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والإيمان قول باللسان وعمل بالأركان وعقد بالجنان يزيد بالطاعة وينقص بالعصيان
And eemaan is speech on the tongue and action on the limbs and beliefs of the heart; it increases with acts of obedience and it decreases through disobedience

Q1. What is the meaning of eemaan in a linguistic sense?

It is: tasdeeq (to believe) in an unseen matter which has been informed of, whilst trusting the one who informed of it. 

So we hold that this person has spoken the truth and we believe him i.e. we trust him in what he has informed of providing that he is someone trustworthy.

Q2. What types of haqeeqah are there?

The scholars of usool mention that there are three types:

1) haqeeqatun shar’eeyyatun (a reality relating to a legislation)

2) haqeeqatun ‘urfiyyatun (a reality relating from that which is commonly known)

3) haqeeqatun lughawiyyatun (a reality of the language)

So the definition of eemaan that we are concerned with in this section of the book relates to the first of these three categories.

Q3. What does salaat mean? 

The lughawee (linguistic) meaning of this word is du’aa (supplication) only. 

However in the sharee’ah the word means more than that; in this case, it refers to the salaat (prayer) which is well known, referring to the statements and actions that begin with the takbeer (saying Allaahu akbar) and end with the tasleem (saying assalaamu ‘alaikum wa rahmatullaah).
And the same is true for zakaat, siyaam (fasting) and hajj (pilgrimage). All of these are realities relating to the Islaamic sharee’ah, even though they have a meaning in the linguistic sense as well.
Q4. What examples does the Shaykh bring of eemaan being statement upon the tongue?

He mentions: uttering the two shahaadahs, and dhikr (remembrance of Allaah) and tasbeeh (saying subhaan Allaah) and tahleel (saying laa ilaaha ill Allaah).
Q5. Does the heart come into the definition of eemaan?

Yes, for eemaan includes belief of the heart, such that the heart is true to what the tongue says.

Q6.  Can it be said that the limbs of a person play a role in his eemaan ?

Yes, for eemaan includes action of the body parts such that a person moves the parts of the body in acts of worship and in obedience to Allaah, and in abandoning disobedience and withholding from sins.

Q9. Can a person’s eemaan be correct without all three of these parts of the body being involved?

No, all three parts are necessary for a person’s eemaan to be correct, each of them being connected to the rest.

Q10. Can a person’s eemaan increase? What is the proof?

Yes, a person’s eemaan increases through acts of obedience. So whenever a person does an act of obedience to Allaah, his eemaan increases. And conversely, it decreases through sin.

The believers are only those who, when Allaah is mentioned, their hearts tremble. And when His aayaat are recited to them, it increases them in eemaan.
 And they place their trust in their Lord.

So this aayah shows that eemaan increases. For when the believer hears the Qur’aan, his eemaan increases and when he is distanced from the Qur’aan, his eemaan decreases.
And Allaah increases those who are guided in guidance.

And when a soorah is sent down, then from them are some who say, “Which of you have been increased in eemaan by this? “

So as for those who are believers, then it increased them in eemaan and they rejoice.
And as for those who have sickness in their hearts (hypocrisy and doubt
), it increased them in rijs (filth) on top of their filth.

So the latter group of people were increased in rijs by the revelation of a soorah because they did not believe in the Qur’aan. So the more the Qur’aan increased, the more their doubts and misgivings increased.

And so that those who believe should increase in eemaan. And so that those given the Scripture and the believers should not doubt.

Q11. How many angels guard over the Hellfire? Is this number sufficient for doing the job?

There are nineteen angels who guard over the Fire, which is in agreement with the previous scriptures which stated that the gatekeepers over the Hellfire are nineteen in number.
 And when the believers heard about the number of the gatekeepers, it increased them in eemaan.
And so that those given the Scripture and the believers should not doubt.  And so that those who have sickness in their hearts
 and the kuffaar should say, “What did Allaah intend by this example?”.

The kuffaar upon hearing about the number of the gatekeepers asked why there should be only nineteen guarding the Fire – surely the people of the Fire would therefore be able to overcome such a small number?

And We did not make the guardians of the Fire except (to be) angels.

And a single angel is able to overcome the whole of mankind through the power given to him by Allaah, the Perfect and Most High.

Q12. Can a person’s eemaan decrease? 

Yes, for everything which can increase can also decrease. And there are also evidences which prove that eemaan can decrease.
Q13. How does the Shaykh hafidhahullaah use as proof the hadeeth beginning “Eemaan is seventy and odd branches “?

Eemaan is seventy and odd branches. 

The highest of them is the statement laa ilaaha ill Allaah (none truly has the right to be worshipped except Allaah). 

The lowest of them is removing that which is harmful from the path.

And al hayaa (sense of shame) is a branch of eemaan.

So this proves that eemaan increases and decreases, and that it comprises branches which reach seventy and odd (or sixty and odd in another narrations).

So if a person attains all of the branches of eemaan, then eemaan is perfected and completed. And if something is missed from them, then eemaan is decreased.

For this reason, he sall Allaahu ‘alaiyhi wa sallam said:

The lowest of them is removing that which is harmful from the path.

This proves that eemaan has a highest part and a lowest part.

Q14. What benefit does the Shaykh take from the hadeeth of Aboo Sa'eed al Khudree radi Allaahu ‘anhu ?

Whoever amongst you sees an evil then let him correct it with his hand.

And if he is not able to, then with his tongue.

And if he is not able to, then with his heart.

And that is the weakest part of eemaan.

This hadeeth proves that there is eemaan which is complete and eemaan which is deficient and weak. Rejecting an evil with the heart is the weakest of eemaan, and beyond that there is no eemaan. So the person who does not even reject the evil with his heart is not a person of eemaan.

Therefore eemaan can become strong, it can become weak and it can decrease such that it goes away completely.

And this is shown by another version of the hadeeth which contains the statement:

And there is not beyond that any eemaan to the extent of a mustard seed.
Q15. Can a person’s eemaan decrease until he is close to kufr ?

Allaah, the Most High, states:
On that day, they (the hypocrites) were closer to kufr than they were to eemaan. 
 

Eemaan became so weak in their hearts that they became closer to kufr (disbelief), so all that remained in their hearts was just a tiny amount.

So this aayah shows that eemaan can become weak (i.e. decrease) to the extent that it comes close to kufr.
Q16. Can a person’s eemaan decrease until it is like the weight of a mustard seed?

The Prophet sall Allaahu ‘alaiyhi wa sallam told us that Allaah will say on the Day of Resurrection, “Take out from the Fire whoever has the slightest mustard seed of eemaan in his heart!”
 

So this hadeeth confirms that eemaan can become weak until it is just like the weight of a mustard seed and (yet) this would necessitate that the person who has this tiny amount of eemaan will exit from the Fire on the Day of Resurrection. 

This hadeeth also shows the virtue of eemaan such that even if it were to become very weak, still the one who possesses it will not remain forever in the Fire. 
� And at Tabaree rahimahullaah mentions that ar Rabee’ rahimahullaah  said about the statement of Allaah:


(And when His aayaat are recited to them, it increases them) in eemaan.


Soorah al Anfaal (8) aayah 2


In khashyah (awe).





� Soorah al Anfaal (8) aayah 2 


� Soorah Maryam (19) aayah 76


� And at Tabaree rahimahullaah explains this sickness to mean:


Hypocrisy and doubt with regards to the religion of Allaah, for this soorah which was sent down increased them in filth on top of their filth. And that is that they doubted that it (the soorah) had come from Allaah, so they did not have eemaan in it nor did they make tasdeeq of it (attest to its truthfulness).


� Soorah at Tawbah (9) aayaat 124 to 125


� Soorah al Mudath-thir (74) aayah 31


� And that this agreement with the previous scriptures – the Tawraat and the Injeel -  is reported from ibn ‘Abbaas, Qataadah, Mujaahid and others by at Tabaree rahimahullaah in his tafseer of this aayah from soorah al Mudath-thir (74:31).


� And at Tabaree mentions that Qataadah rahimahullaah explained this sickness to be:


Hypocrisy.


� Soorah al Mudath-thir (74) aayah 31


� Soorah al Mudath-thir (74) aayah 31


� Hadeeth reported by al Bukhaaree (9), Muslim (35), Ahmad in his Musnad, Aboo Daawud, ibn Maajah, at Tirmidhee and an Nasaaee rahimahumullaah  from the hadeeth of Aboo Hurayrah radi Allaahu ‘anhu.


� And ibn Hajr rahimahullaah mentions in Fath ul Baaree about this hadeeth:


And the addition in the version of (the hadeeth) reported by Muslim:


The highest of them is the statement laa ilaaha ill Allaah (none truly has the right to be worshipped except Allaah). 


The lowest of them is removing that which is harmful from the path.


Contains an indication that their levels differ one from the other.


� Hadeeth reported by Muslim(49), Ahmad in his Musnad, Aboo Daawud, ibn Maajah, at Tirmidhee and an Nasaaee.


� Soorah aale ‘Imraan (3) aayah 167


� And Shaykh ‘Abdur Rahmaan ibn Naasir as Sa'dee rahimahullaah said about this aayah in tayseer il kareem ir rahmaan :


In this aayah is a proof that the servant may sometimes have with him a characteristic of kufr, and a characteristic of eemaan, and that he may be closer to one


of them than he is to the other.


� From the hadeeth of Aboo Sa'eed al Khudree radi Allaahu ‘anhu reported by al Bukhaaree (22), Muslim (184) and Ahmad in his Musnad.


� And ibn Hajr rahimahullaah mentions in Fath ul Baaree about this statement:


Take out from the Fire whoever has the slightest mustard seed of eemaan in his heart!





And what is meant by “mustard seed” here is: whatever actions are done in addition to having the basis of tawheed - as per another version (of the hadeeth):


Take out the one who says ‘laa ilaaha ill Allaah’ and who does an atom’s weight of good.





And al ‘Aynee rahimahullaah mentions in ‘Umdat ul Qaaree about this hadeeth:


It contains a proof for the people of the sunnah against the Murjiah in that it is known from it (this hadeeth) that a group of the sinners from the believers will enter the Fire – for their madh-dhab (i.e. that of the Murjiah) is that an act of disobedience does not harm in the presence of eemaan, so that the sinful (believer) does not enter the Fire..


(And) in it (this hadeeth) is a evidence against the Mu’tazilah in that it proves that the sinful (Muslim) does not have to remain forever in the Fire.





