106
وفيما نقل من علامات النبي صلى الله عليه وسلم وأصحابه في الكتب المتقدمة أنهم يسجدون بالأرض ويزعمون أن إلههم في السماء ‏.‏
And amongst what is related from the signs foretelling the Prophet sall Allaahu ‘alaiyhi wa sallam and his Companions in the previous scriptures is that they shall  prostrate upon the ground and claim that their Lord is above the Heavens.

Q1.  From where has this narration come?

It is a narration taken from the Israaeeliyaat (the narrations found in the books of  the People of the Book).
Q2. What need do we have of this kind of narration?

We have no need of it since we have been sufficed with what is contained in the Book of our Lord and the Sunnah of His Prophet sall Allaahu ‘alaiyhi wa sallam.
Q3. Why then does the imaam quote it?

He may have mentioned it by way of affirming that which has already been mentioned in the authentic evidences which show that Allaah is above the Heavens.
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وروى أبو داود في سننه أن النبي صلى الله عليه وسلم قال‏:‏ ‏"‏إن ما بين سماء الى سماء مسيرة كذا وكذا‏"‏ وذكر الخبر إلى قوله‏:‏ ‏"‏وفوق ذلك العرش والله سبحانه فوق ذلك‏"‏‏.‏
And Aboo Daawud reported in his Sunan that the Prophet sall Allaahu ‘alaiyhi wa sallam said:

Between one heaven and the next heaven is a distance of such and such..

 - and he mentioned the narration until his saying:

And above that is the ‘Arsh (Throne) and Allaah, the Perfect, is above that.

Q1.In which well known book of ‘aqeedah is this mentioned?

It is mentioned at the end of Kitaab ut Tawheed  of the Imaam Muhammad ibn ‘Abdil Wahhaab rahimahullaah.
Q2. What is its level of authenticity?

It is da’eef (weak), as mentioned by Shaykh al Albaanee rahimahullaah in ad Da’eefah.
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فهذا وما أشبههه مما أجمع السلف رحمهم الله على نقله وقبوله ولم يتعرضوا لرده ولا تأويله ولا تشبيهه ولا تمثيله
So this – and its like – are from that which the salaf rahimahumullaah  - had consensus upon, relating and accepting. 

And they did not engage in rejection of it, nor in ta’weel (misinterpretation) of it, 

nor in tashbeeh or tamtheel (resemblance to the creation) of it. 
Q1.  What was the approach of the salaf to the authentic texts affirming the Attributes of Allaah?

They accepted this information just as it came from Allaah and from the Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam. 

They did not have doubts about that nor did they interfere with that using their own understandings and intellects nor they did not make analogy between Allaah and His creation.
Rather they believed that Allaah is greater than every single thing, He the Perfect and Most High.

Q2. What doubt do the Mu’attilah try to raise about this approach?

They claim that the Attributes (which the authentic texts affirm for Allaah) are also found in the created beings, so were we to affirm these Attributes for Allaah, we would have made resemblance between Him and the created beings – High and Exalted is Allaah above that!
Q3. What tremendous principle of the people of the sunnah refutes this doubt?

The principle which they bring is:

There is no resemblance between the Attributes of the Creator and the attributes of the created being – just as there is no resemblance between the Self of the Creator and the selves of the created beings.

And that merely sharing in the wordings and meanings (of the Attributes) does not indicate resemblance in the full reality of these attributes (between those of the Creator and those of the creation) and in how these attributes are.

Q4. What benefits will come to the person who understands and accepts this principle?

Nothing from the aayaat of the Names and the Attributes will be a problem for him, for the only people who do have a problem with them are those who do not understand and who are not aware of this principle.

The person who understands this principle will not have even the slightest doubt about affirming what Allaah has affirmed for Himself, and negating that which Allaah has negated for Himself.
Q5. What doubts did the salaf have about these narrations regarding Allaah’s Attributes?

They had no doubts about these narrations, finding no problem in reporting them, reading them, memorising them and relaying them to each other.

And this proves that these narrations are to be taken upon what is apparent from them and in accordance with what they indicate, without interfering with their meanings.

Q6. What praiseworthy characteristics of the Qur’aan and the Sunnah are mentioned by the Shaykh here – and why does he mention this?

The Qur’aan is of the utmost clarity and eloquence, and similarly the Sunnah is of the utmost clarity and eloquence.

And that which is intended by the Qur’aan and the Sunnah is that which is dhaahir (apparent) from their wordings.
Q7. What would be the implication of the Qur’aan and the Sunnah were not supposed to be taken upon their apparent meaning?

They would have resulted in leading the people astray. And Allaah sent down the Qur’aan and the Sunnah for the guidance of mankind and not for their misguidance, and not to lead the people into believing the opposite of what these texts indicate.

So the saying of the people of misguidance – that the texts are in need of misinterpretation and twisting the meanings – is to describe the Qur’aan and Sunnah as misguiding the understanding and intellect of mankind.

And this is therefore accusing the Speech of Allaah and the speech of his Messenger sall Allaahu ‘alaiyhi wa sallam of lack of clarity and lack of guidance.

Q8. What advice does the shaykh give to those people who twist the texts of the Qur’aan and the Sunnah away from their apparent meaning?

He hafidhahullaah says that it is obligatory for these misguided people to accuse their own intellects and understanding and not to accuse the Book and the Sunnah.

For their intellects and understanding are the location of accusation and deficiency, whereas the Qur’aan and the Sunnah are but  revelation from Allaah, the Hakeem (All Wise), the Hameed (One deserving of all praise).
The Qur’aan is not approached by falsehood from in front of it, nor from behind it; it is revelation sent down from Hakeem (One who is All Wise), the Hameed (One deserving of all praise).
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Q9. What is obligatory upon us then with regards to the Speech of Allaah and the Speech of the Messenger sall Allaahu ‘alaiyhi wa sallam ?

It is obligatory upon the servant to submit to the Speech of Allaah and the Speech of His Messenger.

And if something from it is a problem for him, then let him accuse his own intellect and understanding and not accuse the texts of deficiency or lack of clarity, or any other accusation, stating that it is only through his false intellectual principles and principles of logic that certainty will come about!

For if guidance does not come about through the Book of Allaah and the Sunnah of the Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam then through what does it come about?
� Reported by Ahmad in his musnad, Aboo Daawud, at Tirmidhee and ibn Maajah from the hadeeth of ‘Abbaas ibn ‘Abdil Muttalib and declared to be da’eef (weak) by al Albaanee in ad Da’eefah (no 1247).





