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وعدلت رواته
And its narrators are declared trustworthy

Q1. What important characteristic of the hadeeth which is saheeh is mentioned here?

It is that the hadeeth’s narrators must be declared trustworthy.
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نؤمن به ولا نرده ولا نجحده
We have eemaan in it and we do not reject it and we do not deny it

Q1. How does the approach of the people of misguidance differ from what the imaam mentions here?

The people of misguidance reject that which is authentic from the Messenger sall Allaahu ‘alaiyhi wa sallam, saying that this does not amount to knowledge.

They say this based on their principles of logic and theological rhetoric.

This is in contrast to the ahl us sunnah wal jamaa’ah who have eemaan in it and hold as their ‘aqeedah that which it indicates.

Q2. What is the meaning of ولا نجحده?

‘And we do not deny it’ – meaning we do not deny those Names and Attributes which it indicates.

So we affirm what it indicates just as Allaah and His Messenger sall Allaahu ‘alaiyhi wa sallam affirmed it.
Q3. What is it obligatory for a Muslim do and for him/her to not do in this regard?

It is obligatory upon the Muslim to have eemaan (true faith) and tasleem (submission) and inqiyaad (compliance) with that which is authentic from Allaah and His Messenger.

And that he does not interfere with it, with his intellect and his thinking, and by his raising points of objection and raising doubts – and that he does not accept the speech of those people who lead others astray, nor the doubts of the people of tashbeeh (resemblance). He does not pay any attention to these affairs.

And it is not right for a believing man nor for a believing woman that when Allaah and His Messenger have decreed a matter, that they should have any other choice in their affair.

And whoever disobeys Allaah and His Messenger, then he has strayed with a clear straying.

Q4. What is the central issue around which this topic revolves?

It is the issue of thuboot (establishment) and sihhah (authenticity). So whatever whose authenticity is established, it becomes obligatory to have eemaan in it and to accept it, to affirm it and to act upon it – without any hesitation, withholding, or paying attention to that which the people of misguidance say.
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ولا نتأوله بتأويل يخالف ظاهره
And we do not misinterpret it with an interpretation that is contrary to what is apparent from it

Q1. What two ploys do the people of misguidance use when they do oppose the authentic texts about Allaah’s attributes?

They either:
a) reject the text (i.e. not accept it) or 

b) they affirm the text but make ta’weel (misinterpretation) of it
Q2. When do they use the second of these two ploys?

When they are unable to reject the texts, they resort to making ta’weel of them.

Q3. What is ta’weel ?

It is to take the wording away from its correct meaning to another meaning which is incorrect.

Q4. What examples of ta’weel  does the shaykh bring here?

Examples include misinterpreting:

a) Allaah’s Hand to mean His ability

b) Allaah’s Face to mean His Self

c) Allaah’s istiwaa (ascending) to mean His conquering the Throne
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ولا نشبهه بصفات المخلوقين
And we do not declare it to resemble the attribute of the created beings

Q1. What second group of misguidance does the shaykh mention here?

He mentions here the group called the mushabbihah, the mumath-thilah – the people who make resemblance between Allaah and the created beings.

Q2. What error do they fall into?

They are a people of misguidance, a people who affirm the evidences and do not question their authenticity nor their meanings, but they fall into the error of likening them to the attributes of the created beings.
Q3. What is the meaning of samiy in the aayah quoted from soorah Maryam?

Do you know any samiy (namesake) for Him?

Meaning: you do not know of anyone who deserves His Name in reality, and who is like Him.
Q4. What is the meaning of the aayah quoted from soorah al Baqarah?

So do not set up andaad (rivals) for Allaah.

The word ‘andaad’ means ‘others who are similar and others who are alike.’
So we are not to set up andaad to Him in worship of Him, nor in His Names and Attributes, nor in His actions.
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ولا بسمات المحدثين
Nor the characteristics of the beings who newly came into existence

Q1. What is the meaning of this phrase of the imaam’s?

The word سمات means characteristics and particular qualities, and the محدثين are the created beings. For every created being is something which has been brought about having not existed beforehand.

So we do not declare likeness between the Attributes of Allaah and the attributes and characteristics of the created beings.

Q2. How is the meaning of this phrase different from that of the preceding phrase mentioned by the imaam?

There is no difference. The imaam rahimahullaah mentions this phrase by way of emphasising the previous one.
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ونعلم أن الله سبحانه وتعالى لا شبيه له ولا نظير  

And we know that Allaah, the Perfect and Most High, has no one who resembles Him and no equal

Q1. What is the meaning of the word  نظير  ?

This means ‘someone who equals something else’.

So no one equals Allaah, the Mighty and Majestic.

Q2. What two groups of misguidance are mentioned by the shaykh here?

So we believe that no one resembles Allaah in His Self, nor in His Names and Attributes and He has no equal in these.

Nor does He have anyone who shares with Him in that which He deserves from worship nor in perfect Attributes and characteristics of splendour and majesty.

So this contains a refutation of the mushabbihah (the people who declare resemblance between the Creator and the creation)
Q3. In what way have each of these groups gone astray?

The mushabbihah go beyond the due limit in affirming the Names and Attributes – to the extent that they liken them to the attributes of the created beings.

And the mu’attilah went beyond the due limit in trying to declare Allaah free from deficiencies that they declared Allaah the Majestic and Most High to be free from His own Names and Attributes.

Q4. In what way are the ahl us sunnah wal jamaa’ah justly balanced between these two groups?

They are upon the middle and best way
. They do not negate the Names of Allaah and yet they declare Allaah the Majestic and Most High to be free of all deficiencies, without resorting to ta’teel (negation of Allaah’s Attributes).

And the ahl us sunnah wal jamaa’ah affirm the Names and Attributes for Him with an affirmation that is free of tashbeeh (likening Allaah to the creation).
Q5. Of what sin are both the people of tashbeeh and the people of ta’teel guilty?

They both are guilty of ghuloo (going beyond the due limit) in their position – the mushabbihah go beyond the due limit in affirming the Names and Attributes and the mu’attilah went beyond the due limit in trying to declare Allaah free from deficiencies.
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ليس كمثله شيء وهو السميع البصير
There is nothing like Him and He is the all Hearing, the All Seeing.

Q1. How does the shaykh describe this aayah?

This aayah is the meezaan (measure and criterion) for the people of the Truth.
Q2. Whom does the first part of this aayah refute?

There is nothing like Him…
This refutes the mushabbihah (the people of tashbeeh - resemblance), those who have gone beyond the due limit in affirming.

Q3. Whom does the second part of this aayah refute?

..and He is the all Hearing, the All Seeing.
This refutes the mu’attilah (the people of ta’teel – negation), those who have gone beyond the due limit in declaring Allaah free of deficiencies.

Q4. What foolishness and misguidance of the mu’attilah does the shaykh highlight here?

They have gone to such an extreme in their attempt to declare Allaah free of deficiencies, out of fear of falling into tashbeeh (likening Allaah to the creation) that they have fallen into tashbeeh which is even more evil than the one from which they fled!

For they have likened Allaah to non existent things and impossible things.
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وكل ما تخيل في الذهن أو خطر بالبال فإن الله تعالى بخلافه 

And everything which is conceived in the mind or imagined in the imagination

then Allaah the Most High is contrary to it

Q1. How can we imagine what Allaah is like?

Allaah, the Most High, cannot be imagined in the mind nor in one’s thinking for He is greater than every single thing. So it is not permissible for a person to try to image His Self or His Attributes.

Q2. Which aspects of Allaah’s Self have mankind completely encompassed in knowledge?
He knows whatever is in front of them and whatever is behind them.

And they do not encompass Him in knowledge.

No one knows His Self nor His Names and Attributes except for Him. 

� Shaykh ul Islaam ibn Taymiyyah rahimahullaah states in al ‘Aqeedah al Waasitiyyah: 


And whatever the Messenger described his Lord with, He the Mighty and Majestic, from the authentic ahaadeeth which the people of knowledge have taken with acceptance – then it is obligatory to have eemaan in this..





Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah comments on this in his explanation of al ‘Aqeedah al Waasitiyyah:





This is an important principle which the author rahimahullaah has brought…


So (this refers to) whatever the Messenger has described his Lord with, and likewise whatever he has named his Lord with, for there are Names with which the Messenger has named his Lord which are not present in the Qur’aan.


An example is ash Shaafee (the One who cures). So the Prophet sall Allaahu ‘alaiyhi wa sallam said:


So cure, You are ash Shaafee, there is no cure except Your cure.


(Reported by al Bukhaaree in the Book of Medicine) and by Muslim.


And ar Rabb (the Lord and Nurturer) – this (Name) does not come in the Qur’aan without being linked (to something else e.g. in the first aayah of Soorah al Faatihah), but in the sunnah the Messenger sall Allaahu ‘alaiyhi wa sallam said:


As for the rukoo’ (bowing in prayer) then glorify ar Rabb in it.


(Reported by Muslim in the Book of Prayer).


(Sharh al ‘Aqeedah al Waasitiyyah p396)





� Soorah al Ahzaab (33) aayah 36


� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah: 





So if they (the people of desires and innovations) are able to deny it (the text), they deny it – as per their statement with regards to their false and futile principle: The aahaad narrations are not to be accepted in (issues of) creed and belief!


And ibn ul Qayyim rahimahullaah has refuted this principle and rendered it null and void using many evidences at the end of ‘Mukhtasar as sawaa’iq’.


And if they are not able to deny it, then they twist its meaning, just as they twisted the meaning of the texts of the Qur’aan.


(Sharh al ‘Aqeedah al Waasitiyyah p397)





� Soorah Maryam (19) aayah 65


� Soorah al Baqarah (2) aayah 22


� These reflecting the three categories of Tawheed: respectively Tawheed ul Uloohiyyah, Tawheed ul Asmaa was Sifaat and Tawheed ur Ruboobeeyyah. 


� Shaykh ul Islaam ibn Taymiyyah rahimahullaah states in al ‘Aqeedah al Waasitiyyah: 


And they (the ahl us sunnah wal jamaa’ah) are justly balanced between the sects of (this Muslim) nation, just as (this) nation is justly balanced between the (other) nations.





Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah comments on this phrase in his explanation of al ‘Aqeedah al Waasitiyyah: 





(Other) nations – meaning: the previous nations. And that is from a number of angles:


With regards to Allaah, the Most High: the Jews would describe Allaah, the Most High, with deficiencies, so they link Him to the created being. And the Christians would link the created being, the one who is deficient, with the Perfect Lord.


As for this nation, they do not describe the Lord with deficiencies nor do they link the created being with Him.


With regards to the Prophets, then the Jews called ‘Eesaa ibn Maryam a liar and disbelieved in him. And the Christians went beyond the due limit with regards to him, to the extent that they made him into an object of worship.


As for this nation, then they have eemaan (true faith) in him without going beyond the due limit, and they say: he is the servant of Allaah and His messenger….


(And the shaykh brings further examples of this nation being balanced in issues of worship, forbidden food and drink, and retribution – until he rahimahullaah says):





So this Islaamic nation is justly balanced between the nations, between a) going beyond the due limit and b) falling short.


And the ahl us sunnah wal jamaa’ah are between the sects of this nation, just as the (Islaamic) nation is between the other religions – meaning that they are justly balanced.


Then the author (ibn Taymiyyah) rahimahullaah mentions five principles in which the ahl us sunnah wal jamaa’ah are justly balanced between the sects of (this) nation:





The first principle: the issue of the Names and Attributes





(Shaykh ul Islaam ibn Taymiyyah states:


So they (the ahl us sunnah wal jamaa’ah) are justly balanced in the issue of the Attributes of Allaah, the Perfect and Most High – between the people of ta’teel , the Jahmiyyah and the people of tamtheel , the mushabbihah.)





(Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah continues)





So these are two extremes: 


the people of ta’teel (those who deny Allaah’s attributes), the Jahmiyyah


the people of tamtheel (those who declare resemblance between Allaah and the Creation), the mushabbihah





The Jahmiyyah reject the Attributes of Allaah, the Mighty and Majestic – in fact, the extreme ones from amongst them reject the Names, saying:


It is not permissible for us to affirm a Name nor an Attribute for Allaah, because if you were to affirm a Name for Him, you would have likened Him to those beings which have names – or (if you affirmed) an Attribute, then would have likened Him to those beings which have attributes!!


So we do not affirm (any) Name or Attribute!


And those Names which Allaah has linked to Himself – then this is in a metaphorical sense, and it is not in the sense of being actually called those Names!





And the Mu’tazilah reject the Attributes and they affirm the Names.


And the Ash’arees affirm the Names and seven of the Attributes.





And all of these (sects) come under the heading of ta’teel (denial) – however some of them are people of ta’teel with a complete ta’teel, such as the Jahmiyyah – and some of them with only a partial ta’teel, such as the Mu’tazilah and the Ash’arees.





And as for the people of tamtheel, the mushabbihah, then they affirm Attributes for Allaah and they say:


It is obligatory for us to affirm Attributes for Allaah because He has affirmed them for Himself.


However they say:


The Attribute (of Allaah) is indeed like the Attributes of the created beings.


So these people have gone beyond the due limit in affirmation, and the people of ta’teel have gone beyond the due limit in tanzeeh (trying to free Allaah of deficiencies).





So these (people of tamtheel) say: 


It is obligatory for you to affirm a Face for Allaah, and this face is like the face of the most beautiful person from the Children of Aadam.


They say: This is because Allaah has addressed us with that which we understand and comprehend. He said: 


And the majestic and noble Face of your Lord will remain.


Soorah ar Rahmaan (55) aayah 27


And we do not understand or comprehend ‘The Face’ except with that which we have seen with our own eyes, and the most beautiful of that which we have seen with our own eyes is the human…





As for the ahl us sunnah wal jamaa’ah, then they say:


We take from both sides in the appropriate and correct way. 


We take in an appropriate way from the aspect of tanzeeh  - so we do not make tamtheel  (likening Allaah to the creation).


And we take appropriately from the aspect of ithbaat (affirming), so we do not make ta’teel  (denial of Allaah’s Attributes).





So (we make) ithbaat bilaa tamtheel  (affirmation without likening)


And tanzeeh bilaa ta’teel (freeing Allaah of deficiencies without denying His Attributes).


So we affirm but without tamtheel…





So in summary: they (the ahl us sunnah wal jamaa’ah) are justly balanced in the issue of the Attributes – between the two extreme groups:


one group went beyond the due limit in tanzeeh and denying, and they are the people of ta’teel from the Jahmiyyah and other than them


and one group who beyond the due limit in ithbaat (affirming) and they are the people of tamtheel.





And the ahl us sunnah wal jamaa’ah say: Do not go beyond the due limit in affirming nor in denying! So we affirm without making resemblance, as per His statement, He the most High:





There is nothing like Him, and He is the all Hearing, the All Seeing.


Soorah ash Shooraa (42) aayah 11


(Sharh al ‘Aqeedah al Waasitiyyah p438 - 441)





� Soorah ash Shooraa (42) aayah 11


� For they have stripped Allaah of His Attributes and that thing which has no attributes cannot exist.


� Soorah TaaHaa (20) aayah 110





