Q12. Can we use the aayah from Soorah al An’aam (6:103) to deny the ru’yah ? Why not?

The people’s sights cannot tudrikuhu (encompass Him).

This aayah is used by the people who deny the ru’yah as a proof to show that Allaah cannot be seen.

However this is a false and futile argument, because the aayah does not contain a denial of the ru’yah. It only denies that Allaah can be fully encompassed for not everything which is seen is fully encompassed.

The Shaykh hafidhahullaah brings the example of the Sun, which can be seen but not fully encompassed and perceived. And this is the case for a created matter, so how about for the Creator Himself?

Q13. Can we use the aayah from Soorah al A’raaf (7:143) to deny the ru’yah ? Why not?

He (Moosaa) said: O my Lord, show me Yourself so that I can look at You.

He (Allaah) said: lan taraanee (you will not see Me).

So the people who deny the ru’yah use this aayah too in order to prove their point. However this is also a false and futile argument, because this aayah only proves that Allaah will not be seen in this worldly life. 

This aayah does not prove that Allaah will not be seen in the Hereafter.

Q14. Does the Arabic word lan imply “never, ever”? And what is the significance of this in the context of the ru’yah  ?
No, it does signify “never, ever”. It is merely a negation for a certain length of time in the future.
And this is shown by the statement of Allaah about the Jews:
Say: If the abode of the Hereafter is just for you alone with Allaah, to the exclusion of the rest of Mankind, then wish for death if you are indeed truthful!

And they lan (will not) wish for it at all.

So Allaah mentions that the Jews lan yatamannawhu (will not long for death) but this is only in this worldly life. As for the Hereafter, then they will certainly long for death, as when they will say:

O Maalik (the angel in charge of the Fire) let your Lord put an end to us!

So despite Allaah telling us about them that they will not long for death (using the Arabic word lan), then they will long for death in the Hereafter, showing that the word lan does not imply “never, ever in the future”.

And the significance of this in the context of the ru’yah is that when Allaah tells Moosaa:

lan taraanee (you will not see Me).

Then this does not necessitate that ‘you will never, ever at any point in the future see Me.’ And Allaah did not say to Moosaa ‘laa taraanee’ (you cannot see Me).
Rather the use of lan means that Allaah will not be seen for a certain period of time (i.e. in this world) but it does not prove that Allaah will never ever be seen.

Q15. How can the believers see Allaah in the Hereafter when they are unable to see Him in this life?

We are unable to see Allaah in this worldly life due to the weakness of our bodies and of our senses. As for in the Hereafter, then Allaah will give the believers the ability by which they can see Allaah – and the affairs of the Hereafter are different to the affairs of this world.
Q16. What point does the Shaykh highlight about seeing Allaah in this worldly life, based on the request of Moosaa ‘alaiyhissalaam to see Him?
He mentions the error made by some people who say that seeing Allaah in this life is impossible.

Rather it is something possible, but Allaah has not given us the ability to do this.

If seeing Allaah in this world were something impossible, then Moosaa would not have asked for it - for it would not have been befitting for him to ask for something impossible or forbidden.

The fact that we cannot see Allaah in this world is due to the weakness of our senses and not because seeing Allaah in this dunyaa per se is something impossible.
164
ويزورونه ويكلمهم ويكلمونه
And they will visit Him

and He will speak to them and they will speak to Him

Q1. What hadeeth does the Shaykh quote to show that Allaah will speak to the believers on the Day of Judgement?

He quotes the hadeeth:

There is not one of you except that His Lord will speak to him on the Day of Resurrection; there will be no interpreter between Him and him.

165
قال الله تعالى ‏‏وجوه يومئذ ناضرة إلى ربها ناظرة‏
And He the Most High said:

On that Day, some faces will be shining.

Looking at their Lord.
 

Q1. How do the Mu’attilah twist the meaning of these aayaat?

The Mu’attilah (those who deny the Attributes) say that the meaning of the word ilaa (at) in the aayah ilaa rabbihaa naadhirah (looking at their Lord) means ilan (a favour).

So the translation of this aayah would instead be: awaiting the ilan (favour) of their Lord.
However, ilaa, as mentioned in this aayah, is a preposition not a noun and simply does not mean favour here.
Q2. Why do they twist the meaning in this way?
The reason why these misguided people misinterpret the aayah is their bigoted adherence to their own madh-hab (position). And what they have fallen into here is tahreef (distortion) of the Speech of Allaah.

166
وقال تعالى ‏كلا إنهم عن ربهم يومئذ لمحجوبون‏
And He the Most High said:

But no! They will be screened away from seeing their Lord on that Day.

Q1. Who will be screened from seeing their Lord on that Day and why?
The kuffaar (disbelievers) will be screened away from seeing their Lord on the Day of Resurrection. And this will be as a humiliation for them for their disbelieving in Allaah in this world.
167
‏‏ فلما حجب أولئك في حال السخط
دل على أن المؤمنين يرونه في حال الرضى وإلا لم يكن بينهما فرق
 So since those people (the kuffaar) will be blocked from seeing Him in the condition that His wrath is upon them,

then this shows that the believers will see Him in the condition of His being pleased.

Otherwise there would be no difference between the two cases.

Q1. What point of benefit of Imaam ash Shaafi’ee’s is mentioned here?
It is the statement of the Imaam’s that if the enemies of Allaah will be screened away from Him on that Day, then this is a proof that His awliyaa (beloved servants) will see Him subhaanahu wa ta’aala. For if this were not the case, then there would be no difference between the believers and the disbelievers. 

So this aayah from Soorah al Mutaffifeen is a proof for the ru’yah of Allaah, even though it does not actually mention the believers’ seeing Allaah.
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وقال النبي صلى الله عليه وسلم‏:‏ ‏"‏إنكم ترون ربكم كما ترون هذا القمر لا تضامون في رؤيته
حديث صحيح متفق عليه
And the Prophet sall Allaahu ‘alaiyhi wa sallam said:

You shall certainly see your Lord just as you see this Moon,

you will not suffer harm in seeing Him.

An authentic hadeeth, which is agreed upon.

Q1. How can the believers see Allaah on that Day when there are so many of them who wish to do so?

An alternative wording is:

Laa tudaam-moona (you will not have to jostle and crowd) to see Him – meaning you will not have to gather in a single place, and crowding occur.

For this is what occurs when people want to see something in this world; they jostle and crowd in order to see it. 

However Allaah, the Majestic and Most High, is more apparent that anything and the people will not have to crowd and jostle to see Him.
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وهذا تشبيه للرؤية بالرؤية
لا للمرئي بالمرئي فإن الله تعالى لا شبيه له ولا نظير
And this is a declaration that the seeing will be like the other seeing

and not that what is seen is like what is seen.

For indeed Allaah the Most High – there is nothing that resembles Him nor is anything His like.

Q1. In what sense does this hadeeth affirm tashbeeh ?

This hadeeth affirms tashbeeh (resemblance) between the seeing of Allaah with the seeing of the Sun and Moon.

And it does not declare resemblance between Allaah Himself and the Sun or Moon.
Q2. What false interpretation do the Ashaa’irah bring with regards to the ru’yah ?

These people wished to depart from the position of the Mu’tazilah because they realised (correctly) that there was no way for them to deny the ru’yah.

However these wretched people (the Ashaa’irah) said:

Allaah will be seen but not in a direction.
This is because they deny the ‘uloow (Allaah’s being above).
Q3. What is the response of the ahl us sunnah to this foolish statement?
We say: Allaah will be seen and it will be in a direction of ‘uloow (being above), He the Perfect and Most High.
� Soorah al An’aam (6) aayah 103


� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah in response to those who seek to use this aayah from Soorah al An’aam (6:103) to deny that Allaah will be seen:


The aayah contains a denial of idraak (fully encompassing Allaah), and the ru’yah does not necessitate idraak. Do you not see how the man sees the Sun but he does not fully encompass it idraakan (with a full encompassing and perception) ?


So if we affirm that Allaah the Most High will be seen, it does not necessitate that He will be fully encompassed by this seeing because idraak (fully encompassing something) is more specific than unrestrictedly seeing (something). 


 (Sharh al ‘Aqeedah al Waasitiyyah p388)


� Soorah al A’raaf (7) aayah 143


� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah:


Moosaa ‘alaiyhissalaam did not ask from Allaah (in this aayah) the ru’yah in the Hereafter; rather he only asked for a ru’yah at that time, as per his statement:


Show me Yourself so that I can look at You.


Soorah al A’raaf (7) aayah 143


Meaning: (show me) now.


So Allaah the Most High said to him:


You will not see Me.


Soorah al A’raaf (7) aayah 143


Meaning: You are not able to see Me at this time.


Then Allaah the Most High struck for him an example, that of the mountain, in that Allaah the Most High showed Himself to it, and He made it crumble to dust. So He said:


But look at the mountain; if it remains firm in its place then you will see Me.


Soorah al A’raaf (7) aayah 143


So when Moosaa saw what happened to the mountain, he came to know that he did not have the ability to see Allaah, and he fell down unconscious due to the terror of what he had seen.


 (Sharh al ‘Aqeedah al Waasitiyyah p387)


� Soorah al Baqarah (2) aayaat 94 to 95


� Soorah az Zukhruf (43) aayah 88


� Soorah al A’raaf (7) aayah 143


� Reported by at Tirmidhee (2549) and ibn Maajah (4336) and Shaykh al Albaanee rahimahullaah mentions that the narration about the believers visiting Allaah is da’eef (weak) -  see hadeeth 1722 of ad Da’eefah.


� Reported by al Bukhaaree (6539), Muslim and Ahmed from the hadeeth of ‘Adiyy ibn Haatim radi Allaahu ‘anhu.


� Soorah al Qiyaamah (75) aayaat 22 to 23


� Shaykh Saalih al Fawzaan hafidhahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah commenting on the aayaat quoted by Shaykh ul Islaam ibn Taymiyyah rahimahullaah to prove the ru’yah of Allaah (75:22-23, 83:35, 10:26 and 50:35):


The benefit to be taken from them (these aayaat) is: affirmation of the believers’ seeing their Lord on the Day of Resurrection and that it is the most tremendous of the blessings which they will attain.


And this is the statement of the Companions, the Taabi’een (Successors to the Companions) and the imaams of the Muslims – in contrast to the Raafidah (Shee’ah) and the Jahmiyyah and the Mu’tazilah, those who reject the ru’yah and thereby oppose the Book and the Sunnah and the consensus of the salaf of this nation and its imaams.


 (Sharh al ‘Aqeedah al Waasitiyyah p76)


� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah:


Every proof from the Book and the authentic Sunnah which is used as a proof to (try to support) falsehood or to reject the Truth, then it will be a proof against the one who brings it, and not a proof for him.


(Sharh al ‘Aqeedah al Waasitiyyah p388)


� Soorah al Mutaffifeen (83) aayah 15


� Reported by al Bukhaaree (554) and Muslim from a hadeeth of Jareer ibn ‘Abdillaah.





