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وقوله‏ 
‏يعجب ربك من الشاب ليست له صبوة‏
And his statement:

Your Lord marvels at a youth who does not incline towards desires.

Q1. What is the basis of  عجب ?

This Imaam now discusses the attribute of  العجب al ‘ajab (Allaah’s marvelling).

 The basis of عجب is something departing from what is usual or normal.

Q2. What type of youth is mentioned in the hadeeth about those who will receive the shade of Allaah on the Day when there is no shade except His shade?

It is the youth who grew up upon the worship of Allaah.

This is an example of something which is a departure from that which is usual, for the youth has exited from the overwhelming desires which are the norm for such a person; and he has become accustomed to worship.

So this unusual occurrence is a proof for the strength of his eemaan.
Q3. What type of old person will Allaah not speak to on the Day of Judgement nor will He purify him nor look at him?

It is the ‘old man who commits zinaa ’ (fornication)
 or in an alternative wording, ‘a little grey haired old man who commits fornication’.

This is another example of something which is departing from the norm, for the old person (in general) inclines towards worship and away from his diminishing desires.
Q4. In what way is the عجب of Allaah similar to the عجب of the creation?
Although Allaah affirms that the creation also marvel –

If you (O Muhammad) are amazed, then indeed their saying is amazing –“That when we are turned to dust, we shall indeed be (raised) in new creation?!’

 - there is no similarity between the marvelling of Allaah and the marvelling of the creation.
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وقوله
‏ ‏يضحك الله الى رجلين قتل أحدهما الآخر ثم يدخلان الجنة‏‏
And His statement:

Allaah laughs at two men, one of who killed the other and then they both enter into Paradise.

Q1. What attribute is affirmed for Allaah here?

It is the attribute of ad dahk (laughter) for Allaah.
 
We affirm that the created beings also laugh, but there is a great difference between the laughter of Allaah and the laughter of the created being.
 

Q2. What is the explanation of this hadeeth?

The killer was upon kufr (disbelief) , and the one who was murdered was a believer. So the former killed the latter.

Then Allaah granted the killer repentance, he accepted Islaam and then entered Paradise. And so the killer and the killed came together in Paradise, because the killer repented and Allaah accepted his repentance.
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فهذا وما أشبهه مما صح سنده
So this and its like, from that whose chain of narration is authentic

Q1. What is a saheeh hadeeth?

A saheeh (authentic) hadeeth has the following characteristics:

a) reported by a trustworthy narrator

b) the narrator is complete in his precision

c) every stage of the chain of narration must have a narrator like this, each one narrating directly from the previous one
d) the hadeeth is free from shudhoodh

e) the hadeeth is free any ‘illah (hidden defect)
Q2. What is our approach to a saheeh hadeeth which tells us about Allaah?

It is obligatory for us to have eemaan in it and to hold it as our ‘aqeedah (creed and belief).

Q3. What is the difference in this issue between an aahaad hadeeth and the mutawaatir hadeeth?

There is no difference in our approach to the authentic narration about Allaah, be it a mutawaatir hadeeth
 or an aahaad hadeeth.

Both of these types of authentic hadeeth amount to knowledge and certainty.
Q4. What do the people of misguidance say about the aahaad narrations and why?

They say that the aahaad narration only amount to dhann (surmise i.e. that which is not certain knowledge).

They say this because of the stain of ‘ilm ul kalaam (theological rhetoric) and ‘ilm ul mantiq  (logic) upon their thinking.

And if only their understanding and their eemaan had been correct, they would not have made such statements about the ahaadeeth of the Messenger sall Allaahu ‘alaiyhi wa sallam.
Q5. How may ahaadeeth be categorised according to their authenticity?

The people of early times divided the ahaadeeth into two categories:

a) Saheeh (authentic) -
a hadeeth whose chain of narration was authentic. 

b) Da’eef (weak)  - 

a hadeeth whose chain of narration is not authentic.

And the hadeeth which was later to be known as ‘hasan’ (good) came under the category of saheeh.

In the time of the later scholars of ahaadeeth, the hadeeth came to be divided into three categories:

a) Saheeh (authentic)

b) Hasan (good)

c) Da’eef (weak)

Q6. What is the significance of Imaam at Tirmidhee in this regard?

It is said that that the first scholar to subdivide the ahaadeeth into three categories like this was Imaam at Tirmidhee rahimahullaah.
Q7. What is the role of weak ahaadeeth in issues of ‘aqeedah ?

There is no role for weak ahaadeeth in issues of ‘aqeedah unless it is supported by other evidences.

� This narration is da’eef (weak) since its chain of narration contains ‘Abdullaah ibn Lahee’ah, whose memory became weak in later life. It was declared da’eef  by ibn Hajr and as Sakhaawee, and al Albaanee declared it weak in “ad Da’eefah”.


However Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah:


Allaah, the Most High, states:


Rather, you marvel (‘ajibta) and they mock.


Soorah as Saaffaat (37) aayah 12


And in another recitation, the letter taa (in the word ‘ajibta) has a dammah on it (i.e. it becomes ‘ajibtu – so Allaah is saying here ‘I marvel’ rather than ‘you marvel’).


(Sharh al ‘Aqeedah al Waasitiyyah p411)


And at Tabaree mentions in his tafseer:


His statement:


Rather, you marvel (‘ajibta) and they mock.


Soorah as Saaffaat (37) aayah 12


The reciters of the Qur’aan differ regarding the recitation of this aayah:


So the majority of reciters from al Koofah recited it as:


Rather, I marvel (‘ajibtu) and they mock.


With a dammah on the taa of ‘ajibtu…


And the majority of reciters from al Madeenah and al Basrah and some of the reciters from al Koofah recited this as:


Rather, you marvel (‘ajibta) and they mock.


With a fathah on the taa..


So each one of these (two) meanings is correct. For Muhammad sall Allaahu ‘alaiyhi wa sallam was indeed amazed at the bounty which Allaah gave him, and the people who made shirk with Allaah mocked him. And our Lord was indeed amazed at the seriousness of that which the mushrikoon said about Allaah, and the mushrikoon mocked with that which they said.


(Tafseer at Tabaree 12/56-57)





� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation al ‘Aqeedah al Waasitiyyah:


Al ‘ajab (marvelling) is: to deem something to be unusual or strange.


 (Sharh al ‘Aqeedah al Waasitiyyah p409)





And he rahimahullaah adds in his explanation of Lum’at ul I’tiqaad:


And al ‘ajab is of two types:


The first of the two: that (the ‘ajab) emanates from the reasons (for that strange thing) being hidden from the person who is amazed so he is astonished by it, he thinks it something great and he marvels at it. And it is impossible that this type be applied to Allaah because nothing whatsoever is hidden from Allaah.


The second: that the reason (for the ‘ajab) is something departing from its usual type, or from that which is supposed to occur for it – and the person who marvels at this has knowledge of it. And this (type) is the one that is affirmed for Allah, the Most High.


(Ta’leeq mukhtasar ‘alaa kitaab lum’at ul i’tiqaad p24)





� Part of the hadeeth of Aboo Hurayrah radi Allaahu ‘anhu reported by al Bukhaaree (660) and Muslim.


� Part of the hadeeth of Aboo Hurayrah radi Allaahu ‘anhu reported by Muslim (107) and by Ahmad in his musnad.


� Part of a hadeeth reported by at Tabaraanee in al Mu’jam ul Kabeer from the hadeeth of Salmaan radi Allaahu ‘anhu.


� Soorah ar Ra’d (13) aayah 5


� Reported by al Bukhaaree (2826), Muslim and Ahmad in his Musnad.


� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah:


In this (hadeeth) is an affirmation of laughter for Allaah the Mighty and Majestic. And it is a laughter in a true and real manner, but we do not liken it to the laughter of the created beings. (It is) a laughter that befits His Majesty and His Tremendous Greatness.


And it is not possible for us to make tamtheel of it (likening the laughter to the creation’s laughter), because it is not permissible for us to say:


Indeed Allaah has a mouth and teeth and the like of that!


But rather we affirm laughter for Allaah in a manner which befits Him, He the Perfect and Most High.


(Sharh al ‘Aqeedah al Waasitiyyah p407 - 408)





� Some people of misguidance distort the attributes of Allaah away from their correct literal meaning - due to their futile belief that affirming the same attribute for the Creator and the creation necessitates making tashbeeh (resemblance) between Allaah and His creation. So in order to avoid this, they twist the meaning of Allaah’s attributes to mean something else. With regards to Allaah’s laughter, these people say that Allaah’s laughter really means Allaah’s pleasure or His reward or His iraadah (wish) to grant reward.





Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah in response to these people of tahreef (distortion):





“So you (O people of tahreef) have spoken about Allaah with that of which you do not have knowledge, from two aspects:


The first aspect: You have taken the text (about Allaah’s laughter) away from its apparent meaning, without knowledge.


The second aspect: You have affirmed a meaning for (this attribute) in contradiction to its apparent meaning, without knowledge.”





Then we say to them (these people of tahreef):


“The iraadah (wish to grant reward - which you say that the attribute of laughter truly means) – if you say that this iraadah is affirmed for Allaah, the Mighty and Majestic, then you are destroying your own principle!


Because the human being has an iraadah (as well as Allaah), just as He, the Most High states:





From you is he who yureed (wishes for) this worldly life, and from you is he who yureed (wishes for) the Hereafter.


Soorah aale ‘Imraan (3) aayah 152





So the human being has an iraadah – rather even the wall has an iraadah! Just as He the Most High stated:





Then they both found in it a wall which yureed (wished) to collapse..


Soorah al Kahf (18) aayah 77





So you (people of tahreef) – either you deny the iraadah from Allaah the Mighty and Majestic just as you deny that which you deny from the Attributes (such as laughter) – or you affirm for Allaah the Mighty and Majestic that which He affirmed for Himself, even if the created being has the like of that (attribute) in Name (for) it does not (have the like of that) in how it truly is.


(Sharh al ‘Aqeedah al Waasitiyyah p408-409)





� Shaykh Muhammad ibn Saalih al ‘Uthaymeen rahimahullaah adds in his explanation of al ‘Aqeedah al Waasitiyyah:


So if someone were to say to you:


Affirming laughter (for Allaah) necessitates that there is a resemblance with the created being:


Then the answer to this is:


It does not necessitate there is a resemblance with the created being, because the one who said:


…He laughs…


..is the one upon whom was revealed His statement, He the Most High:


 There is nothing like Him and He is the all Hearing, the all Seeing.


Soorah ash Shooraa (42) aayah 11


And from another angle, the Prophet sall Allaahu ‘alaiyhi wa sallam only said the like of this (statement about Allaah’s laughter) on the basis of revelation -  because it is from the matters of the ghayb (hidden and unseen).


And it is not from the matters which are based on ijtihaad (personal deduction) in which the Messenger sall Allaahu ‘alaiyhi wa sallam strived to reach the correct decision, and then Allaah would either confirm his decision or not confirm it. Rather it (the issue of Allaah’s Laughing) is from the affairs of the hidden and unseen which the Messenger sall Allaahu ‘alaiyhi wa sallam received by way of revelation.


(Sharh al ‘Aqeedah al Waasitiyyah p408)





� A shaadh hadeeth which is reported in one way, with a chain of narration which is authentic, but which contains a contradiction to something which is more authentic than it. (See Shaykh al Fawzaan’s explanation of Al ‘Aqeedat ut Tahaawiyyah point 163).





� The hadeeth which is reported by a large number of people at each stage of the chain of narration.


� The hadeeth which is reported by a small number of narrators at one or more stages of the isnaad and which does not reach the level of mutawaatir.





