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وقال عمر بن عبد العزيز رضي الله عنه
And Umar ibn Abdil Azeez – may Allaah be pleased with him – said
Q1. Who was ‘Umar ibn ‘Abdil ‘Azeez?

He was ‘Umar ibn ‘Abdil ‘Azeez ibn Marwaan, from the khaleefahs of Banoo Umayyah.

His mother was the grand daughter of ‘Umar ibn al Khattaab radi Allaahu ‘anhu.

He died in 101AH at the age of 40, and he was khaleefah for two and a half years.
Q2. With what praiseworthy words does the shaykh describe him?
He was a just khaleefah, a great imaam and a scholar who was rabbaanee (who led the people upon correctness).

He is counted as one of the heads of the mujaddideen (the revivers of the Muslim nation).

59
كلاما معناه قف حيث وقف القوم
some speech (with the meaning) – “Stop where the people stopped..

Q1. Whose words does this statement resemble?

This is just like the speech of ibn Mas’ood radi Allaahu ‘anhu.

Q2. Who is being referred to in this statement of ‘Umar ibn ‘Abdil ‘Azeez?
The people here refers to the Companions of the Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam, and their students from the taabi’oon (the Successors to the Companions) and the atbaa’ ut taabi’een (the Successors to the Successors).

So if these people did not speak with a matter from the religion, then it is not permissible for you to introduce it and to speak with it.

60
فإنهم عن علم وقفوا
because they stopped based upon knowledge

Q1.  عن علم – as opposed to what?

Based upon knowledge, as opposed to stopping due to ignorance.

So when the salaf stopped (and did not speak about a matter) it was because they viewed it as impermissible to enter into that matter – and this was done based upon knowledge.

61
وببصر نافذ كفوا
and they withheld upon the clear insight of knowledge

Q1. What does the ‘Umar ibn ‘Abdil ‘Azeez mean here by the word بصر ?

Al Basar – literally ‘clear sightedness’ -  refers here to clear sightedness of the heart, and this is al ilm (knowledge). The intent here is al baseerah (insight).
Q2. What behaviour must we adopt, based on these words of ‘Umar?
When the salaf withheld from speaking about a matter, they did so because they considered there to be no good in it – so they left it.

And upon us is to leave whatever they left, and to not introduce phrases and wordings and understandings from our own selves.

62
ولهم على كشفها كانوا أقوى
and they were stronger in ability to uncover meanings

Q1. What does the Imaam mean by this statement?

The salaf had full ability in matters of knowledge. Their stopping from speaking about a matter was due their considering there to be no goodness in it and that entering it was impermissible. And their stopping was not due to ignorance.

So we should stop along with them upon this.
63
وبالفضل لو كان فيها أحرى 

and they were more careful upon attaining virtue if it were to be found in it

Q1. Why did the salaf not enter into those matters of belief and action about which we known them to have been silent?

They remained silent about these matters because they knew that there was no virtue in entering into them.

So their remaining silent proves that entering into such matters is an act of ignorance and misguidance.

64
فلئن قلتم حدث بعدهم فما أحدثه إلا من خالف هديهم ورغب عن سنتهم
and if you say “Things were newly brought about after them”

then it was only something introduced by those who opposed their way

and who turned away from their path.

Q1. What doubt is being discussed here?

The doubt raised by some people is: 

certain matters of belief were newly introduced after the time of the salaf, so we can similarly introduce wordings and expressions which the salaf did not say.

Q2. What is the statement of the ahl us sunnah wal jamaa’ah in response to this doubt?

It is:

There is no salvation except through following the salaf.

So if you wish to refute these newly invented matters of belief, then refute them with the saying: ‘Whatever was newly introduced after the salaf contains no goodness’.
65
ولقد وصفوا منه ما يشفي وتكلموا منه بما يكفي  

They had described from it that which fully satisfies 

and they spoke about it with that which suffices

Q1. In what matters of the religion did the salaf fall short?

They did not fall short in any of the matters of their religion, especially in the matters of ‘aqeedah related to Allaah’s Names and Attributes. They did not fall short in these matters nor were they negligent of them; rather they explained and clarified such matters.
Q2. What matters of the religion did the salaf remain silent about?

They kept silent about those matters into which it is not permissible to delve.

Q3. How should this affect our behaviour?

We should speak with their speech, conveying their speech without altering it. Whatever they remained silent about, then we should do the same and not enter into it.

And if a matter presents itself to us, and we do not find any speech from the salaf about it, then we should know that the salaf remained silent about it and stopped from going into it – so we should do the same.
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فما فوقهم محسر وما دونهم مقصر
So whatever exceeds them is excessiveness

And whatever falls below them is falling short

Q1. What is the meaning of ما فوقهم?
Literally ‘whatever exceeds them’, this means ‘whatever is additional to their way’.
Q2. What is the meaning of محسر ?
This means: an extremist, a person who goes beyond the due limit.

Q3. How does shaykh al Fawzaan hafidhahullaah describe the مقصر ?

He describes the one who falls short as being lazy and neglectful in following the salaf and negligent towards their knowledge.

Q4. So the person who opposes the salaf falls between what two extremes?

They fall between two extremes:

a) that of going above and beyond the due limit

b) that of falling short

Q5. And safety and security lies where?

It lies in proceeding along with the salaf, neither proceeding ahead of them nor falling behind them. 
67
لقد قصر عنهم قوم فجفوا 
A people fell short of them and so fell into neglect

وتجاوزهم آخرون فغلوا
And others exceeded them and so went beyond the due limits

وإنهم فيما بين ذلك لعلى هدى مستقيم 
Rather they were between that upon straight and true guidance

Q1. What approach were the salaf upon?

They were upon straight and true guidance, between the extremes of the one who goes beyond the due limit and the one who falls short.
Q2. How does the shaykh describe the deen  of al Islaam?

It lies between the one who goes beyond the due limit and the one who falls short, the religion of i’tidaal (being correctly balanced) and istiqaamah (uprightness).
Q3. What aayah from Soorah al Faatihah is relevant to this topic?
It is the aayah:

Guide us to and upon as siraat al mustaqeem (the straight way).
 

68
وقال الإمام أبو عمرو الأوزاعي رضي الله عنه
Imaam Aboo ‘Amr al Awzaa’ee radi Allaahu ‘anhu said:

Q1. Who was al Imaam al Awzaa’ee?

He was Aboo ‘Amr ‘Abdur Rahmaan al Awzaa’ee, the imaam  of the people of Shaam.

69
عليك بآثار من سلف وإن رفضك الناس 

Adhere to the narrations of the salaf (those who preceded) 

even if the people reject you

Q1. Who or what was intended by the expression من سلف?

The salaf refers to the Companions and the taabi’oon (the Successors to the Companions) and the most excellent generations.
Q2. What should our approach be if the people criticise us for following the salaf – and why should this be our approach?

We do not pay any attention to them since as long as we are upon the Truth, then we do not seek to please the people and to earn their praise. 

Rather we seek to please Allaah, the Perfect and Most High and we seek the Truth – and without doubt, the Truth lies in following the salaf.

Q3. What sort of insults might be thrown upon us for following the salaf?

They might call us: inflexible, backward and retrogressive, as people who hark back to the Middle Ages.

And we do not pay any attention to such insults, since we are upon the Truth and they are upon falsehood.
70
وإياك وآراء الرجال وإن زخرفوه لك بالقول
And beware of the opinions of men

Even if they beautify it for you with speech

Q1. Against what is the Imaam rahimahullaah warning us here?

He is warning against leaving the path of the salaf and taking hold of people’s opinions instead – those opinions which arose newly after the time of the salaf.
Q2. What is the meaning of the word زخرفوه?
Az Zukhruf (the noun) means beautification and in its origin refers to gold, as shown by the aayah:

And if it were not for the fact that the people would become a single community of disbelievers desiring this life alone, We would have provided for those who disbelieved in ar Rahmaan silver roofs and silver stairways for them to ascend upon, and silver locks upon their doors and silver thrones for them to sit upon; and zukhruf (gold)...

Q3. How might the people of misguidance convince us that their lies are the truth?

They adorn their lies saying that their speech is ‘intellectual evidences’ and ‘decisive proofs’ – and these people may have fluency and eloquence, thereby captivating the one who is listening to them.

However, as long as they are not upon the path of the salaf, then no attention is to be paid to their speech since it is merely falsely beautified speech.

Q4. What line of poetry does the Shaykh quote here?

Adorning the speech can make that which is false seem beautiful

And the Truth may be spoiled by being expressed badly.

Q5. What criterion do we use to judge whether a statement about Allaah’s Attributes is true or false?

So long as the speech regarding this matter (that of the Names and Attributes of Allaah) was not something said by as salaf us saalih (the pious predecessors), then know that it is something false and futile.

Q6. What names might the people of misguidance give to their statements of kalaam and mantiq  in order to beautify them for the ordinary person?

They give them names such as ‘intellectual proofs’ and ‘decisive principles’. However no attention is paid to these statement if they contradict the path of as salaf us saalih (the pious predecessors).
� See box 57.


� Soorah al Faatihah (1) aayah 6


� Shaykh Saalih al Fawzaan hafidhahullaah adds in his explanation of Ba’d ul fawaaid is soorat il faatihah:


Al mustaqeem: meaning correctly balanced, and the path of Allaah is mustaqeem (straight) – meaning it is correctly balanced. 


This is in contrast to the paths of misguidance, for they are twisted, deviated and winding causing the one who proceeds along them to be in a state of loss.


As for the path of Allaah, then it is clear and correctly balanced, and whoever proceeds along it will reach Paradise:





And this is my path which is mustaqeem, so follow it! And do not follow the other paths, for they will separate you away from His path.


Soorah al An’aam (6) aayah 153





So you should ask Allaah to guide you to this path.


(Silsilat ush Sharh ir Rasaail p195 to 196)





� Corresponding to modern day Syria, Lebanon, Palestine and Jordan. He died in 157AH rahimahullaah.


� Soorah az Zukhruf (43) aayaat 33 - 35





