
Chapter 28

What has been reported about tatayyur  

(evil omens)

Chapter 28 Box 1/6
And the statement of Allaah, the Most High:

Be aware! Their taa-ir (share of goodness or evil) is only with Allaah – but most of them do not know.

And His statement:

They (the Messengers) said:

Your taa-ir (actions and your provisions and your portion of goodness and evil) are with you.

The completion of the aayah from Soorah YaaSeen:

Is it because you were reminded? Rather you are a people who are musrifoon.

1) What is the relevance of this chapter to Kitaab ut Tawheed?

Since tiyarah (deriving evil omens) is a type of shirk which negates tawheed or takes away from the completion of a person’s tawheed, the author therefore brought this chapter in Kitaab ut Tawheed as a warning against the tiyarah.
With regards to the words to be explained, what is the meaning of:

2) what has been reported about tatayyur –  i.e. that threat which is reported about tatayyur. And tatayyur is to see an evil omen in something seen or heard.
3) Be aware! – a grammatical construction which draws our attention (to that which follows it.)
4) your taa- ir (share of goodness or evil) – that which was ordained for them and predecreed for them.
5) with Allaah – their feeling that there was an evil omen only came to them from Him, coming as a result of His decreed judgement as to what is to occur in the creation and occurring as a result of their kufr and their rejecting His aayaat and His messengers.
6) do not know – this is a description of them as having ignorance and lack of knowledge and that they do not have awareness.
7) are with you – i.e. is on account of your actions and your kufr and because of your opposing those who give naseehah (true and sincere advice).
8) musrifoon – your usual behaviour is israaf (going beyond the limits) in disobedience. So because of this, the feeling of an evil omen came to you.
With regards to the general meaning of the first aayah:

9) When the people of Fir’awn were afflicted by drought and other calamities, to what did they attribute these?

They said that these calamities came about because of Moosaa and his companions and because of their being a bad omen.
10) How did Allaah refute their foolish ideas?

He refuted them by telling them that whatever such calamities afflicted them occurred through His preordainment and His predecree upon them because of their kufr.

Then He described most of them as having ignorance. For if had they comprehended this issue correctly, they would have known that Moosaa came to them with nothing other than good and blessing and success for those who believed in him and followed him.
With regards to the general meaning of the second aayah:

11) Whom does Allaah refute in this aayah and what false claim did those people make?

Allaah refuted those who deny the Messengers and who were therefore struck by calamity but who then claimed that the cause of this calamity came from the Messengers.
12) How did Allaah refute them?

He explained that the cause for the calamity was from the people themselves and because of their actions and their kufr. And the cause was not from the Messengers, as they had claimed.
13) How should these people have behaved instead?

They should have accepted the saying of those who gave them sincere advice so that they would be safe from this calamity. However these people were people who persisted upon sins so because of that, the evil omen and the calamity came to them.
14) What is the relevance of these aayaat to this chapter of kitaab ut tawheed?

Allaah mentioned in them that tatayyur (taking evil omens) is from the actions of jaahiliyyah (days of pre Islaamic ignorance) and the actions of the people of shirk. And Allaah, the Most High, rebuked them and detested them.
With regards to benefits of these aayaat, fill in the missing words:

These aayaat show:

15) That tatayyur is from the actions of jaahiliyyah (pre Islaamic ignorance) and the actions of the mushrikoon (people of shirk).
16) An affirmation of the predecree and preordainment and of having eemaan in both of them.

17) That calamities occur due to committing acts of disobedience and evil deeds.

18) In the first aayah, a disapproval of ignorance because it leads to lack of awareness of shirk and of the means leading to it, and thereby leads to falling into it.

19) In the second aayah, the obligation of accepting sincere advice because not accepting it is from the characteristics of kufr.
20) That what the Messengers came with was goodness and barakah for the one who followed it.
Chapter 28 Box 2/6
And from Aboo Hurayrah radi Allaahu ‘anhu that the Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam said:

There is no ‘adwaa nor tiyarah nor haamah nor safar.

Both of them reported it.

And Muslim added:

…nor na-w nor ghool.

With regards to the words to be explained, what is the meaning of:

1) no ‘adwaa – ‘adwaa is a term for a contagious illness, an illness which passes on from an afflicted person to someone else without the will of Allaah, the Mighty and Majestic. 

So this refutes the belief of the people of jaahiliyyah which was that the illness passes on to other people by its own accord and not by the predecree of Allaah. 
2) no tiyarah – ‘no evil omens’ – this refers to deriving an evil omen from birds or names or wordings or places or people.

And his statement laa tiyarah (no evil omens) either means:

a) a laa of negation (i.e. there are no evil omens)

b) a laa of forbiddance (i.e. do not derive evil omens!)

And a negation is more effective and extensive. 
3) nor haamah – referring to the owl from which they used to derive evil omens. So this hadeeth refutes this practice and declares it to be false and futile.
4) nor safar – it is said that this refers to a snake which afflicts the stomach of cattle and people. They used to say that this was more contagious than camel mange. So the hadeeth negates this belief.

It is also said that this word safar refers to the month of Safar because the people used to take an evil omen from it. And the hadeeth also would therefore refute this.
5) nor na-w -  a chapter will follow to explain this inshaa Allaah.
6) nor ghool – this is a type of jinn and devil. The people used to claim that these ghools led people astray from the pathway and brought about their destruction. So this hadeeth came to totally negate that and to explain that they are not able to misguide anyone from the path nor destroy them.
With regards to the general meaning of this hadeeth:
7) What false beliefs are refuted by this hadeeth and who used to hold these beliefs?

It refutes the false and futile beliefs of the people of Jaahiliyyah about taking evil omens from birds and certain months and stars and some of the jinn and devils. These people also used to believe that illnesses passed on from the person affected to others by themselves.

Based upon these false beliefs, the people of Jaahiliyyah would expect to be destroyed and for harm to come about.
8) What then should be done instead of having these false beliefs?

In place of these false beliefs, the Prophet sall Allaahu ‘alaiyhi wa sallam firmly planted the idea of tawakkul (placing reliance upon Allaah) and the ‘aqeedah of pure tawheed.
9) What is the relevance of this hadeeth to this chapter of kitaab ut tawheed?

It shows that tiyarah (evil omens) is false and futile and that it is a belief of the times of Jaahiliyyah (pre Islaamic ignorance).
With regards to benefits of the hadeeth, fill in the missing words:

This hadeeth shows:

10) The false and futile nature of tatayyur (believing in evil omens).

11) The falseness of the beliefs of Jaahiliyyah (pre Islaamic ignorance) that illnesses could spread by their very nature rather than by the decree of Allaah, the Most High.

12) The false and futile nature of seeing evil omens in haamah and in the month of Safar.

13) The falseness of the belief in the influence of the stars on the climate.

14) The falseness of the beliefs of Jaahiliyyah (pre Islaamic ignorance) in ghouls.

15) That it is obligatory to place reliance upon Allaah and to depend upon Him.

16) That from the actions that will actualize tawheed is to beware of the means which lead to shirk.

17) The false and futile nature of what some people when they see evil omens in colours or in certain numbers or in names or in diseased people.

Chapter 28 Box 3/6
And from both of them from Anas who said:

The Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam said: 

There is no ‘adwaa nor tiyarah but the good omen pleases me.

They said:

What is the good omen?

He said:

The good word.

With regards to the words to be explained, what is the meaning of:

1) the good word – such as, for example, a man who is sick and hears someone saying, “O Saalim (healthy person)”. So the sick person has hope that he himself will be cured from his own illness.
2) What is the relevance of this hadeeth to this chapter of kitaab ut tawheed?

It contains an explanation that fa-l (the good omen) is not from the prohibited tiyarah (evil omen).
With regards to benefits of the hadeeth, fill in the missing words:

This hadeeth shows:

3) That a good omen is not from tiyarah which has been forbidden.

4) An explanation of what a good omen is.

5) That it is Islaamically legislated to think well of Allaah and it is forbidden to hold bad thoughts about Him.

6) What are the differences between the good omen and the bad omen?

The Shaykh hafidhahullaah highlights the following differences:

a) The fa-l (good omen) is with regards to that which pleases.

b) The fa-l contains good thoughts with regards to Allaah, and the servant is commanded to make his thoughts about Allaah be good.

c) The tiyarah (bad omen) only applies to that which causes bad feelings.

d) The tiyarah includes harbouring bad thoughts about Allaah, and the servant is prohibited from having bad thoughts about Allaah.
Chapter 28 Box 4/6
And from Aboo Daawud with an authentic chain of narration from ‘Urwah ibn ‘Aamir who said:

Tiyarah was mentioned to the Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam so he said:

The best of it is fa-l and they do not turn a Muslim (away from that which he wishes to do). So if one of you sees that which he dislikes then let him say:

O Allaah! None brings about goodness except You and none repels evil except You, and there is no change nor any power except with You.

With regards to the words to be explained, what is the meaning of:

1) ‘Urwah – he was ‘Urwah ibn ‘Aamir al Qurashee – and it is said al Juhanee al Makkee. Ibn Hibbaan mentioned him in ath Thiqaat (his book of reliable narrators). 
2) they do not turn a Muslim away – in contrast to the kaafir because they do repel him from what he intends to do.
3) None brings about goodness except You and none repels evil except You – tiyarah does not bring good things nor does it repel evil.
4) no change – meaning change and moving from one condition to another condition.
5) except with You – You alone.
With regards to the general meaning of the hadeeth:

6) Why was tiyarah mentioned to the Prophet sall Allaahu ‘alaiyhi wa sallam ?

This was done so that he should make clear what their ruling was and what should be done with regard to them.

So he declared tiyarah to be something false and futile and he informed us that fa-l is from tiyarah but is better than tiyarah.
7) What is the difference between the believer and the mushrik in this issue?

Tiyarah (evil omens) do not prevent a Muslim from doing what he had resolved to do because of the Muslim’s eemaan (true belief) that no one can harm or benefit other than Allaah.

Tiyarah (evil omens) only deter a mushrik (person of shirk) because he believes in them.

8) What is the relevance of this hadeeth to this chapter of kitaab ut tawheed?

It contains a declaration that tiyarah (evil omens) are something false and futile and an explanation of that which will repel it. It also shows that fa-l is an exception to that.
With regards to benefits of this hadeeth, fill in the missing words:

This hadeeth shows:

9) The false and futile nature of tiyarah.

10) That whatever occurs in the heart from tiyarah does not harm – rather Allaah removes it with tawakkul (reliance upon Him alone).

11) That seeing a good omen is from tiyarah and it is the best of it. 

12) The obligation of tawakkul (placing reliance) upon Allaah alone and declaring oneself free from change and power except with Allaah.

Chapter 28 Box 5/6
And from ibn Mas’ood in a marfoo’ form:

Tiyarah is shirk, tiyarah is shirk and there is not one of us except that he feels something in his heart (from it); '

however Allaah removes it with tawakkul.

Reported by Aboo Daawud and at Tirmidhee and he graded it as being authentic and stated that the last part of it was from the speech of ibn Mas’ood.

With regards to the words to be explained, what is the meaning of:

1) Tiyarah is shirk – because of what it involves from attachment of the heart to other than Allaah.
2) (Allaah) removes it with tawakkul – i.e. through having reliance upon Allaah with regards to bringing about that which is beneficial and repelling that which is harmful. This reliance removes evil omens.
3) the last part of it was from the speech of ibn Mas’ood – referring to “and there is not one of us except that he feels something in his heart (from it); however Allaah removes it with tawakkul.”

And it is correct that it is from the speech of ibn Mas’ood and not from the speech of the Prophet sall Allaahu ‘alaiyhi wa sallam since tiyarah is shirk and the Prophet sall Allaahu ‘alaiyhi wa sallam was protected from shirk.
With regards to the general meaning of the hadeeth:

4) Why did the Prophet sall Allaahu ‘alaiyhi wa sallam repeat his initial statement twice?
He did this so that this information (about tiyarah being shirk) would be firmly established in the hearts.
5) What is the relevance of this hadeeth to this chapter of kitaab ut tawheed?

It shows that tiyarah (evil omens) is shirk.
With regards to benefits of this hadeeth, fill in the missing words:

This hadeeth shows:

6) That tiyarah is shirk because it contains attaching the heart to other than Allaah.

7) That it is Islaamically legislated to repeat the saying of important matters in order for them to be memorized and become established in the hearts.

8) That Allaah removes tiyarah with tawakkul (reliance) upon Him, so tiyarah does not harm the person who finds something from it in his heart but then places reliance upon Allaah and does not pay any attention to the tiyarah.
Chapter 28 Box 6/6
And Ahmad reports from the hadeeth of ibn ‘Amr:

Whomsoever is prevented by tiyarah from his need, then he has committed shirk.

They said:

O Messenger of Allaah, what is the expiation for that?

He said:

That he says:

O Allaah, there is no good except for Your good and there is no evil omen but only that which You have decreed; and there is no deity worthy of worship except You.

And from him (i.e. Imaam Ahmad) from the hadeeth of al Fadl ibn ‘Abbaas:

Tiyarah is only that which causes you to proceed (upon that which you wish to do) or stops you (from proceeding upon that).

With regards to the words to be explained, what is the meaning of:

1) ibn ‘Amr – he was ‘Abdullaah ibn ‘Amr ibn al ‘Aas radi Allaahu ‘anhumaa, one of the earliest companions to accept Islaam and one of those who narrated many ahaadeeth.
2) al Fadl ibn ‘Abbaas – he was al Fadl ibn al ‘Abbaas ibn ‘Abdil Muttalib, the son of the paternal uncle of the Prophet sall Allaahu ‘alaiyhi wa sallam.
3) then he has committed shirk – because he has not made his tawakkul (reliance) upon Allaah purely and sincerely for Him, through his turning to something other than Allaah.
4) expiation for that – i.e. expiation for that tiyarah which occurred.
5) Tiyarah is only – i.e. that which is prohibited from it.
With regards to the general meaning of the hadeeths:

6) What is the tiyarah that is forbidden?
It is that which causes a person to continue to do that which he wanted to do or that which deters him from doing it, based upon his depending upon that tiyarah.

7) What sin(s) is the person guilty of who falls into this type of tiyarah? 

So if that tiyarah deters him from doing that which he had originally firmly resolved to do – such wanting to go on a journey or something like this – then he has entered the door of shirk, freed himself from tawakkul (reliance) upon Allaah and has opened up the door of fear to himself.
8) What is the relevance of these hadeeths to this chapter of kitaab ut tawheed?

Both these hadeeths contain an explanation of the reality of tiyarah which is shirk.
With regards to benefits of this hadeeth, fill in the missing words:

This hadeeth shows:

9) That tiyarah is shirk.

10) That the reality of the tiyarah which involves shirk is that which incites a person to act upon it. 

11) That feelings and intuitions which do not influence a person in his firm decision (to do something) are not considered to be tiyarah.

� Soorah al A’raaf (7) aayah 131 with the explanation based on Tafseer at Tabaree.


� Soorah YaaSeen (36) aayah 19 with the explanation based on Tafseer at Tabaree.


� Soorah YaaSeen (36) aayah 19


� Reported by al Bukhaaree (5757) and Muslim


� Reported by Muslim (2220) (106)


� Reported by al Bukhaaree (5756) and Muslim.


� Reported by Aboo Daawud (3919) and declared da’eef (weak) by Al Albaanee in 'al-KalimutTayyib' (no.253).





� Reported by Aboo Daawud (3910) and at Tirmidhee (1614) and declared saheeh (authentic) by al Albaanee in his checking of Aboo Daawud.


� Reported by Ahmad (2/220) from the hadeeth of ‘Abdullaah ibn ‘Amr radi Allaahu ‘anhu. And Shaikh al-Albaanee declared this narration saheeh in 'as-Saheehah' (no.1065) even though its chain contains Ibn Lahee`ah- since the narrator from him is `Abdullaah ibn Wahb, who was one of his old students who took from him before his memory deteriorated.


� Reported by Ahmad (1/213) and its chain is weak and disconnected.
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