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ويجب الإيمان بكل ما أخبر به النبي صلى الله عليه
And it is obligatory to have eemaan in everything which the Prophet sall Allaahu ‘alaiyhi wa sallam informed of

Q1. What is the ruling upon the person who has eemaan in some of what the Prophet sall Allaahu ‘alaiyhi wa sallam told us of, but not in all of it?

Such a person has disbelieved in all of that which the Prophet sall Allaahu ‘alaiyhi wa sallam came with.
Q2. What role do our intellects have in determining what information that we have received from the Prophet sall Allaahu ‘alaiyhi wa sallam we should believe in?

We have eemaan in everything which he came with, whether our intellects can picture what he told us of or not. 

The intellect has no role in determining whether we accept something from him sall Allaahu ‘alaiyhi wa sallam  or not, since the intellect is deficient and does not fully encompass all things. Nothing fully encompasses all things except Allaah, the Majestic and Most High.
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وصح به النقل عنه
which is authentically transmitted from him

Q1. What important condition does the Imaam rahimahullaah mention here for our believing in any particular narration from the Prophet sall Allaahu ‘alaiyhi wa sallam?

He mentions that it is obligatory to believe in the hadeeth providing that the chain of narration is authentic; and it is the scholars of hadeeth who decide whether the chain of narration is authentic or not.

As for those narrations whose chain of narration is not authentic, then we are not required to have eemaan in them.
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فيما شاهدناه أو غاب عنا نعلم أنه حق وصدق وسواء في ذلك ما عقلناه وجهلناه ولم نطلع على حقيقة معناه
with regards to whatever we have seen or whatever is hidden from us, 

we know that it is the truth and is true.

It is just the same in that regard whether we comprehend it with our intellects or whether we do not comprehend it and are not aware of the full realities of its meaning.

Q1. What is our approach to those matters of the ghayb which our intellects cannot imagine or conceive of?

Our approach to such matters is that we have eemaan in them, whether our intellects can conceive of them or not.

This is the same with regards to those matters of the ghayb which we have not seen with our own eyes – we believe in them just as if we had seen them.

This is because the person who has told us about these matters was as saadiq 
 al masdooq 
 (the truthful one, the one whose truthfulness is attested to) sall Allaahu ‘alaiyhi wa sallam – the one who does not speak from his own desires.
Q2. How can we imagine what the punishment (or bliss) of the grave is like?

We cannot imagine what these aspects of the ghayb are like.
Q3. Which types of punishment or bliss in the grave would we see if we dug open a dead person’s grave? Why?

If we were to dig into the person’s grave, we would not see whether the person’s grave is a garden from the gardens of Paradise or a pit from the pits of the Fire.

So some people reject that there is punishment and bliss the grave on this basis. However, the punishment and bliss in the grave are not from the world that we can see in this worldly life; rather they are from the world of the Hereafter which none but Allaah know of.

It is not a condition for something to be true and correct that a person must have seen it first. There are matters which are present which we are unable to see but they exist nevertheless.
Q4. Why does the Shaykh hafidhahullaah mention an example of two people sleeping?

He mentions the example of two people who are sleeping side by side. One of them is experiencing a peaceful, delightful sleep whilst the other is having a disturbed, troubled sleep. Yet each one does not perceive what the other person is experiencing, despite the closeness of one to the other.

And if this is the case with the affairs of this world – showing how limited our perceptions are of what is occurring around us  – then how about with regards to the affairs of the Hereafter which are not known except to Allaah?

Q5. Why does the Shaykh hafidhahullaah mention an example of two dead people?

He mentions that there are some dead people who are bliss and there are also some who are in torment – even if some of them are side by side with the others.

So similarly to the example of the two people sleeping, a dead person who is in bliss does not perceive or experience the punishment that another dead person is experiencing – and vice versa.
Q6. What benefit of Allaah’s concealing the affairs of the ghayb from us is mentioned by the Shaykh here?

He has done this as a mercy to us.

The Prophet sall Allaahu ‘alaiyhi wa sallam said:

If it were not for the fact that you would no longer bury the dead, I would have asked Allaah to let you hear something from the torment of the people of the graves which he caused me to hear.
 

Q7. What would be the effect on us if we were to hear the screaming of the person being punished in the grave?

The dead person who is being punished will scream which will be heard by everything except for the Jinn and the Mankind. And if a person were to hear this screaming, he would swoon – meaning he would die.
Q8. What is the first of the affairs of the Hereafter? 

It is the punishment of the Grave.
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مثل حديث الإسراء والمعراج
Such as the hadeeth of the Israa (the Night Journey) and the Mi’raaj (the Ascent through the heavens)

Q1. What are al masjid ul haraam and al masjid al aqsaa as mentioned in the aayah quoted from Soorah al Israa (17:1)?

Allaah the Most High said:

Perfect is He, the One who took His slave on the Journey by Night from al masjid ul haraam (the Sacred Mosque)….

 - and this is in the noble city of Makkah.

..to al masjid ul aqsaa…
 - and this is in Jerusalem in Palestine.

…the neighbourhood of which We have blessed so that We should show him from our signs. 

Q2. How long did it used to take to travel from one to the other?

This journey used to take the camel rider one month to make. And the Prophet sall Allaahu ‘alaiyhi wa sallam was taken on that journey, there and back, in a single night.
Q3. What was the order of events that occurred on that night?

Jibreel ‘alaiyhissalaam came to the Prophet sall Allaahu ‘alaiyhi wa sallam whilst the latter was asleep in Makkah and carried him upon al Buraaq, a riding beast ridden by the prophets. 

And he went with him to Jerusalem and then took him up to the Heavens – meaning both the spirit and the body of the Prophet sall Allaahu ‘alaiyhi wa sallam travelled. The Prophet sall Allaahu ‘alaiyhi wa sallam was awake during this whole episode and not asleep. 
Q4. Where in the Qur’aan is the Mi’raaj mentioned and where is the Israa mentioned?

The Mi’raaj is mentioned at the beginning of Soorah an Najm (the 53rd soorah) and the Israa is mentioned at the beginning of Soorah al Israa (the 17th soorah, which is also known as Soorah Banee Israaeel).
Q5. What did the Prophet sall Allaahu ‘alaiyhi wa sallam see on that night?

He sall Allaahu ‘alaiyhi wa sallam saw amazing matters from the Kingdom of the Heavens and the Earth. He saw Paradise and the Fire, and the people of the Fire in it and the people of Paradise in it.

Allaah spoke to him sall Allaahu ‘alaiyhi wa sallam with that which He wished from His revelation. And He made obligatory upon him the five daily prayers.

Then he sall Allaahu ‘alaiyhi wa sallam descended to the Earth and then came back to Makkah – all in a single night. 

And the next morning he informed the people of what had happened.
Q6. What effect did hearing about the Israa and Mi’raaj have on the people of eemaan?

It only served to increase their eemaan because they had believed in him sall Allaahu ‘alaiyhi wa sallam from the beginning. So because they believed that he was the Messenger of Allaah, they would not accuse him of lying.

So when Aboo Bakr radi Allaahu ‘anhu was told by the mushriks about the Israa and Mi’raaj which his friend sall Allaahu ‘alaiyhi wa sallam claimed to have undergone, he said:

If he has said this, then it is just as he has said. I believe him with regard to news coming from the heavens, so should I not believe him in this? 

Q7. What effect did hearing about the Israa and Mi’raaj have on the people who had weak eemaan and the disbelievers?

As for the people who were weak in eemaan or who were kuffaar then they took this incident of the Israa and Mi’raaj as a means to mock the Messenger sall Allaahu ‘alaiyhi wa sallam. 

And some of those who were weak in eemaan actually apostatised from Islaam after this incident, which caused the kuffaar to be delighted.
Q8. Was the Prophet sall Allaahu ‘alaiyhi wa sallam asleep during the Israa and the Mi’raaj?

No, he was awake. No one denies that strange and miraculous things may be experienced by someone in their dreams. So the Quraysh would not have denied the Israa nor the Mi’raaj if the Prophet sall Allaahu ‘alaiyhi wa sallam had merely dreamed them.
Q9. What is the meaning of the word ’abd in the first aayah from Soorah al Israa (17:1) – and what does it not mean?

Perfect is He, the One who took His ‘abd (slave)…

And ‘slave’ refers to the soul and the body combined.

The person’s rooh (soul) alone is not called ‘abd. Likewise, a person’s jasad (body) alone is not called ‘abd.
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وكان يقظة لا مناما
فإن قريشا أنكرته وأكبرته ولم تنكر المنامات
And it was in a state of being awake, not a dream.

Since Quraysh denied it and held it to be something incredible but they did not used to deny dreams.

Q1. How would the Quraysh have reacted differently to the story of the Israa and Mi’raaj if it had just been a dream?

They would not have denied it, because no one denies dreams.
� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah:





So it is a must that the chain of narration going back to the prophets ‘alaiyhimussalaam be verified. 


So if the Jews said: Moosaa said such and such… then we do not accept (it) until we know the authenticity of its chain of narration back to Moosaa.


And if the Christians said: ‘Eesaa said such and such.. then we do not accept (it) until we know the authenticity of the chain of narration going back to ‘Eesaa.


And if someone says: Muhammad, the Messenger of Allaah, said such and such…. then we do not accept (it) until we know of the authenticity of the chain of narration back to Muhammad.


 (Sharh al ‘Aqeedah al Waasitiyyah p110)





� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah:


The saadiq is the one who informs of that which is in accordance with the actual state of affairs.


 (Sharh al ‘Aqeedah al Waasitiyyah p110)





� Shaykh Saalih al Fawzaan hafidhahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah commenting on the description of the prophets as being masdooqoon (those whose truthfulness is attested to):


Meaning: (their truthfulness is attested to) in that which came to them from revelation (received) by means of the angels – because (this revelation) was from Allaah. So they did not speak on the basis of desires. 


(Sharh al ‘Aqeedah al Waasitiyyah p20)





� Reported by Ahmad in his Musnad from the hadeeth of Anas and its chain of narration is authentic. And al Albaanee declared it to be authentic in as Saheehah (158). 


And one of the chains of narrations mentioned by Imaam Ahmad is:


 Yazeed narrated to us that Humaid narrated to us from Anas that the Prophet sall Allaahu ‘alaiyhi wa sallam said: (the hadeeth)


� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah commenting on why Allaah has not allowed us to hear the screaming of those being punished in their grave:





And that is for a tremendous hikmah (wise purpose), from that (are the following):


Firstly – That which the Prophet sall Allaahu ‘alaiyhi wa sallam indicated with his statement:


If it were not that you would not bury (your dead), I would have supplicated to Allaah that He make you hear (something) from the punishment of the grave.


(Reported by Muslim)


Secondly – that in the concealment of that (screaming) is a sitr (veiling) for the dead person.


Thirdly – that in that there is no disturbance for his (the dead person’s) family, because if his family were to hear their dead relative being punished and screaming, they would never be at ease.


Fourthly – that his family would not be put to shame, because the people would say (if his screaming could be heard): This is your son (being punished)! This is your father! This is your brother! And the like of that.


Fifthly – that we would be destroyed because it is a scream which is not something easy and comfortable. Rather (it is) a scream which may necessitate that the hearts fall from their places so the person dies or loses consciousness.


Sixthly – if the people were to hear the screaming of these people being punished, then eemaan in the punishment of the grave would fall into the category of having eemaan in that which has been actually seen and not from the category of eemaan in the ghayb (hidden and unseen). And therefore the benefit of being tested would vanish because the people would believe in that which they had actually seen without any doubt. However if (the punishment) remains hidden from them and they do not come to know of any except by means of the report (from the Qur’aan or authentic Sunnah) then it becomes from the category of the hidden and unseen.


(Sharh al ‘Aqeedah al Waasitiyyah p482 to 483)





� Soorah al Israa (17) aayah 1


� Reported by al Haakim (3/62) and was declared authentic due to its supports by al Albaanee in as Saheehah (no 306),  And at the end of the report it states that that is why Aboo Bakr was called as Siddeeq (the one who attested to the Truth).


� Soorah al Israa (17) aayah 1





