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موصوف بما وصف به نفسه في كتابه العظيم وعلى لسان نبيه الكريم
And He is described with whatever attributes He described Himself with in His tremendous Book, and upon the tongue of His honourable Messenger.
Q1. What is meant by the phrase كتابه العظيم (kitaabihi al adheem)?

It means His tremendous Book and it refers to the Qur’aan.

Q2. What is the significance of the fact that Allaah’s Names and Attributes are tawqeefiyyah?
Tawqeefiyyah means something which is only to be affirmed on the basis of evidence from the Qur’aan and/or the authentic sunnah.

So it is not permissible for us to invent names or attributes for Him which He has not affirmed for Himself and which His Messenger sall Allaahu ‘alaiyhi wa sallam did not affirm for Him.
Q3. Who is the most knowledgeable about Allaah after Allaah Himself?

It is the Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam.
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وكل ما جاء في القرآن أو صح عن المصطفى عليه السلام
  صفات الرحمن وجب الإيمان به من
Everything which occurs in the Qur’aan, or which is authentic from the chosen Messenger (may Allaah grant him peace and security) from the Attributes of ar Rahmaan, then it is obligatory to have eemaan in it.

Q1. How do we decide what we should affirm about Allaah, the Most High?

Everything which occurs in the Noble Qur’aan and everything which is authentically reported from the Prophet sall Allaahu ‘alaiyhi wa sallam in which he informs us about his Lord, the Perfect and most High – then it is obligatory to have eemaan in it and to submit to it.
So with regards to this information about Allaah, then we have 

a) tasleem (we submit to this information)

b) eemaan (we have true belief in it)

c) inqiyaad  (we comply with it).

Q2. Which sources mentioned by the shaykh do we not use to derive information about Allaah? Why not?

We do not interfere with the information about Allaah contained in the Qur’aan and the authentic Sunnah using our own thoughts, intellects and questioning concerning that.

This is because this matter is a matter which is tawqeefee – restricted to that information which has a proof from the texts.

Q3. How does our approach to what the sunnah tells us about Allaah’s Names and Attributes differ from our approach to what the Qur’aan tells us about them?

There is no difference in our approach to these two sources – providing that the information from the sunnah is taken from the authentic narrations only.

Q4. Should we treat the authentic aahaad ahaadeeth which tell us about Allaah differently from the authentic mutawaatir ahaadeeth which do so?

No, we treat these two sources as the same – meaning that we take from both of them. And among the proofs for this is His Statement, the Most High:

And whatever the Messenger gives you, then take it.

And whatever he forbids you from, then leave it.
Soorah al Hashr (59) aayah 7
And His Statement, the Perfect and Most High:

And he
 does not speak of his own desires.

It is only a revelation revealed.

Soorah an Najm (53) aayaat 3 to 4
Q5. What is the ruling upon the person who tries to make a distinction between what the Qur’aan tells us about Allaah and what the authentic sunnah tells us about Allaah?

Such a person is from the people of misguidance, denying the truth of the Messenger sall Allaahu ‘alaiyhi wa sallam.

And whoever denies the Truth of the Messenger sall Allaahu ‘alaiyhi wa sallam has committed kufr.
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وتلقيه بالتسليم والقبول
And to meet it with submission and acceptance

Q1. What is the meaning of تلقيه ?

Literally ‘meeting it’, then this phrase means: accepting it, preserving it, narrating it and speaking with it, without raising any objection.

Q2. How does the approach of the people of misguidance differ from the approach of the people of the sunnah with regard to this point?

The people of misguidance interfere with this information about Allaah using their own thoughts and intellects – unlike the approach of the people of the sunnah which is mentioned in the previous answer.
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وترك التعرض له بالرد
And to keep away from opposing it with rejection

Q1. How does Shaykh al Fawzaan describe those misguided people who say: We do not accept the use of the sunnah or the aahaad narrations as a valid proof?

He hafidhahullaah mentions that this misguided approach is rejection of what has come from Allaah and from His Messenger sall Allaahu ‘alaiyhi wa sallam.

It also constitutes believing in some of the Book and disbelieving in other parts.
Q2. How does Shaykh al Fawzaan describe those misguided people who do not reject the wording of the narration about Allaah but distort its meaning?

This rejection of its meaning is just like rejecting the words of the text themselves.

Q3. Why might such people distort the meaning of these texts -  i.e. to agree with what? 

These people twist the meaning in order to try to make it agree with their own desires and ideas, and with their principles of logic, and theological rhetoric and intellectual reasoning.

Q4. What is the position of the ahl us sunnah wal jamaa’ah in this topic?

They have eemaan in whatever comes from Allaah and His Messenger, both in wording and in meaning – meaning they accept the words and they accept the meaning of those words.

They do not interfere in this using interpretations and distortions and explanations which do not conform with the true meanings of these texts.
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والتأويل والتشبيه والتمثيل
And to keep away from ta’weel and tashbeeh and tamtheel 

Q1. What error do the people of tashbeeh fall into?

Despite their affirming the wording and meaning of the texts about Allaah, they make the mistake of likening Allaah to His Creation – the error of tashbeeh.

Q2. In what way have they fallen into ghuloo (extremism)?
They have gone to extremes in ithbaat (affirmation) of Allaah’s Names and Attributes.

Q3. In what way have the mu’attilah fallen into ghuloo?

These people who fall into ta’teel (the error of negating Allaah’s attributes) have gone to extremes in the opposite manner from the people of tashbeeh; whereas the latter went to extremes in affirmation, the former went beyond the due bounds in negating and tanzeeh (declaring Allaah free from deficiencies).
Q4. What is the position of the ahl us sunnah wal jamaa’ah in this topic?

It is to affirm whatever Allaah affirmed for Himself and what His Messenger sall Allaahu ‘alaiyhi wa sallam affirmed for Him, without falling into tahreef (distortion) or ta’teel (negating) and without takyeef (asking how the attribute is) ortashbeeh or tamtheel (likening Allaah to His Creation).

� Meaning the Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam


� Shaykh Abdur Rahmaan ibn Naasir as Sa’dee rahimahullaah said in his tafseer of this aayah:


“That which the Messenger came with, it is obligatory upon the servants to take hold of this and to follow it, and it is not permissible to oppose it.


And (the aayah shows) that the text of the Messenger dealing with the ruling of a (particular) matter is just the same as the text of Allaah the Most High.


There is no concession for anyone nor any excuse for him to abandon it.


And it is not permissible to give anyone (else’s) statement precedence over his statement.”


� Shaykh ul Islaam ibn Taymiyyah rahimahullaah stated in al Aqeedah al Waasitiyyah:


“And from eemaan in Allaah is: to have eemaan in whatever He has described Himself with in His Book and in whatever His Messenger described Him with, without falling into tahreef or ta’teel, and without falling into takyeef or tamtheel.


Rather they believe that (for) Allaah, the Perfect..There is nothing like Him, and He is the All Seeing, the All Hearing.”


Soorah ash Shooraa (42) aayah 11.





