it, then it is blameworthy and it falls under the category of tahreef (distortion) and not under the category of ta’weel.


(Sharh al ‘Aqeedah al Waasitiyyah p70-71)


� Referring to the recompense of the killer.


� Part of the hadeeth of Aboo Bakrah radi Allaahu ‘anhu which is reported by al Bukhaaree (no 4406) and Muslim.


� Meaning the Muslim who kills another Muslim.


� Meaning he does not become a kaafir only through his act of killing a Muslim.


� Soorah aale ‘Imraan (3) aayah 7


� Referring to the scholar who has attained the ability to derive rulings directly from the texts.





