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ومن ذلك قوله تعالى
الرحمن على العرش استوى‏
And from that is His saying, He the Most High:

Ar Rahmaan (the Most Merciful) istawaa (ascended) upon the Throne.

Q1. What attribute of Allaah’s is affirmed here?

It is the attribute of al istiwaa (Allaah’s ascending).
 

Q2. What Qur’aanic references does the Shaykh mention which prove Allaah to have this attribute?

Ar Rahmaan (the Most Merciful) istawaa (ascended) upon the Throne.
Soorah TaaHaa (20) aayah 5

And then He istawaa (ascended) upon the Throne – the Most Merciful.
Soorah al Furqaan (25) aayah 59
And the Shaykh mentions the other references:
Soorah al A’raaf (7) aayah 54

Soorah Yoonus (10) aayah 3

Soorah ar Ra’d (13) aayah 3

Soorah as Sajdah (32) aayah 4

Soorah al Hadeed (57) aayah 4

Q3. How does Shaykh al Fawzaan hafidhahullaah describe the ‘arsh of Allaah?

The ‘arsh (Throne of Allaah) is the ceiling for all created things, and is the most tremendous of all the created things.
Q4. Is the kursee of Allaah the same as His ‘arsh ? If not, then how does one compare to the other?

His kursee (Footstool) extends over the Heavens and Earth.

Soorah al Baqarah (2) aayah 255

The kursee of Allaah is not the same as His ‘arsh (Throne).

The relationship between the kursee and the ‘arsh is like that of a ring thrown into the desert – indicating the smallness of the kursee compared to the ‘arsh.
Q5. Where is the ‘arsh of Allaah?

It is the highest of all the created things, and beneath it is jannat ul firdaws (the garden of Paradise) i.e. the ceiling of jannat ul firdaws is the ‘arsh of Allaah.

Q6. What does ‘arsh mean in a linguistic sense? How does this help us to imagine what the ‘arsh of Allaah is like?

Linguistically, the ‘arsh means: the throne upon which the king sits. However, the Throne of Allaah cannot be imagined by us, nor can its greatness or its expansiveness.
Q7. What is the meaning of istiwaa ?

The istiwaa (Ascending) means, as explained by the salaf:

Al ‘uloow (being high) 

Al istiqraar (being established)

As su’ood (ascending)

Al irtifaa’ (elevation)
 

Q8. How do the people of misguidance twist the meaning of istiwaa ?
They explain it to mean isteelaa (gaining authority over or conquering). So they say that Allaah’s istiwaa upon the Throne means: He conquered it. These misguided people try to use the following line of poetry as proof:

Bishr made istiwaa over ‘Iraaq, 

without use of the sword or shedding any blood

So these misguided people say that the istiwaa here means ‘Bishr conquered ‘Iraaq’ – and so there is therefore a precedent for using istiwaa to mean ‘conquering’.

Q9. How does the Shaykh respond to this?

He mentions that:

a) the explanation of istiwaa to mean isteelaa has no aspect of correctness in the Arabic language, so this line of poetry is in fact a lie upon the Arabic language itself.

b) the supposed author of this line of poetry which they quote was al Akhtal, a Christian – and since al Akhtal was a person of misguidance, his speech cannot be quoted as evidence.

c) this line of poetry cannot be authentically ascribed to al Akhtal with any certainty, since it does not occur in any of his well known collection of poems.

d) if istiwaa is taken to mean isteelaa then this would necessitate that the Throne did not originally belong to Allaah but He then conquered it later on by seizing it from the one who was originally in authority over it. And this suggestion contains kufr and misguidance.

e) if istiwaa is taken to mean isteelaa then this isteelaa (being in authority) would not be restricted to the Throne alone – since Allaah is in authority over all His creation.

Q10. Where can the response of Shaykh ul Islaam ibn Taymiyyah rahimahullaah to the same issue be found?

It can be found in his fataawa (religious verdicts) where he rahimahullaah refuted this false interpretation of istiwaa from twenty different aspects.
Q11. What Qur’aanic proofs can the people of misguidance use to defend their distortion of istiwaa ?

They cannot bring a single Qur’aanic aayah to prove their distortion of istiwaa since in each of the seven places where the Qur’aan mentions this Attribute of Allaah, it is with the word “istiwaa” and not “isteelaa”.

So the fact that this attribute always comes with the one wording proves that its meaning is one, the meaning of Highness and Elevation.
Q12. Which category of Allaah’s Attributes does istiwaa come into? Is this the same as category as the attribute of ‘uloow ?

It is from the Attributes which are actions, so the istiwaa is linked to His creation of the Heavens and the Earth with a ‘thumma’ (meaning ‘then’).

The One who created the Heavens and the Earth is six days, thumma (then) He made istiwaa upon the ‘arsh (Throne).

So it is from the Attributes which are actions which He does when He wishes and if He wishes.

As for the ‘uloow (Highness) of Allaah, then this is an Attribute of Allaah’s dhaat (Self) which does not become separate from Allaah. For He is always High above.

Q13.  What different meanings can the verb istawaa  take?

It can have various meanings:
a) perfection and completeness, and it takes this meaning when it occurs in an intransitive form when it does not affect something else.

This is shown by Allaah’s saying about Moosaa ‘alaiyhissalaam:

When he attained full strength and istawaa (became complete).

b) to turn full attention to, and it takes this meaning when it is followed by الى
(ilaa), as shown by the aayah:

Then He istawaa ilaa (turned full attention to) the Heavens..

 وc) being equal to, and it takes this meaning when joined to a 
An example would be the phrase:

Istawaa such and such a person wa someone else  - meaning that these two people were equal.
على d) elevation, and it takes this meaning when joined with
And He (Allaah) made for you ships and cattle to ride upon.
So that you should istawaa ‘alaa (mount upon) their backs.

And it is this meaning that occurs in the aayah that Imaam ibn Qudaamah discusses here:

Ar Rahmaan (the Most Merciful) istawaa (ascended) ‘alaa (upon) the Throne.

Q14. In what way is the istiwaa of Allaah similar to the istiwaa of the creation?

The two istiwaas are not similar at all, for the istiwaa of Allaah is in a way that befits His Majesty and is not like the istiwaa of one created being upon another.

102
وقوله تعالى 
‏أأمنتم من في السماء‏
And His saying, He the Most High:

Do you feel safe that the One above the Heavens…

 be interpreted?في السماءQ1. How may each word in the phrase 

  can take one of two meanings:السماء The word  
a) ‘uloow (Highness) or

b) the seven constructed heavens

 means ‘the One who is in في السماءSo if the first meaning is taken, then the One 

the ‘uloow i.e. the One who is High above’.

 means ‘the One في السماءIf the second meaning is taken, then the One 

 can take the meaning of ‘upon’فيwho is above the Heavens’, since the word 
as well as its more common meaning of ‘in’.

For example, the statement of Allaah:

So proceed fee (upon) the Earth!

And the statement of Fir’awn (Pharaoh):

And I will certainly crucify you fee (upon) the trunks of date palm trees.

Q2. Which part of the Self of Allaah is in the creation?
There is no part of Allaah’s Self which is in the creation nor is there any part of the creation within Allaah’s Self.

So it is not correct to say that Allaah is inside the heavens since they are part of Allaah’s creation.

Rather Allaah is separate from His creation, He the Perfect and Most High.
Q3. What is the misguided belief of the Jahmiyyah and the Mu’attilah about Allaah in this context?

These two groups say that Allaah cannot be described as being High above, nor that He is outside the universe, nor that he is inside the universe. For this would mean that Allaah does not exist! High and Exalted is Allaah above what they say.
Q4. What erroneous belief is held by the halooliyyah in this issue?
These people say that Allaah exists within the creation i.e. that Allaah is in every single place. Such people are refuted by the aayah quoted from Soorah TaaHaa (20:5).

Rather the people of the sunnah say that Allaah’s Self is above His Throne as He Himself said.
� Soorah TaaHaa (20) aayah 5


� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah: 


And in the mention of “ar Rahmaan” (in this aayah) is an indication that despite His Highness and His Tremendous Greatness, He is described with ar Rahmah (Mercy).


(Sharh al ‘Aqeedah al Waasitiyyah p324)


� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of Lum’at ul I’tiqaad:


And the salaf (pious predecessors) have consensus upon affirming the istiwaa of Allaah upon His Throne, so it is obligatory to affirm it (the istiwaa) without tahreef (distorting its meaning), ta’teel (negating its meaning), takyeef (asking how it is) and tamtheel (resemblance to the creation). 


And it is a real and true istiwaa with the meaning of al ‘uloow (being high) and al istiqraar (being established) in a manner than befits Allaah the Most High.


 (Ta’leeq mukhtasar ‘alaa kitaab lum’at ul i’tiqaad p25)





� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah: 


 ‘The ‘arsh’  is that ceiling which encompasses the creation, and we do not have knowledge of what this throne is made is made from because no authentic hadeeth from the Prophet sall Allaahu ‘alaiyhi wa sallam occurs which explains from where this Throne was made.


However we do know that it is the greatest of the created things of which we are aware.


 (Sharh al ‘Aqeedah al Waasitiyyah p317)


� Imaam at Tabaree rahimahullaah adds in his explanation of this aayah (Soorah 20 aayah 5):


Ar Rahmaan ascended upon and was high upon His Throne.


(Tafseer at Tabaree)


� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah: 


However, ‘to be high’ and ‘to be elevated’ and ‘to ascend’ – all of these have one meaning. As for ‘to be established’, then this is different from them.


(Sharh al ‘Aqeedah al Waasitiyyah p317)


� Imaam ibn ul Qayyim rahimahullaah stated about al istiwaa  in his Nooniyyah:





So they have four phrases in explanation of it 


That have been gathered for the horse rider, ready to attack with his lance


And they are: He was established, and He was high, and likewise He was elevated


And there can be no criticism of that.


And likewise He ascended, which is the fourth (of the phrases)


And Aboo ‘Ubaydah (Ma’mar ibn al Muthanna), the companion of (Aboo ‘Amr Ishaaq) ash Shaybaanee, chose this saying in his tafseer (explanation of the Qur’aan)


And he knew better about the Qur’aan than the Jahmee.





� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah comments in his explanation of al ‘Aqeedah al Waasitiyyah on how the people of misguidance seek to use this line of poetry to justify their misinterpretation of istiwaa: 





Bishr  - (meaning) ibn Marwaan


Made istiwaa  - meaning that he conquered (made isteelaa over) Iraaq.





They (the people of misguidance) say: 


And this is a line of poetry from an Arab man, and it is not possible that what was meant by ‘making istiwaa over ‘Iraaq’ was being high over ‘Iraaq!!


This is especially true in that time when there were no aeroplanes by which he could be high over ‘Iraaq.


(Sharh al ‘Aqeedah al Waasitiyyah p317)





� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah, refuting those who use this line of poetry to prove that istiwaa means isteelaa:





We say: the istiwaa in the line of poetry can carry the meaning of ‘uloow (being high) since ‘uloow is of two types:


‘uloow in the physical sense, such as our being ascended upon a throne


‘uloow in the figurative sense, with the meaning of ‘having command over’ and ‘being victorious over’.


So the meaning of Bishr made istiwaa over ‘Iraaq means: he had ‘uloow with the ‘uloow of being victorious and conquering.


 (Sharh al ‘Aqeedah al Waasitiyyah p320)





� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah:





And in summary, our refutation of their speech (about istiwaa meaning isteelaa) is from a number of angles:


Firstly: That this speech of theirs opposes the apparent meaning of the text.


Secondly: (their speech) opposes the consensus of the Companions and the consensus of the salaf without exception.


Thirdly: That the (verb) istawaa does not occur in the Arabic language with the meaning of istawlaa (he conquered and gained authority); and the line of poetry which they seek to use a proof for this, then using this as proof is deficient and incomplete.


Fourthly: That (their speech) necessitates several false and futile matters, which include:


a) That the ‘arsh was under the dominion of other than Allaah before the creation of the Heavens and the Earth.


b) That the word istawlaa (He conquered) implies that most likely there was a contest between Allaah and someone other than Allaah, so He overcame him and conquered him.


c) That it is (therefore) correct for us to say – in their (misguided) opinion – that Allaah made istiwaa over the Earth and the trees and the mountains and mankind and the camel, because He istawlaa (has authority) over these things. So if it is correct for us to apply the word istawlaa to a thing, then it is correct for us to apply the word istawaa to that thing, because these two (words) follow on, one from the other, in their opinion.


Therefore these aspects demonstrate clearly that their explanation (of istiwaa to mean istawlaa) is false and futile.


(Sharh al ‘Aqeedah al Waasitiyyah p322-323)





� Soorah al Hadeed (57) aayah 4


� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of Lum’at ul I’tiqaad:


And the salaf (pious predecessors) have consensus upon affirming the ‘uloow (Highness) of Allaah, so it is obligatory to affirm it (the ‘uloow) without tahreef (distorting its meaning), ta’teel (negating its meaning), takyeef (asking how it is) and tamtheel (resemblance to the creation). 


And it is a real and true ‘uloow in a manner than befits Allaah.


 (Ta’leeq mukhtasar ‘alaa kitaab lum’at ul i’tiqaad p26)





� Soorah al Qasas (28) aayah 14


� Soorah al Baqarah (2) aayah 29


� Soorah az Zukhruf (43) aayah 12 to 13


� Soorah TaaHaa (20) aayah 5


� Soorah al Mulk (67) aayah 16


� Soorah an Nahl (16) aayah 36


� Soorah TaaHaa (20) aayah 71





