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وقال محمد بن عبد الرحمن الأدرمي
لرجل تكلم ببدعة
And Muhammad ibn ‘Abdir Rahmaan al Adramee (or Aadhaarmee) said

to a man who spoke with an innovation

Q1.  What were the circumstances in which the conversation occurred which the Imaam is about to mention?

The Imaam al Adramee was debating with a man in the presence of al Waathiq al Mu’tasim, the Abbaasid khaleefah.

Q2.  What fitnah had become manifest at this point in Islaamic history?
The innovated statement that the Qur’aan was created – and this had become manifest from the time of the khaleefah, al Ma’moon. This had occurred through the influence of the Mu’tazilah.
Q3. Who was at the forefront of promoting this misguided belief?

It was Ahmad ibn Abee Duwaad, the man mentioned in this narration brought by Imaam ibn Qudaamah.
Q4. During the caliphate of which three khaleefahs was this innovated belief manifest?
This belief remained a fitnah (trial) during the caliphate of:

1) al Ma’moon

2) al Mu’tasim (al Ma’moon’s brother)

3) al Waathiq ibn al Mu’tasim

This remained until the caliphate of al Mutawakkil who aided the sunnah and subdued the people of innovation.
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ودعا الناس إليها
And he called the people to it:

Q1. To what was he calling the people?

To the innovated saying that the Qur’aan is created.
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هل علمها رسول الله صلى الله عليه وسلم وأبو بكر وعمر وعثمان وعلي أو لم يعلموها قال لم يعلموها
’Did Allaah’s Messenger sall Allaahu ‘alaiyhi wa sallam know it

and Aboo Bakr and ‘Umar and ‘Uthmaan and ‘Alee – or did they

not know it?’

He (the man) replied: ‘They did not know it.’
Q1. With what was this misguided man describing the Messenger sall Allaahu ‘alaiyhi wa sallam and his Companions here?

He was describing them with jahl (ignorance).
Q2. How might this man have fallen into accusing the Messenger sall Allaahu ‘alaiyhi wa sallam and his Companions of kitmaan (concealment)?

Had he said that they knew it but they did not then explain it to the people, this man would have been accusing the Messenger sall Allaahu ‘alaiyhi wa sallam and his Companions of concealing the Truth.
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قال فشيء لم يعلمه هؤلاء أعلمته أنت
قال الرجل فإني أقول قد علموها
He said: ‘So something which those people did not know – do you know it?’

So the man replied: ‘In that case then, I say that they did know it.’

Q1. What is the response to the new statement of the misguided man?
So ibn Abee Duwaad retreated and said: ‘I say that they did know it.’

The response to this is then: ‘If they (the Messenger sall Allaahu ‘alaiyhi wa sallam and his Companions) knew it, then why did they not explain it to the people?’
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قال أفوسعهم ان لا يتكلموا به ولا يدعو الناس إليه أم لم يسعهم قال بلى وسعهم قال فشيء وسع رسول الله صلى الله عليه وسلم وخلفاءه لا يسعك أنت فانقطع الرجل فقال الخليفة وكان حاضرا لا وسع الله على من لم يسعه ما وسعهم ‏.
He (the imaam) said :‘Then was it sufficient for them not to speak with it and not to call the people to it – or was that not sufficient for them?’ He (the man) replied: ‘Rather it was sufficient for them’

He (the imaam) replied: ‘Then something which was sufficient for the Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam and his khaleefahs is not sufficient for you?’

So the man was defeated in argument.

So the khaleefah said – and he was present: ‘May Allaah not give sufficiency to a person who is not sufficed with that which sufficed them.’
Q1.  What was the effect on the khaleefah of hearing this debate?

When the khaleefah heard the shaykh al Adramee defeat this deviant and humiliate him,  the khaleefah acknowledged the error of the foul deviant ibn Abee Duwaad.
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 وهكذا من لم يسعه ما وسع رسول الله صلى الله عليه وسلم
And likewise, whoever does not suffice himself with that which sufficed Allaah’s Messenger sall Allaahu ‘alaiyhi wa sallam
Q1. What is the purpose of the imaam’s statement here?

It is a du’aa (supplication) from ibn Qudaamah rahimahullaah that Allaah give the person restriction in this world and the next.
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وأصحابه والتابعين لهم بإحسان والأئمة من بعدهم
and his Companions and those who followed them upon goodness

and the imaams who came after them

Q1. Who are the scholars to whom the imaam refers here?

They include people such as the four imaams
, and Sufyaan ath Thawree
 and Sufyaan ibn ‘Uyaynah
 and the imaams from the scholars of hadeeth who came after the Companions.
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والراسخين في العلم من تلاوة آيات الصفات وقراءة أخبارها وإمرارها كما جاءت فلا وسع الله عليه
and those who were firmly grounded in knowledge regarding the recitation of the aayaat of Allaah’s Attributes and reading the narrations about them and passing them on just as they came, then may Allaah not grant him sufficiency.

Q1. What examples does the shaykh bring of the Attributes of Allaah which are:

Dhaatiyyah (attributes relating to Allaah’s Self) – such as wajh (His Face) and yadain (His Two Hands).
Ma’nawiyyah (descriptive attributes)  - such as ilm (knowledge), iraadah (will) and qudrah (ability).
Fadeelah (attributes which are actions) – such as khalq (Allaah’s act of creating), and rizq (His providing sustenance) and kalaam (His Speaking) and istiwaa (His ascending over).
 ?أخبارQ2.  What is the meaning of 
This word ‘narrations’ refers to the ahaadeeth of the Messenger sall Allaahu ‘alaiyhi wa sallam . So sometimes these are called the ahaadeeth, and sometimes the sunnah and all of these are names for the same thing.
Q3. What was the approach of the salaf to the أخبار and why? 

They would read them and affirm them just as they came.

They did not attempt to misinterpret them with ta’weel (false interpretation), and they did not put themselves to difficulty by trying to gain awareness of their kayfiyyah ( how these attributes were).

They did not regard the narrations as something problematic since they knew their meaning  - the narrations had been revealed in their language and they were Arabs who spoke pure Arabic.

So they did not ask about these narrations, trying to research into them since they knew what they indicated.

They did not raise any objections to the narrations and it did not enter into their minds that the narrations contained tashbeeh (likeness between the Creator and the creation). 

These people knew that the Attributes of Allaah are specific to Him and the attributes of the creation are specific to them.

It is as Allaah says:

There is nothing like Him, and He is the all Hearing, the All Seeing.

Q4. When and how did the deviated approach to the أخبار occur?

It was the latecomers from the non Arabs and their children came – those who had the stains of idol worship and their doctrines of disbelief in their natures – and they acted haphazardly, pretending to have knowledge.

Whereas the people who were raasikhoona fil ‘ilm
  - and some of them were non Arabs too – did not raise any objections to the narrations, since they had insight and knowledge and were firmly grounded in their knowledge.
� Referring to 1) Imaam Aboo Haneefah an Nu’maan ibn Thaabit (died 150 AH), 2) Imaam Maalik ibn Anas (died 179AH) 3) Imaam Muhammad ibn Idrees ash Shaafi’ee (died 204AH) 4) Imaam Ahmad ibn Hanbal (died 241AH) rahimahumullaah


� The Imaam of the Memorisers, born in the year 97AH and who died in Basrah in the year 161AH. Imaam Ahmad ibn Hanbal said about him: ‘The Imaam is Sufyaan ath Thawree, no one takes precedence over him in my heart.’ As quoted in the book ‘Mountains of Knowledge’ (Salafi Publications)


� He was born in the year 107AH and who died in the year 198AH. Sufyaan ath Thawree was asked about him, so he said: ‘He is unique, how amazing he is!’ As quoted in the book ‘Mountains of Knowledge’ (Salafi Publications)


� Soorah ash Shooraa (41) aayah 11


� This term means ‘those firmly grounded in beneficial knowledge’ and it is to be applied to the scholars of the salaf and to those scholars from the later generations who followed in their footsteps.
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